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Text: Exodus 34:6-7 & Ephesians 1:6

Theme: God’s grace sets you free and enables you to walk in truth.

Intro: In Exodus 34:6-7, Yahweh is giving us a prismatic view of his glory. He shows us all the 
distinctive attributes that make him, him. It’s like a rainbow in which each aspect of God’s nature is 
like a different colour, and yet they all blend together, fading into one another. Here we see what 
God is like. And since God does not change, these characteristics will always be the core of who 
he is. Last week, we focused on his compassion. This week we will survey his grace. They go 
together; he is “compassionate and gracious.” It’s God’s compassion that moves him to be 
gracious––to help the helpless.

1) Jesus shows us the glory of God’s grace in action (John 8:1-11; 17:6).
• Interestingly, the word ‘grace’ hardly appears in the four gospels. 

• However, the very word is demonstrated on each page through Jesus’ life. It seems to me 
that we need a demonstration of God’s grace (examples of it) rather than a definition of 
it.

• Let’s look at how John introduces his gospel:
• John 1:14-18

• Notice the connection the Word, dwelling, glory, grace and truth
• John is painting a picture of the book of Exodus and is connecting Jesus to what we are 

reading in Exodus 34:6-7.
• John says Jesus came “full of grace and truth.”
• Notice how grace comes first. One can not understand the truth or walk in it without 

grace coming first into your life.
• I don’t think there is a better example of God’s grace then in the story of the woman caught 

in adultery.
• Art Katz’s testimony, reading this for the first time
• Here’s the tension and predicament––the trap: a righteous man must judge wrong. The 

righteous cannot let the wicked get away with destroying a family. And Jesus cannot rewrite 
the law––it was written in stone by God. If Jesus, didn’t agree with and live out the law, he 
would be a false prophet. [*There’s also the fact that the Jews cannot put to death someone 
under Roman law. John 18:31]
• How Jesus responds answers the paradox between grace and truth, or we can say, 

grace and the law
• Jesus stands between the living and the dead, the accused and the accusers
• Jesus stands between the execution of the law and the lawbreaker, bringing grace and 

liberating from condemnation
• What is grace?

• The Hebrew word used in Exodus 34:6 is channun (gracious)
• The verb [form] ḥānan depicts a heartfelt response by someone who has something to 

give to one who has a need.
• It’s God’s kindness and favor toward the needy, weak, poor, oppressed and lost.
• It’s God’s giving and helpful nature, moving him to save, rescue and deliver.
• The Greek word is charis.

• It has two dominant ideas:
• 1) Demonstration of a ruler/king’s favour. His gracious disposition and gifts.
• 2) Power in a substantial sense. Supernatural power from the world above.

• This grace is not a license to sin, but rather a second chance to live God’s way
• “I do not condemn you, either. Go. From now on sin no more” (John 8:11).



• Here we see grace with truth. We especially see Jesus’ emphasis of truth after this story. 
Read John 8:12ff

• I have found that the church across the world and especially in Australia is very confused 
about grace. Why? Because our sinful nature likes to take the easy road.

• Grace enables us to walk (Titus 2:11-15; 3:1-7)

2) Grace wins the game and gives you the glory (2 Sam. 9:1-13; Eph 1:5-7).
• Morning Thought: Like a championship wrestler, Grace has pinned down his opponent and 

won the victory. Then, he's done something outlandish. He gave you his trophy and listed your 
name as the victor. Now, you have all the benefits, privileges and favour of being a winner. 
That's what the cross is all about. Today, walk like a champion, but remember, it was all grace. 
"For it is by grace you have been saved, through faith—and this is not from yourselves, it is the 
gift of God— not by works, so that no one can boast" (Ephesians 2:8-9 NIV).

• The example of Mephibosheth (2 Sam. 9:1-13)
• Mephibosheth being Saul’s grandson should be killed. Why? Because that was the practice 

of when a new dynasty line came into power. Also, because of Saul’s sin. 
• We all came from Adam and thus should die because of Adam’s sin

• Yet, David wanted to show kindness because of his covenant with Jonathan
• Jonathan is like Jesus in this picture. Because of Jesus’ covenant with the Father, the 

Father wants to show us grace.
• Mephibosheth should also not be allowed at the king’s table because he is lame––he is not 

worthy. 
• Having a lame person in the presence of king was very countercultural

• And yet, here is grace. Mephibosheth is elevated to the highest place, to eat at the king’s 
table. Moreover, “Mephibosheth ate at David’s table as one of the king’s sons” (2 Sam. 9:11).

• He was even given his father’s inheritance.
• This reminds us of what Paul says Ephesians 1:5-7, 11-14

3) Even though you have been given the glory of God’s grace, you will need to fight to stand 
in it (2 Sam. 16:3-4; Acts 13:43) 

• The battle against Mephibosheth’s inheritance (2 Sam. 16:3-4)
• Rom. 5:2; 2 Cor. 6:; Heb. 10:29; 12:15
• Just because you are under grace does not mean there will not be a fierce conflict to steal your 

inheritance. 
• Mephibosheth’s response paraphrased: “All I want is you Lord”
• The books of Ephesians first surveys God’s grace, but ends by instructing us that there is a 

battle because of that grace.
• Psalm 116 - sums up themselves attribute of grace well

Conclusion: In Jesus we see the radiance of God’s grace. We see that God helps the needy and 
sinful and enables them to walk in his truth. Today, let God shower you with his grace and send the 
accusing voices away.



END NOTES

694a   .favor, grace (ḥēn) חֵן
694b   .freely, for nothing (ḥinnām) חִנָּם
694c   .grace. Occurs only in Job 41:4 (ḥîn) חִין
694d   .gracious (ḥannûn) חַּנּון
694e   .favor (ḥănînâ) חֲנִינָה
694f    .supplication (tĕḥinnâ) תְּחִנָּה
694g   .supplication (taḥănûn) תַּחֲנּון

Cognate with Akkadian enēnu, hanānu “to grant a favor,” Ugaritic ḥnn “to be gracious, 
to favor” (UT, 19: no. 882), and Arabic ḥanna “to feel sympathy, compassion.”

It is used in the Qal stem fifty-six times, in the Hithpael seventeen times, in the Hophal 
once, in the Piel once, in the Polel twice, and in the Niphal once.

The verb ḥānan depicts a heartfelt response by someone who has something to 
give to one who has a need. Ap-Thomas’s suggestion that the verb comes from a 
biliteral root “to bend, to incline,” i.e. to condescend, is not convincing. According to Flack 
the verb describes “an action from a superior to an inferior who has no real claim for 
gracious treatment.”

In reaction to earlier studies, Neubauer in his recent monograph defines the verb as 
God’s intervention to save and to help his faithful servant or nation with the emphasis on 
loyalty rather than on grace and love. He arrives at this conclusion by an extrapolation 
from social relations to theological relations. His attempt to read such a nuance into the 
various occurrences of ḥānan and its derivatives leads to forced interpretations.

The LXX translates the verb with oikteireō “to pity or have compassion,” with eleō “to 
show mercy or sympathy,” or in the Hithpael stem with deisthaō “to supplicate.”

The verb is used in social or secular contexts as well as theological ones. It often has 
the sense of showing kindness to the poor and needy.

Job begs his friends, “Pity me, pity me” (Job 19:21).
The Hithpael stem means “to beseech,” as in Gen 42:21 where the brothers recalled 

how Joseph had pleaded with them. The Syrian captain besought Elijah for his life and for 
the lives of his soldiers (II Kgs 1:13). Esther implored the king with tears (Est 8:3; cf. 4:8).

The apparent Niphal in Jer 22:23, nēḥant, is probably a textual error for a form derived 
from the verb ʾānaḥ as shown by the LXX, Peshitta, and Targum. Modern translations 
follow the LXX katastenaxeis and render “you will groan.”

The overwhelming number of uses in the Qal stem, some forty-one instances, have 
Yahweh as the subject. The plea ḥonnēnî, “be gracious to me,” appears nineteen times in 
the Psalms. The Psalmist asks Yahweh to show him favor in view of his loneliness (Ps 
25:16 [H 17]), his distress (Ps 31:9 [H 10]), his transgressions (Ps 51:1 [H 3]) where the 
favor he asks for is that God will erase the indictment against him, etc. Cf. Isa 33:2.

The Lord graciously gave Jacob his children (Gen 33:5) and prospered him (Gen 
33:11). Joseph’s benediction upon Benjamin (Gen 43:29), and Aaron’s benediction (Num 
6:25) ask for God’s gracious dealing.

Amos (5:15) urges his hearers to establish justice that the Lord might be gracious to 
them. In the final analysis the Lord is sovereign in acting graciously to those whom he 
selects (Ex 33:19).

The Hithpael is used in supplications to God: by Moses who begs to see the Promised 
Land (Deut 3:23); by Solomon in dedicating the temple (I Kgs 8:33, 47, 59; 9:3; II Chr 6:24, 



37); by the Psalmist (Ps 30:8 [H 9]; 142:1 [H 2]); and by Hosea (12:4 [H 5]) of Jacob’s 
appeal to the angel who wrestled with him. Job, who is advised by Bildad to supplicate 
God (Job 8:5), concedes that though he were righteous this would be his only recourse 
(Job 9:15).

Instead of taking ḥannôt as an infinitive in Ps 77:9 [H 10], “Hath God forgotten to be 
gracious?” (av), Dahood suggests taking it as a substantive, parallel to raḥămāyw 
“bowels.” He translates, “Have the inmost parts of God dried up?”

The verb ḥānan and its derivatives are components of the names of fifty-one persons. 
These include: Baalhanan, Elhanan, Hananel, Hanani, Hananiah, Hannah, Hanun, 
Henadad, Jehohanan, Johanan, Tehinnah. Cf. the Punic names Hanno and Hannibal.

The woman’s name Hannah has given us Anna, Ann, Nan, Nancy, Anita (Spanish) 
and Annette (French). Johanan has given us the name John: Jean (French), 
Giovanni (Italian), Juan (Spanish), Johann, and Hans (German), Jan (Dutch), and 
Ivan (Russian).

For synonyms of ḥānan, etc. see especially ḥesed and raḥûm.

-Favor, grace, charm, etc. This word occurs sixty-nine times, including forty .(ḥēn) חֵן
three times in the phrase “to find favor in the eyes of,” seven times with the verb “to give,” 
and three times with the verb "to obtain’ (Est 2:15, 17; 5:2), which leaves fourteen 
independent uses of the word.

The word never appears with the article or in the plural; it has the personal suffix once 
in Gen 39:21.

The vast majority of occurrences are secular and not theological in significance. In 
contrast with the verb ḥānan, the focus of attention is not on the giver, but on the recipient, 
of what is given. In contrast with the frequent occurrences of the verb and other 
derivatives, in the Psalms ḥēn occurs but twice in Ps 84:11 [H 12] “the Lord will give 
favor” (RSV), and in Ps 45:2 [H 3] of the “grace” on the lips of the bridegroom.

ḥēn appears thirteen times in Proverbs, often with an aesthetic significance of charm or 
beauty.

As Neubauer has stressed, many of the passages in which this phrase is found 
concern the relations of a superior to an inferior, e.g. a king to his subject. But it is too 
much to hold that the phrase is a terminus technicus so that Jacob in Gen 32:5 [H 6]; 33:8, 
10, 15, is actually acknowledging himself a vassal of Esau.

The phrase is found in the crucial passage on the justification of divorce in Deut 24:1 
which was the basis for the debate between Hillel and Shammai. Rabbi Akiba held that a 
man might divorce his wife “even if he found another fairer than she, for it is written: ‘if she 
find no favor in his eyes.’ ”

In theological usage Noah and Moses are said to have found grace in the sight of the 
Lord (Gen 6:8; Ex 33:12). It was the Lord who caused Joseph to find favor with the chief 
jailer (Gen 39:21), and the Israelites favor with the Egyptians (Ex 3:21; 11:3; 12:36). In 
Num 11:15 Moses is saying to the Lord no more than, “Do me a favor and please kill me.”

In Zech 12:10 the house of David and the inhabitants of Jerusalem will have poured 
upon them “the spirit of ḥēn and taḥănûnîm.” The Targum reads “a spirit of mercy and 
compassion”; Unger takes this as the Holy Spirit.

The shouts of acclamation at the completion of Zerubbabel’s temple in Zech 4:7, 
literally, “ḥēn, ḥēn,” are interpreted by Unger to mean, “What gracefulness (beauty) it has!” 
Sellin has suggested, “Bravo, bravo!”

In a number of passages ḥēn means “charm” or an attractive personality which creates 
a favorable impression. In the Aramaic Proverbs ot Ahiqar we have the phrase ḥn gbr 
hymnwth “for a man’s charm is his truthfulness” (ANET, no. 132, p. 429). It is the heeding 
of wisdom which produces this favor: Prov 3:4; 13:15; Eccl 9:11; 10:12. The woman with 
this grace or charm, not just physical beauty (Prov 11:16; cf. 11:22), is worthy of honor.



The woman who fears the Lord is praised, in contrast to one who posseses merely 
deceitful charm and vain beauty (Prov 31:30). Nahum 3:4 compares Nineveh to a 
prostitute who is ṭôbat ḥēn, which the LXX renders kalē kai epicharis and the Vulgate 
speciosae et gratae, i.e. “beautiful and pleasing.” Cf. nab “fair and charming”; neb “fair-
seeming.”

 ,Freely, for nothing, unjustly, without cause, in vain. Cf. Latin gratis .(ḥinnām) חִנָּם
English gratuitously. This adverb occurs thirty-two times. It has no inherent religious 
significance.

It can mean “for nothing” as in Gen 29:15. In Ex 21:2, 11 it is used of the Hebrew slave 
freed; in Num 11:5 of the food which was eaten for free in Egypt; in Isa 52:3 of the Jews 
who have sold themselves into slavery “for nothing.”

In Prov 23:29 the alcoholic has wounds “without cause” (KJV) or rather “for 
nothing” (nab). The neb paraphrases, “Who gets the bruises without knowing why?”

The Psalmist complains that his enemies plan evil for him “without cause” (Ps 35:7; 
“unprovoked,” neb). Cf. Ps 109:3; 119:161.

The word ḥinnām is used in several senses in Job. Satan asks (Job 1:9) whether Job 
fears God “for nothing,” that is, without an ulterior purpose. God responds (Job 2:3) by 
replying to Satan that he has incited him against Job “without cause” or “without 
justification.” Job (Job 9:17) later complains that his wounds have been multiplied “for no 
reason” (jb). Eliphaz accuses Job of taking someone’s pledge “unjustly” (Job 22:6).

The word can also mean “in vain,” as in Prov 1:17 of the bird net set in vain. In Ezk 
6:10 Yahweh warns that he has not spoken in vain.

Dahood has suggested that ḥinnām, e.g. in Ps 35:7, should be translated “secretly, 
stealthily” from the Ugaritic hnn. The traditional rendering, however, makes good sense.

The Aramaic verb which is cognate with Hebrew ḥānan is used in the Peal stem in Dan 
4:27 [Aram 24] in Daniel’s advice to Nebuchadnezzar “to show mercy” to the poor, and in 
the Hithpael stem in Dan 6:1] [Aram 12] of Daniel’s supplication.

 Gracious. This word occurs thirteen times, eleven times in .(ḥannûn) חַּנּון
combination with raḥûm “merciful, compassionate.” The LXX usually translates it 
eleēmōn “merciful.” The adjective describes the gracious acts of Yahweh. His grace 
is revealed together with his righteousness, as most of the passages which speak 
of him as ḥannûn also speak of his judging evil, e.g. Joel 2:13.

All occurrences of ḥannûn refer to God (Ex 22:27 [H 26]; 34:6; II Chr 30:9; Neh 9:17, 
31; Ps 86:15; 103:8; 111:4; 116:5; 145:8; Joel 2:13; Jon 4:2). In Ps 112:4, the RSV 
supplies “the Lord” as the one who is gracious, but the description is probably of the 
righteous man who shares the characteristics of his God.

Perhaps the most striking use of this word is the great proclamation of the name 
of God to Moses on Mount Sinai (Ex 34:6). The verse is alluded to repeatedly in later 
writings (Num 14:18, but does not use this phrase; Ps 86:15; 103:8, 145:8; Joel 2:13; 
Jon 4:2).

 Favor, pity. It occurs but once in Jer 16:13. The LXX translates it eleos .(ḥănînâ) חֲנִינָה
“pity, mercy.” Because of Judah’s apostasy the Lord says that he will no longer grant his 
pity.

 Supplication, mercy. The word occurs twenty-four times and means a .(tĕḥinnâ) תְּחִנָּה
prayer for grace on all but two occasions when it means “mercy.” Half of all the 
occurrences appear in Solomon’s prayer at the dedication of the temple (I Kgs 8–9; II Chr 
6).



In Josh 11:20 tĕḥinnâ designates the “mercy” of the victor for the vanquished, and in 
Ezr 9:8 Yahweh’s “grace” (KJV) or “mercy” (nab) for the remnant of his people. In both 
cases the LXX has eleos “mercy.”

 Always used in the plural taḥănûnîm. Supplications. Similar in general .(taḥănûn) תַּחֲנּון
to the preceding but representing less a formal entreaty (used only once in II Chr 6:21 in 
Solomon’s prayer) than the outpourings of a troubled soul; used in parallel to “weepings” in 
Jer 3:21, 31:9. It is used seven times in the Psalms, all except once in the phrase qôl 
taḥănûnay “the voice of my supplications” (KJV), “my cry for mercy” (neb).
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