
The Tender Heart of God
16 - Walking with Jesus

Church on the Park | Sunday, 19 April 2015

Text: Exodus 34:5-7

Theme: God has a tender heart and he’s quick to show compassion on the humble.

Intro: In the last message, we saw Moses crying out to God, “Show me your glory.” The Lord 
responded, causing all his goodness to pass before Moses and that proclaiming his name (Exo. 
33:18-19; 34:5-7). Yahweh’s name is what I want to focus on in the next several weeks because 
it is the revelation of God’s glory. The name of Yahweh makes it clear who God is so that we do 
not make a golden calf idol and call it God. Knowing God enables you to walk in his love.

“Who are you, Lord?” - Paul

1) God is compassion––he has a tender heart (Exodus 34:6-7).
• In God’s name we see all the colours of God’s glory. It’s like God’s glory is shining into a 

prism (or diamond) and we see all the distinct aspect of its goodness (Rev. 4:3; Eze. 
1:28).

• The initial attribute that God reveals about himself is compassion. He is compassionate.
• Only by putting ourselves in the shoes of Moses and the Israelites at that pivotal point 

do we fully comprehend what God is saying.
• Israel just broke that covenant they made with God. Consequently, God does not 

have to be their God or go with them. God says he wants to destroy Israel and begin 
with Moses (Exo. 32:9-10).

• And yet, Moses’ intercession releases God’s compassion on them.
• “God opposes the proud, but gives grace to the humble.” (James 4:6; cf. Ps 138:6, 

Prov. 3:34).
• God does not delight in condemning people because he is compassionate (Ps 

78:36-39)
• The Hebrew word is rahum. 

• It comes from the word Hebrew word ‘womb’. The picture is that Yahweh feels for us, 
protects us, cares for us and carries us. God gives us his very life to mature us. 

• God feels pain.
• “This root refers to deep love rooted in some ‘natural’ bond. In the Piel it is used for 

the deep inward feeling we know variously as compassion, pity, mercy…Isaiah (49:15) 
uses it of a mother’s love toward her nursing baby. I can also refer to a Father’s love (Ps. 
103:13)…God’s deep tender love.” (TWOT)

2) Jesus manifested God’s compassion to us (John 17:6; Matt. 9:36).
• Jesus said to his Father, “I have manifested Your name to the men whom You gave me 

out of the world” (John 17:6).
• So, if God’s name is compassion and Jesus manifested it, then you should see 

compassion in Jesus.
• Jesus visibly shows us what God’s compassion looks like in human form.

• “Seeing the people, He felt compassion for them…” (Matt. 9:35-38).
• Compassion begins with seeing.
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• He saw the people––not as commodities, not as resources, not as potential money, 
not as problems––but as distressed (skinned, flayed, mangled, troubled) and 
dispirited (thrown down, cast down, dejected).

• See people as Jesus saw them
• Once your eyes open up to Jesus, then your eyes open up toward people. 

• Compassion is the heart of a shepherd
• He saw the people as “sheep without a shepherd.”

• This is the main reason why people are distressed and dispirited: they have no 
shepherd.

• Jesus wants to be their shepherd.
• When you have Jesus as your shepherd your have clear leadership and love in 

your life (Psalm 23)
• The shepherd’s heart is one of compassion

• Compassion was the whole motivation of his mission, the reason why he sent us out 
as his workers.
• You are called to be Christ’s shepherd, pointing people to the Chief Shepherd

• Compassion moves us to pray and to go
• You will never fulfil Jesus’ call unless you are moved by his compassion.

• Jesus compassion moved him to heal the sick (Matt. 14:14), feed the hungry (Matt. 
15:32), hear prayers, open blind eyes (Matt. 20:34), raise the dead (Luke 7:13), and 
cleanse the leper (Mark 1:41).

• Compassionate is what a true neighbor is (Luke 10:33). It was also the response of the 
prodigal Father (Luke 15:20). 

• *THERE’S no greater compassion than what Jesus showed on the cross. (Rom. 5:8)

3) Marry your compassion with counsel from the Lord (Joshua 9)
• Watch out for the dangers of compassion
• For those of you with a compassionate nature, it’s easy to respond with compassion but 

forget wisdom.
• This is a problem Joshua and Israel fell into.
• The Gibeonites were afraid that they would be wiped out by Israel so they deceived 

Joshua. They came to him dressed in old, dirty and worn out clothes and said they had 
come from a far off journey. The truth is they were only a few cities away.
• They wanted Joshua to make a covenant with them and Joshua felt compassion for them 

and made and covenant with them.
• “So Israel took some of their provisions, and did not ask for the counsel of the 

Lord” (Joshua 9:14).
• Ahab (Israel’s king) & Ben-Hadad (Aram’s king)
• Don’t be compassionate toward sin. Be compassionate toward the sinner, but not toward 

the sin.
• God’s compassion is not an excuse for wishy-washy living.
• God’s compassion is to change us to be like him.

4) Clothe yourselves with compassion daily (Col. 3:12)
• Compassion fatigue

• Compassion fatigue is a psychological term used especially for those in the care industry. 
It’s when you show so much compassion that you get tired of being compassionate.

• In the area of compassion you can become deeply fatigued.
• This is why you need to receive God’s compassion to give God’s compassion (Col. 3:12).
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• Today, God wants to love on you. He wants you to feel the compassion of his hug healing 
the wounds you received this week, this year and maybe even from childhood.

• The example of Job (James 5:11).
• The Lord’s dealings
• Endurance
• Blessed in the end––God is full of compassion

• Jonah wrestled with God’s compassion; he was displeased when it was showed to 
Ninevah (Jon. 4:1-11)
• Are you wrestling with God’s compassion toward your enemies?

Conclusion: Jesus sees you with compassion and his compassion moves him to make you 
whole. Open yourself up to God’s compassion and you will see his glory in your life.

END NOTES

COMPASSION. In the Bible it is a divine as well as a human quality. In rsv the word is often 
used to translate Heb. ḥāmal and raḥamîm, which are, however, in av more frequently rendered 
by ‘pity’ or ‘spare’ and ‘mercy’ or ‘tender mercies’ respectively. Thus compassion, pity and mercy 
can be regarded as synonyms. In the NT the most frequent words are eleeō (and cognate 
forms), translated by ‘have compassion’, ‘have mercy’ and ‘have pity’, and eleos, which is 
always translated ‘mercy’. oikteirō is found twice and translated ‘have compassion’ and 
oiktirmōn three times with the meaning ‘merciful’ and ‘of tender mercy’.

The prophets and other men of God were deeply aware of the wonder of God’s 
*mercy to sinful men. They taught that anyone who had experienced this would feel it 
his duty to have compassion on his fellows, especially ‘the fatherless, the widow, and 
the foreigner’ (frequently named together as in Dt. 10:18; 14:29; 16:11,; 24:19; Je. 22:3, 
etc.) and also on those in *poverty and the afflicted (Ps. 146:9; Jb. 6:14; Pr. 19:17; Zc. 
7:9–10; Mi. 6:8). There is no doubt from the frequent references in Deuteronomy that 
God expected his people to show compassion not only to each other but to foreigners 
who lived among them. Through the teaching of our Lord Jesus Christ, especially in the 
parable of the good Samaritan (Lk. 10), it is clear that compassion is to be shown by his 
disciples to anyone who needs their help. It is to be like his, not only in being without 
respect of persons, but also in that it is expressed in deeds (1 Jn. 3:17) which may 
involve personal sacrifice.

J. W. Meiklejohn.

GREEK - COMPASSION

4697. σπλαγχνίζομαι splagchnízomai; fut., splagchnisthḗsomai, pass. deponent from 
splágchnon (4698), bowel. To feel deeply or viscerally, to yearn, have compassion, pity. 
Used in an absolute sense (Matt. 20:34; Mark 1:41; Luke 10:33; 15:20). Followed by epí 
(1909), upon, with the dat. (Mark 6:34), with the acc. (Matt. 14:14; Mark 8:2; 9:22); perí 
(4012), about, with the gen. (Matt. 9:36); with only the gen. (Matt. 18:27). 
Splagchnízomai indicates an inner feeling and is frequently recorded of Christ’s attitude 
toward multitudes and individuals.
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Syn.: oikteírō (3627), to have pity, a feeling of distress from the ills of others; 
sumpathéō (4834), to suffer with another; eleéō (1653), to have mercy, to alleviate the 
consequences of sin or suffering in the lives of others; metriopathéō (3356), to bear, to 
moderate one’s anger, treat with mildness, moderation, gentleness; sumpáschō (4841), 
to suffer with.

Ant.: sklērúnō (4645), to render stubborn, harden; pōróō (4456), to petrify, harden; 
oligōréō (3643), to show little regard for.
 
4698. σπλάγχνον splágchnon; gen. splágchnou, neut. noun. An intestine, bowel. In the 
NT only pl. tá splágchna, the bowels, viscera. In Class. Gr. writers, it is chiefly spoken of 
the upper viscera of animals, as the heart, lungs, and liver which were eaten during or 
after the sacrifice. In the NT, of persons generally, the intestines, bowels:

(I) Used particularly (Acts 1:18).
(II) Figuratively, the inward parts indicating the breast or heart as the seat of 

emotions and passions. In the NT, of the gentler emotions as compassion, tender 
affection indicating the mind, soul, the inner man:

(A) Generally (2 Cor. 6:12, parallel with kardía (2588), the heart, in 6:11). See Phile. 
1:7, 20; 1 John 3:17; Sept.: Prov. 12:10 (cf. Gen. 43:30; 1 Kgs. 3:26).

(B) Metonymically, inward affection, compassion, pity, love (2 Cor. 7:15; Phil. 1:8, 
meaning in my ardent love to Christ; 2:1). Intens. (Luke 1:78; Col. 3:12). In the Sept. it 
stands for éleos (1656), mercy (Deut. 13:18; Is. 47:6).

(C) As the object of affection (Phile. 1:12, “mine own bowels,” equal to “my 
heart” [a.t.], spoken of a person and implying strong affection.

Deriv.: eúsplagchnos (2155), tender–hearted; splagchnízomai (2697), to have 
compassion; polúsplagchnos (4184), very compassionate.

Syn.: páthos (3806), affection of the mind; oiktirmós (3628), the feeling of pity and 
the external exhibition of it; éleos (1656), the outward manifestation of pity and 
participation in the sufferings of others; sumpathḗs (4835), one having compassion.

Ant.: sklērokardía (4641), hardness of heart; sklērótēs (4643), hardness; pṓrōsis 
(4457), callousness, hardness.

3627. οἰκτείρω oikteírō; contracted oiktírō, fut. oikterṓ or oiktērḗsō, from oíktos (n.f.), 
compassion, pity. To pity, have compassion on; predicated of God (Rom. 9:15, quoted 
from Ex. 33:19; see Sept.: 2 Kgs. 13:23; Mic. 7:19). Oikteírō is closer to 
splagchnízomai (4697), to pity, both words being connected with sympathetic 
feelings which seek expression in tears and lamentation while eleéō (1653) and 
éleos (1656), mercy, involve the intent to help. Éleos and eleéō are connected with 
híleōs (2436), merciful, gracious, and hiláskomai (2433), to conciliate, atone, propitiate, 
which involve the provision of relief. A criminal begs éleos, mercy, of his judge, whereas 
hopeless suffering can be the object of oiktirmós (3628), a feeling of pity, mercy or 
compassion. Such a distinction between oikteírō and eleéō can be applied in Class. Gr., 
but in biblical Gr. oikteírō does carry, although not as strongly, the implication of the 
intent to help. In the Sept. it is often equivalent to eleéō (Ps. 102:13, 14). The adj. 
oiktírmōn (3629), compassionate, occurs of men in Luke 6:36 and of God in James 
5:11. Eleéō, however, stands for lovingkindness, not merely for pity aroused by the sight 
of misery. It has a background of love and affection (Eph. 2:4).
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Deriv.: oiktirmós (3628), mercy or compassion; oiktírmōn (3629), compassionate.
Syn.: splagchnízomai (4697), to be moved to sympathy or compassion; sumpathéō 

(4834), to suffer with another, show sympathy; metriopathéō (3356), to be moderate in 
one’s passions, gentle, compassionate; hiláskomai (2433), to be propitious, merciful.

Ant.: pōróō (4456), to harden, desensitize; sklērúnō (4645), to harden the heart.

HEBREW - COMPASSION

 ,adj.; ≡ Str 7349; TWOT 2146c—LN 88.75–88.82 compassionate :(rǎ·ḥûm) ַרחּום 8157
merciful, favorable, i.e., pertaining to showing favor, and not punishment as is often 
deserved, implying a forgiving relationship (Ex 34:6; Dt 4:31; 2Ch 30:9; Ne 9:17, 31; Ps 
78:38; 86:15; 103:8; 111:4; 112:4; 145:8; Joel 2:13; Jnh 4:2+)

2146     I, love deeply; have mercy, be compassionate. Denominative (rāḥam) ָרחַם
verb.

Parent Noun 

2146a .womb (raḥam) ַרחַם ,(reḥem) ֶרחֶם
2146bַרחֲמִים (raḥămîm) tender mercy.
2146cַרחּום (raḥûm) compassionate.
2146d .compassionate women (Lam 4:10) (raḥămānî) ַרחֲמָנִי

This root refers to deep love (usually of a “superior” for an “inferior”) rooted in some 
“natural” bond. In the Piel it is used for the deep inward feeling we know variously as 
compassion, pity, mercy. Probably rāḥam is related to Akkadian rêmu (cf. Ugaritic rḥm, 
G. Schmuttermayr, “RHM—Eine lexikalische Studie,” Bib 51:499ff.). This root is to be 
distinguished in emphasis from ḥûs and ḥāmal. Sometimes ḥānēn is rendered “mercy” 
with emphasis on the graciousness with which such is extended. This verb and its 
derivatives occur 133 times.

rāḥam is used infrequently (twelve of forty-seven times) of men. It is used only once 
in the Qal when the Psalmist confesses his love for Jehovah (18:1 [H 2]). The depth of 
this love is shown by the connection of this word with reḥem/raḥam. Compare. Isaiah 
(49:15) who uses it of a mother’s love toward her nursing baby. It can also refer to a 
father’s love (Ps 103:13). Apparently. this verb connotes the feeling of mercy which men 
have for each other by virtue of the fact that they are human beings (Jer 50:42) and 
which is most easily prompted by small babies (Isa 13:18) or other helpless people. It is 
this natural mercy for the helpless that Israel’s and Babylon’s enemies will lack in their 
cruelty (Isa 13:18; Jer 6:23), although God may give Israel’s enemies such feeling 
(compassion) (I Kgs 8:50; Jer 42:12). Indeed, the prophets (Isa 13:18) conjoin ḥûs (the 
feeling which flows from one to another), ḥāmal (the strength of feeling which leads one 
to action in behalf of another, i.e. to spare them some difficulty), and rāḥam (the deep 
inner feeling based on some “natural” bond) when describing what Babylon (Jer 21:7) 
and God (Jer 13:14) will lack toward Israel.
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This root is frequently used of God. It incorporates two concepts: first, the strong tie 
God has with those whom he has called as his children (Ps 103:13). God looks upon his 
own as a father looks upon his children; he has pity on them (cf. Mic 7:17). The second 
concept is that of God’s unconditioned choice (ḥānēn, grace). God tells Moses that he is 
gracious and merciful to whomever he chooses (Ex 33:19).

There are several ideas attached to God’s deep, tender love: first, the unconditional 
election of God (Ex 33:19); next, his mercy and forgiveness toward his people in the 
face of deserved judgment and upon the condition of their repentance (Deut 13:17 [H 
18]); also, God’s continuing mercy and grace in preserving his unrepentant people from 
judgment (II Kgs 13:23). Thus this attribute becomes the basis in part of an 
eschatological hope (cf. Isa 14:1; 49:13; 54:7; Jer 12:15; 33:26; Ezk 34:25; Mic 7:19; 
Zech 1:16). It is noteworthy that Deuteronomy (30:3) prophesies the exile because of 
Israel’s sin, stipulating that repentance will meet with God’s tender compassion. So we 
read of the withdrawal of God’s mercy resulting in harsh judgment at the hands of 
Babylon (Isa 9:17 [H 16]; 27:11; Hos 2:4 [H 6]). During the exile Israel’s leaders 
encouraged the people with God’s electing love and tender-mercy (Lam 3:32), and led 
them in humbling themselves in repentance, calling upon God to reinstate his fatherlike 
compassion (Zech 1:12). The restitution of the father-son relationship and the return 
from the exile witnesses this accompanying loving care (Hos 2:23 [H 25]). Scripture 
makes it certain that the exile was brought by God and terminated by God (Ezk 39:25) 
according to his sovereign providence (Isa 30:18; cf. E. J. Young, The Book of Isaiah, II, 
p. 353f.). Finally, the prophets’ message regarding the return from the exile opens onto 
a permanent state where the father-son relationship will never be broken (Hos 2:23 [H 
25]; Isa 54:8, 10).

 Womb, maiden. The latter usage occurs in Jud 5:30 and .(raḥam) ַרחַם ,(reḥem) ֶרחֶם
is attested in Ugaritic (49:II:27) where btlt ʿnt (Maiden Anat) is called rḥm ʿnt (Maiden 
Anat) (UT 19: no. 2321). 19: no. 2321).

reḥem/raḥam is to be distinguished from beṭen “belly.” (Cf. Jud 5:30 where pars pro 
toto it refers to a woman.) Hence beṭen and reḥem/raḥam are used as parallels only 
when speaking of conception and birth.

That reḥem/raḥam designates the womb is clear from passages like Jer 20:17 where 
the prophet bemoans his birth. He wishes that he had been slain in the womb and thus 
his mother’s womb would always have been great. Job 10:18 says that had he not been 
brought forth from the womb, no eye would have seen him. Even clearer is God’s 
analogy depicting his sovereign cutting of the flood waters of Noah’s day which broke 
forth “as if it had issued out of the womb” (Job 38:8).

It is clear that birth and conception are controlled by God who opens (Gen 29:31) or 
closes (Gen 20:18) the womb at will (cf. Num 8:16 where “firstborn” is the one who 
opens the womb). Consequently, birth is not merely a product of natural law, but a 
blessing from God (Gen 49:25). The rebellious sinner, however, bears no children (“the 
womb shall forget him,” Job 24:20) or is to be cursed with a miscarrying womb (Hos 
9:14). Israel is to confess that having and keeping children is God’s doing. They do this 
by setting apart all the firstborn (human or beast) to God. God is a covenant God who 
requires a “covering” or “atonement” (see kippēr), a blood sacrifice. Because of the 
blood, God passed over the firstborn of “believers” in Egypt. Hence all firstborn of those 
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under the covenant belong to God and are to be sacrificed to him. He does direct, 
however, that children (and unclean animals) are to be redeemed (Num 18:15). He 
claims the Levites in their place (Num 3:12). Israel’s idolaters recognized God’s claim on 
their firstborn children but wrongly sacrificed them to him (Ezk 20:26).

All men (righteous and wicked) owe their birth to God and are responsible to serve 
him (Job 31:15). God’s people Israel were recipients of his special care (election) from 
conception to death. He sustained them in all of life (Isa 46:3). God encourages them by 
reminding them of this during the affliction of the exile. God applies this principle to an 
individual when he tells Jeremiah (1:5) that before he was formed in the womb, he had 
designated and appointed him a prophet to the nations. David, a type of the Messiah, 
finds solace in this thought when he freely confesses his dependence on God since his 
birth (cast forth from the womb, Ps 22:10 [H 11]). This is also true of the Servant, the 
messianic King, whose every step reflected his dependence on the Father (cf. isa 49:1). 
The elect are sustained by God from birth. It is their responsibility to confess and submit 
to that calling (Jer 1:5). God so works in life to bring them to that confession and 
submission (Isa 46:3, cf. ʿānâ, III, “affliction”). Contrariwise, from birth the wicked are 
estranged from God and go astray (Ps 48:3 [H 4]).

 Tender mercy, compassion. This word shows the link between .(raḥămîm) ַרחֲמִים
rāḥam, “to have compassion” (Piel) and reḥem/raḥam, “womb,” for raḥămîm can refer to 
the seat of one’s emotions (Gen 43:30) or the expression of one’s deep emotion (I Kgs 
3:26); cf. J. Pedersen, Israel, 1936, pp. 309, 525).

raḥămîm recalls in various situations that God’s tender-mercy is rooted in his free 
love and grace. Hence, God’s punishment is more desirable than man’s wrath (II Sam 
24:14). God’s mercy is often combined with his ḥesed “love,” “kindness” and ḥēn 
“grace,” “unmerited favor.” God’s anger and wrath are the opposite of his loving mercy 
(Deut 13:18; Zech 1:12; Ps 77:9). In times of captivity (esp. the exile, Dan 9:18) Israel is 
summoned to repentance on the grounds of God’s fatherlike compassion (II Chr 30:9), 
and God responds (Isa 54:7). The Psalmist often beseeches God for expressions of his 
tendermercies to relieve his distress (Ps 51:1 [H 3]) or confesses that undeserved relief 
is due to God’s tendermercies and grace (Ps 103:4). The eschaton is to witness God’s 
unconditional and unbroken love and care (Hos 2:19 [H 21]); when Israel repents (Deut 
30:3; Isa 55:7; Zech 12:10).

 Compassionate, merciful. This adjective is used only of God (with the .(raḥûm) ַרחּום
possible exception of Ps 112:4) setting forth one of his attributes, i.e. what God gives 
forth in rāḥam he has in raḥûm.

 Compassionate. This adjective describes the depth of feeling a .(raḥămānî) ַרחֲמָנִי
mother’s love can reach. Women who so loved their children boiled them for food during 
the siege by the Babylonians (Lam 4:10).

Bibliography: Dahood, M., “Denominative riḥḥam, ‘to conceive, enwomb’,” Bib 44:204–
205. THAT, II, pp. 761–67.
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ָרחַם  (rāḥam). vb. to be merciful, to have compassion. Describes the act of 
bestowing mercy or compassion, and can be used to plead for mercy or compassion.

The verb rāḥam commonly describes the mercy and compassion of Yahweh (Isa 
54:8; Jer 30:18) in accordance with his covenant promises (Deut 13:17; 2 Kgs 13:23). 
God’s mercy is the quality that allows him to patiently await repentance and put off 
judgment as long as possible. However, without repentance, judgment is inevitable. 
Passages describing God’s wrath often frame it in terms of God no longer having mercy 
or compassion for his people because of their continued sinfulness (e.g., Isa 27:11; Jer 
13:14; 21:7; Hos 1:6; 2:4). Proverbs 28:13 expresses this connection between 
repentance and God’s mercy when it declares: “He who conceals his transgression will 
not prosper, but he who confesses and forsakes will obtain mercy.” Likewise, according 
to Isa 55:7, the wicked person must “forsake his way” and the unrighteous person must 
forsake “his thoughts” in order to receive the merciful response of the Lord. The verb is 
often used by people who are inquiring of God and making pleas to him for mercy (Hab 
3:2; Dan 2:18).

ַרחֲמִים  (raḥămîm). n. masc. pl. mercy, compassion. Indicates the character and 
quality of people and actions which are compassionate or merciful.

The word raḥămîm is used to express the covenant faithfulness of God’s character 
through his bestowal of mercy (raḥămîm) and compassion on his people according to 
“the abundance of his loyal love (חֶסֶד, ḥesed)” (Isa 63:7; compare Psa 69:16). 
Additionally, the word occurs in instances in which people are voicing pleas, hopes, or 
wishes for mercy from God for themselves and others (e.g., Gen 43:14; Deut 13:17; 
Neh 1:11; Pss 51:1; 145:9). Less frequently, it appears in reference to those who do not 
have mercy, such as the wicked, whose so-called “compassion” is referred to as 
“cruel” (Prov 12:10), and the Chaldeans, who showed no mercy to the people of God 
(Isa 47:6).

ַרחּום  (raḥûm). adj. masc. sg. merciful, gracious, compassionate. Describes the 
quality or character of a merciful or compassionate person or being.

The word raḥûm is used in Exod 34:6 as Yahweh passes before Moses and says: 
“Yahweh, Yahweh, God, who is compassionate (raḥûm) and gracious, slow to anger, 
and abounding with loyal love and faithfulness” (compare Psa 145:8; Joel 2:13; Jonah 
4:2). Deuteronomy 4:31 refers to Yahweh as a “compassionate (raḥûm) God” who will 
not “abandon” or “destroy” his covenant people.

 vb. to show favor, to be gracious, to have mercy. Describes the activity .(ḥānan) חָנַן
of showing favor, grace or mercy.

This verb opens David’s prayer of repentance in Psa 51: “Be gracious (ḥānan) to 
me, O God, according to your loyal love; according to your abundant mercies (raḥămîm) 
blot out my transgressions” (Psa 51:1). The mercy of God is founded on his covenantal 
“loyal love” (ḥesed). Other examples of pleas for mercy to God occur in Pss 30:8, 10; 
57:1. The verb is also used in several pleas for mercy that are directed not toward God, 
but toward other human beings, such as in Job 19:21.
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 adj. masc. sg. gracious. Describes the quality or character of a gracious .(ḥanûn) חַּנּון
and compassionate person or being.

The adjective ḥanûn occurs 13 times in the ot, always as an attribute of God. The 
word is often combined with ַרחּום (raḥûm) to form the pair “gracious and merciful” in 
reference to God (e.g., Joel 2:13; Jonah 4:2; compare Exod 34:6 and Psa 86:15).

.n. masc. pl. pleas for mercy. Refers to entreaties or pleas for mercy .(taḥănûn) תַּחֲנּון
Occurring 18 times in the ot, this word refers to pleas for mercy made to other 

people or to God. Pleas to God for mercy can be seen in Jer 31:9 and Psa 28:2, 6, 
while pleas directed to others appear in Prov 18:23 and Job 40:2–7.

 ,vb. to pity, have compassion on. Describes the activity of having pity .(hamal) חָמַל
compassion, or mercy on someone.

This verb appears 40 times in the Hebrew Bible and can refer to God having pity on 
his people (e.g. Judg 2:18; Pss 72:13; 102:13; Isa 49:10; 63:9; Joel 2:18) or express 
situations in which human beings have pity on other people (e.g., Exod 2:6; 1 Sam. 
23:21). On other occasions, the verb is used to describe how God will refrain from 
showing pity on various peoples because of their sinfulness (Ezek 5:11; 7:4, 9; 8:18; 
9:5, 10; Jer 13:14; 20:16; Zech 11:6; Lam 2:17).

נָחַם  (nāḥam). vb. to have compassion. Describes the act of feeling regret, offering 
comfort, or having compassion.

In the passive verbal stems Niphal or Hithpael, the verb nāḥam may refer to people 
or God having compassion on others. For example, the Israelites have compassion 
(nāḥam) on the tribe of Benjamin (Judg 21:6, 15). In Psalm 90:13, the psalmist cries out 
to God to have compassion (nāḥam) on his servants, echoing the statement of Deut 
32:36 that Yahweh will “have compassion (nāḥam) on his servants, when he sees that 
their power is gone” (esv). Psalm 135:14 reflects the same assurance that Yahweh will 
“have compassion (nāḥam) on his servants” (esv).

חֶסֶד  (ḥesed). n. masc. loyal love, mercy. Refers to feelings of loyalty and love that 
motivate merciful and compassionate behavior toward a person.

The term ḥesed indicates an essential part of God’s character. When he appears to 
Moses, God describes himself as abounding in ḥesed (Exod 34:6–7). His ḥesed is 
closely associated with his covenant love for Israel. In Exodus 20:6, God says that he 
shows ḥesed to those who love and obey Him (compare Deut 5:10). This description is 
echoed throughout the ot (Neh 1:5; Dan 9:4; Jer 32:18). God’s ḥesed is often described 
as an aspect of his mercy or compassion. In appealing to God to pardon the sins of the 
people, Moses appeals to God’s ḥesed (Num 14:18–19; compare Neh 9:17).
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