
The Hills Are Alive
10 - Walking with Jesus

Church on the Park | Sunday, 01 FEB 2015

Text: Isaiah 55

Theme: Listen to God and you will transform the environment around you.

Intro: The last few weeks we’ve been studying Isaiah 54. We’ve seen how God is expanding his 
Kingdom in our day and building a beautiful, strong and glorious people. Today, as we progress 
to Isaiah 55, we will hear God’s call to come and be a part of his Kingdom. We will see that 
when you listen to God you transform the very environment around you. Look at the climax of 
Isaiah 55: Isaiah 55:12-13. “You will go out in joy and be led forth in peace; the mountains and 
hills will burst into song before you, and all the trees of the field will clap their hands.”

1) Come (Isa. 55:1-2)
• The Hebrew passage begins with hoy, a loud call of attention. “Hey, Everyone!”

• And it’s kind of like how we use the word ‘oi’ in Australia. It’s used for both warning and 
celebration.

• Hoy! Kol tzamay l’chu lamayim! “Hey! All thirsty, come to the waters!”
• The King is calling all to come to his feast. In context, it’s a wedding feast (Isa. 54).

• Notice it’s all. God invites all. He doesn’t predestine some to not invite.
• Specifically, it’s a call to the thirsty and hungry, those who are thirsty and hungry for God.

• Notice how God does not force the feast on you. You need to come. He doesn’t drop it into 
your lap.

• Your spiritual growth and walk with God all begin with hunger and thirst. It’s a deep 
hunger and thirst given by the Holy Spirit. Without that thirst, you will go nowhere.

• God does not drop his promises on the lap of the lazy. They are for the hungry who come. 
(*Hebrews 6:12). The promises are for those who press through, fight and persevere.

• Jesus came down to us, but we need to reciprocate by coming to him. God does not do 
everything for us. 
• He’s not like Mary Poppins cleaning a room.

• I think the biggest sin holding back the Australian church is laziness. Laziness will destroy 
your walk with God. It’s the #1 reason why people don’t grow.
• “One who is slack in his work is brother to one who destroys” (Prov. 18:9).
• “The sluggard buries his hand in the dish; he will not even bring it back to his 

mouth” (Prov. 19:24).
• “The lazy man does not roast his game, but the diligent man prizes his possessions” (Prov. 

12:27).
• The Parable of the Wedding Banquet (Matt. 22:1-14)

• Two Types of People God Calls
1) Those who do not come

• they throw away the invite, they are busy and distracted, caught up with their own life
• Really it’s not about God choosing some and not others. The call is to everyone, but 

not everyone comes and listens.
2) Those who come, but in the wrong way
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• they are not dressed for the occasion, they come without wedding clothes, they have 
not put on Christ, they enjoy the atmosphere of the Kingdom but not the ways of the 
Kingdom.

• Take off you old clothes, your old ways, and put on Christ
• “Many are called, few are chosen”

• Summing it up, to walk with Jesus you need to daily come to him.

2) Listen (Isa. 55:2b-5)
• The feast is a feast of God’s Word, which is the best food on earth and in heaven.
• We eat of it by listening

• God’s words are like bread to the hungry soul, they feed us.
• If you listen, you will eat what is good (tov) and enjoy the richest of food (the fat).

• Listen and you will live.
• To listen is not just the audio function of hearing, it’s engaging in what someone is 

saying. To listen you need to provide feedback. (Invite up someone to make 
conversation). Listen to God helps when you take notes. Take time to listen. Listen 
means asking questions.

• “When your words came I ate them; they were my joy and my heart’s delight, for I bear your 
name, Lord God Almighty” (Jer. 15:16)

• Isaiah 55 sounds similar to what Jesus preached in John 6:25-29, 32ff
• The feast is a call to enjoy Jesus, who is the bread of life.
• When you come to the Word of God, you come to the table of the Lord.

• An everlasting covenant. Here we come to the table of the Lord. We are invited to 
communion with Christ, feasting on his body and blood.

• The thirsty and hungry heart continually prays, “Lord, speak to me. If I don’t hear your voice 
I will starve.”

• The example of Mary & Martha (Luke 10:38-42)
• Listening means quieting the conversation that is going on in our head (Isa. 55:8-9)
• To sum up, to walk with Jesus you need to daily listen to him.

3) Seek (Isa. 55:6-13)
• To seek involves effort, it means casting off laziness.
• It means a pursuit until you find. Israel had to go outside the camp to find the manna. 
• Seeking means leaving the old ways of sin behind. You can’t seek God and hold on to your 

pet sins. You can’t seek God holding the dog’s leash of sin. Sin is like one of those dogs 
that takes you for a walk, rather you taking it for a walk.

• I especially want us to see the fruit of seeking God.
• When you have God moving and active in your life his Word bears amazing fruit.

• Isaiah 55:10-11
• God’s Word is like rain or snow, it waters
• It causes your life to bud and flourish, it produces seed and bread

• Let’s praise God that this church is bearing fruit all across Brisbane and in quite a few places 
around the world. But it’s not because of our skill, but because of God’s Word. We have 
pastors and leaders throughout Brisbane because of the power of God’s Word.

• When you listen to God, you change the environment around you (Isa. 55:12-13)
• There’s great joy
• You are led with peace
• The mountains and hills burst into song. You start to enjoy the beauty of creation, but 

moreover your life is changing the environment.
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• The trees clap their hands. Why? Life produces life. Joy is contagious. Peace is tangible.
• The thornbushes turn to junipers, the briers to myrtles.

• To sum up, walking with Jesus means transforming life will radiate from you. 

Conclusion: Isaiah tells us three simple ways you can respond to God: 1) Come, 2) Listen and 
3) Seek. When you do these things, abundant fruit springs from your life, and you change the 
environment around you.

ENDNOTES

God is building his glorious Kingdom. Now, he is calling us to come and live in it.

Spiritual laziness is different from just natural laziness. You are not lazy people. You all work 
hard and are disciplined in many ways. But the problem isn’t natural laziness, it’s spiritual 
laziness. Putting the natural above the spiritual, feeding your stomach before feeding your soul. 

To come means to leave the world and its ways behind.

Nations will come to you because God has glorified you, that is beautified you. God wants to 
make your life more attractive to outsiders. (Isa. 55:5).

Luke and the parable of the wise builder.

Isa 55:8-11 - “…So will my word that comes from my mouth…”

“Man does not live on bread alone”

You need to listen to the right one. Listen to the right station.

485       ah! alas! ho! O! woe! (ASV and RSV similar.) (hôy) הֹוי

An interjection, usually of lamentation. It occurs fifty times in the prophets and once 
elsewhere. Six usages refer to mourning for the dead (as I Kgs 13:30), and forty involve 
negative warnings or threats of God’s physical chastisement. But in Isa 55:1 it 
introduces a positive invitation to come and buy good things without money or price (cf. 
Zech 2:6–7).

Bibliography: Clifford, R. J., “The Use of hôy in the Prophets,” CBQ 28:458–64. 
Gerstenberger, Erhard, “The Woe-Oracles of the Prophets,” JBL 81:249–63. Wanke, 
Gunther, “ʾŏy and hôy,” ZAW 78:215–18. THAT. I, pp. 474–76.

C.P.W.
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2412    .hear, listen to, obey (šāmaʿ) שָׁמַע

Derivatives 

2412a .sound (Ps 150:5, only) (šemaʿ) שֶׁמַע
2412b .report (šēmaʿ) שֵׁמַע
2412c .news, fame (šōmaʿ) ׁשֹמַע
2412d .news, rumor (šĕmûʿâ) שְׁמּועָה
2412eהַשְׁמָעּות (hašmāʿût) communication (a causative form, “that which is 

caused to be heard,” Ezk 24:26).
2412f  .rumor (Isa 11:3, only) (mišmāʿ) מִשְׁמָע
2412g  subjects (Isa 11:14), body guard (I Sam 22:14; II (mišmaʿat) מִשְׁמַעַת

Sam 23:23 = I Chr 11:25).

The verb šāmaʿ is used 1050 times in the Qal, Niphal, Piel (twice), and Hiphil. 
Cognates are found in Akkadian, Aramaic, Arabic, Ugaritic, and Ethiopic. The basic idea 
is that of perceiving a message or merely a sound. Synonyms are qāšab in the Hiphil, 
“give attention,” “be attentive,” ʾāzan “give ear,” a denominative from ʾōzen “ear” (hence“ 
use the ear”), and ʿānâ “answer.”

šāmaʿ has the basic meaning “to hear.” This is extended in various ways, 
generally involving an effective hearing or listening: 1) “listen to,” “pay 
attention,” 2) “obey” (with words such as “commandment” etc.), 3) “answer 
prayer,” “hear,” 4) “understand” and 5) “hear critically,” “examine (in court).” The 
derived stems have appropriately modified meanings.

Instances of the basic use of the verb are numerous. Examples are Num 12:2 (the 
Lord heard Miriam’s and Aaron’s grumbling), Deut 4:12 (the Israelites heard the sound 
of God’s voice but saw no form) and Gen 3:8 (Adam and Eve heard the voice of God in 
the garden). The object of the hearing may be expressed in a dependent clause, such 
as in Gen 37:17 “heard (them) saying,” Gen 14:14 “heard that his brother had been 
taken captive,” Jud 7:11 “hear what they say.”

The meaning “listen to” is illustrated in Gen 3:17 (Adam, to the voice of his wife, i.e. 
he followed her lead), I Kgs 22:19, “Hear thou the word of the Lord,” Ps 81:11 [H 12], 
“My people would not listen to my voice” and Prov 12:15, “He that listens to counsel is 
wise.” This usage shades into that of “to obey,” such as in Ex 24:7; Isa 42:24 “obey his 
law”; Neh 9:16, “They did not obey Thy commandments”: and Jer 35:18, “You have 
obeyed the commandment of Jonadab.”

In Jud 13:9 God “hears the voice of Manoah” in the sense of responding to, 
answering his prayer. Similar usage is found in Ezk 8:18; Ps 4:1 [H 2], “Hear my prayer,” 
which is parallel to “answer me (ʿānâ) when I call”; and Ps 34:17 [H 18], “The Lord hears 
the cry (of the righteous).”

In connection with answered prayer, God states a very important and sobering 
principle in Jer 11:10–11. Because Israel has refused to listen to the words of God 
when he spoke to them, they will find that when they cry to him in time of trouble 
he will not hear (respond to) their cry. Micah 7:7 expresses the confidence of the 
righteous, the one who himself heeds the voice of God, that God will indeed hear 
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his prayer. A further strong word of encouragement is given us in Ps 94:9, “He who 
planted the ear, will he not hear?”

Effective hearing involves also the idea of “understanding.” Thus in Gen 11:7, 
after the confusion of languages at Babel, men could no longer “hear” (i.e. “understand”) 
one another.

457       .be(come) fat, prosperous; to anoint (dāšēn) ָדּשֵׁן

Derivatives 

457a   .fatness, fat ashes (e.g. Lev 1:16: Ps 63:6) (dešen) ֶדּשֶׁן
457b   .fat (Isa 30:23; Ps 92:15; 22:30) (dāšēn) ָדּשֵׁן

The verb dāšēn is used only in poetry except for the Pentateuch, once in the Qal 
stem (Deut 31:20), usually in the Piel or Pual. Refers to the “fatty ashes” left after the 
burning of sacrificial animals (Ex 27:3; Num 4:13). God’s judgment on Edom is 
compared to a great sacrifice as both God’s sword and the ground are covered with “fat” 
(Isa 34:6–7).

Since fat animals were considered the healthiest and the fat was regarded as the 
best part of sacrificial animals (cf. Ps 20:3 [H 4]), the metaphorical usage of 
“prosperous” or “rich” is easily understood. The righteous man is described as a fruitful 
tree, “full of sap” in his old age (Ps 92:14 [H 15]). In Proverbs, the generous man, the 
diligent man, and the one who trusts in the Lord are all called “fat” or 
“prosperous” (11:25; 13:4; 28:25). Good news “gives health to the bones” (Prov 15:30). 
Psalm 23:5 refers to the head “anointed (made fat) with oil” as a description of the 
blessing of God.

In Deut 31:20 comes the warning that when God’s people are “satisfied and 
prosperous (fat)” they will forsake him and worship other gods.

H.W.

399        ,to speak, declare, converse, command, promise, warn (dābar) ָדּבַר
threaten, sing, etc.

Derivatives 

399a   .word, speaking, speech, thing, etc (dābār) ָדּבָר
399b   .pestilence (deber) ֶדּבֶר
399c   .pasture (dōber) ֹדּבֶר
399d   .floats, rafts (dōbrôt) ֹדּבְרֹות
399e   .cause, reason, manner (dibrâ) ִדּבְָרה
399f    .bee (dĕbôrâ) ְדּבֹוָרה
399g   .I, oracle (dĕbîr) ְדּבִיר
399h   .II, Debir, a city in Judah (dĕbîr) ְדּבִיר
399i    .speaker, word (dibbēr) ִדּּבֵר
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399j    .words (dabberet) ַדּּבֶֶרת
399k   .I, mouth (midbār) מְִדּבָר
399l    .II, wilderness (midbār) מְִדּבָר

Some lexicographers distinguish two roots for the Hebrew dbr: I. “to be behind, to 
turn back” related to Arabic dub [u]r with the same meaning and Akkadian dabāru “to 
push back.” Derivatives of this root include dĕbîr “back chamber,” dōber “(remote place) 
pasture,” dōberôt “raft (dragged behind the ship],” and midbār “steppe.” II. “word,” 
mostly found in the noun dābār “word, thing” and the verb in Piel “to speak, address.” 
Etymologically related to dbr II are dibrâ “thing,” and dibbēr a rare nominal form of the 
verb, and midbār “mouth” with instrumental mem. Although Seeligman (VT, 14:80) 
derives dabberet “word” from root I, it appears more plausible to see it as a derivative of 
root II. While BDB and GB do not differentiate dbr as occurring as a verb in two different 
roots, KB assigns dbr to root I in the Piel for Job 19:18; II Chr 22:10 and in Hiphil for Ps 
18:47 [H 48] and 47:3 [H 4]. We will limit our discussion of the verb to the putative root 
II.

No convincing etymology for dbr has been offered to this time. Akkadian possesses 
the vocable dabābu—noun and verb—with meanings strikingly similar to those of 
Hebrew. As a substantive it means “speech,” or “legal matter” and as a verb “to 
speak” (CAD. D.2–14). But Hebrew also has a root dbb attested in the noun dibbâ 
“whispering, slander.” It is questionable whether the similarity between Akkadian dbb 
and Hebrew dbr is due to chance or to a true etymological connection.

The root occurs in the Lachish ostraca and in the Siloam Tunnel Inscription. Outside 
of Hebrew it occurs in Phoenician-Punic with the same meaning as Hebrew and in 
Biblical Aramaic in a nominal dibrâ “matter.”

dābar is probably a denominate verb from dābār, as it is used almost exclusively in 
the Piel, Pual, Hithpael, and Qal participle. Ugaritic evidence shows no use of dābar “to 
speak” (nor of ʾāmar “to say”), but does have instance of the use of midbar II. 
wilderness.

In any language the words which represent the basic verb for speaking and 
the noun for “word” cannot but be of supreme importance. The verb dābar and the 
noun dābār have these important spots in the Hebrew Bible. Procksch in TWNT states 
that the noun is the basic form and the verb stems from it.

These two words occur more than 2500 times in the ot, the noun more than 1400 
times and the verb more than 1100. The source of the words is unclear though they are 
common in Semitic languages. Some words cover much territory, spreading into many 
areas of thought and in the process compounding problems for communicators—
especially for those who try to translate ideas into other languages. In the KJV dābar is 
translated by about thirty different words and dābār by more than eighty. Some of 
these are synonyms but many are not. All, however, have some sense of thought 
processes, of communication, or of subjects or means of communication. The 
noun dābār stretches all the way from anything that can be covered by the word 
thing or matter to the most sublime and dynamic notion of the word of God.

Many synonyms are found in Ps 119 where the message from God is eulogized. 
Doubtless the most important synonyms are ʾāmar “to say” and the masculine and 
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feminine ʾēmer and ʾimrâ which are almost always translated “word.” In his discussion 
on synonyms for the word of God, Girdlestone mentions ʾāmar “to say,” millâ “word,” 
nāʾam “utter,” peh “mouth,” tôrâ “law,” dāt “edict,” ḥōq “statute,” ṣāwâ 
“command,” piqqûdîm “charge,” ʾōraḥ “way,” derek; “path,” mišpaṭ “judgment,” 
and ʾôd “testimony.”

In this list of synonyms, the first four refer to the ordinary use of the root dābār. The 
word ʾāmar “to say” is very like dābar but is usually followed by the thing said. millâ 
“word” was long called a late Aramaizing synonym, but now is recognized as simply a 
poetic and less common expression for WORD. nāʾam is mostly restricted to the 
nominal form nĕʾūm meaning a prophetic oracle. The word peh “mouth” is a mere 
figurative use of the organ of speech for the speech. The rest of the words in 
Girdlestone’s list, edict, statute, command, etc. are variant expressions for the 
authoritative word indicated by dābār (or ʾōmer or imrâ) in some contexts.

[Although ʾmr “to say” is the closest synonym to dbr, its basic meaning stands out 
clearly against dbr (Piel). In the case of ʾmr the focus is on the content of what is 
spoken, but in the case of dbr primary attention is given to the activity of speaking, the 
producing of words and clauses. While ʾmr cannot be used absolutely (without giving 
the content of what is said), dibber can be so used (cf. Gen 24:14; Job 1:16; 16:4, 6). 
Moreover, while ʾmr can have a diversity of subjects by personification (land, animals, 
trees, night, fire, works, etc.), dbr almost always has personal subjects or designations 
of their organs of speech (mouth, lips, tongue, etc.). They are also distinguished with 
respect to the one addressed. While in the case of ʾmr it is sufficient to use the weaker 
preposition lĕ, dbr normally demands the stronger preposition ʾel (about ten times more 
frequently than lĕ). These differences, however, do not detract from the importance of 
what is said as the object of dbr which includes most matters pertaining to moral and 
ideal values. As in some other verbs used mainly in the Piel, the Qal occurrences are 
almost exclusively in the active participle and designate mostly one who speaks 
something as a commandment or on account of an inner compulsion. Thus it is used 
with: truth (Ps 15:2), lies/falsehood (Jer 40:16; Ps 5:6 [H 7]; 58:3 [H 4]; 63:11 [H 12]; 
101:7), right (Isa 33:15; 45:19; Prov 16:13), well-being (Est 10:3), folly (Isa 9:17 [H 16]), 
insolence (Ps 31:18 [H 19]). It is also used of angels who bear God’s message (Gen 
16:13; Zech 1:9,13,19 [H 2:2], etc.) and of speech of abiding relevance (Num 27:7; 
36:5). b.k.w.)

In the KJV some of the less common translations of the dābar include: “answered” (II 
Chr 10:14) as parallel to ʾānâ “answer” in v. 13 (where Rehoboam answers his critics); 
“uses entreaties” (Prov 18:23); “give sentence” or “give judgment” in Jer 4:12 and 39:5 
(with mišpāṭîm); “publish” (Est 1:22) and “be spoken for” (Song 8:8). The KJV has 
“subdues” in Ps 18:47 where some such notion is necessary to parallel “avenge” in the 
first part of the sentence. This psalm occurs also in II Sam 22 and there (v. 48) the 
Hebrew word for “bring down” is used in the place of dābar. This corroborates the rare 
meaning of “subdue” for dābar in Ps 18:47 and Ps 47:3. Modern translations also give 
this meaning in these passages.

A most important declaration, which is reiterated over and over again (about 400 
times), in the ot use of dābar, is that God “spoke.” The Pentateuch is loaded with such 
statements as “The Lord said,” “The Lord promised” and “The Lord commanded,” all 
translations of dābar. God’s spokesmen are often challenged as Moses was challenged 
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by Miriam and Aaron saying, “Hath the lord indeed spoken only by Moses?” (Num 12:2). 
But the lord always supports his word and his spokesman.

 ,Word, speaking, speech, thing, anything, everything (with kōl) .(dābār) ָדּבָר
nothing (with negatives), commandment, matter, act, event, history, account, 
business, cause, reason, and in construction with prepositions: on account of, 
because that. This noun is translated in eighty-five different ways in the KJV! This is 
due to the necessity of rendering such a fertile word by the sense it has in varying 
contexts. As “word” dābār basically means what God said or says.

The decalogue, “the ten words” (Ex 34:28; Deut 4:13; 10:4), are ten declarations or 
statements, as in Deut 10:4, the ten words (dĕbārîm) which the Lord spoke (dibbēr). 
The ten words are commandments because of the syntactical form of their utterance. 
The ten words are what God said; they are ten commandments because of how God 
said them.

The dābār is sometimes what is done and sometimes a report of what is done. So, 
often in Chr, one reads of the acts (dibrê) of a king which are written in a certain book 
(dibrê). “Now the acts of David the king … are written in the book of Samuel the seer, 
and in the book of Nathan the prophet, and, in the book of Gad the seer.” In the KJV of 
II Chr 33:18 acts, words, spake and book are all some form of dābar / dābār. And in the 
next verse, sayings is added to this list! The Hebrew name for Chronicles is “the book of 
the words (acts) of the times” (sēper dibrê hayyāmîm). Here “words (acts) of the times” 
is equal to “history”—“annals.”

The revelatory work of God is often expressed by “the word of the Lord came” 
to or upon a person (I Chr 17:3 and often in the prophets). Jehoshaphat says of 
Elisha that “the word of the Lord is with him” (II Kgs 3:12). When prophecy was stilled as 
in Samuel’s childhood, “The Word of the Lord was precious” (KJV; ASV “rare”). But 
Moses says that Israel has the word very near, because he refers to the book of the law 
which had recently been given to them, as the immediately preceding context shows. In 
II Sam 16:23 the counsel of Ahithophel is said to be like the counsel of an oracle (KJV, 
RSV). Here dābār is “oracle,” though massāʿ, KJV “burden,” is often used for oracle in 
modern translations.

[Gerleman notes that the singular construct chain dĕbar YW “the word of the Lord 
occurs 242 times and almost always (225 times) the expression appears as a technical 
form for the prophetic revelation (THAT, I. p.439). He also notes that the plural construct 
chain dibrê YW ”the words of the lord occurs seventeen times and much more 
frequently than the singular construction after verbs of speaking ngd [Hiphil] (Ex 4:28); 
spr [Piel] “to recount” (Ex 24:3); dbr [piel] “to tell” (Num 11:24; Jer 43:1; Ezk 11:25); ʾmr 
“to say” (I Sam 8:10), qrʾ “to cry out” (Jer 36:6, 8; THAT, I:439). In seven passages the 
dĕbar YW has a juristic character (Num 15:31; Deut 5:5; I Chr 15:15; II Chr 30:12; 
34:21; 35:6). b.k.w.]

Certain characteristics of the word of the Lord are enunciated in Ps. Among them 
are: “The word of the Lord is right” (33:4), “settled in heaven” (119:89), “a lamp unto my 
feet and a light unto my path” (119:105) and “true” (119:160).

The efficaciousness of the word of the Lord is often cited by certain phrases like 
“according to the word of the Lord” (I Kgs 13:26), or “I will perform my word” (I Kgs 
6:12).
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The chronicler says that the Lord stirred up Cyrus “that the word of the lord spoken 
by the mouth of Jeremiah might be accomplished” (36:22). Through Isaiah the Lord 
says that his word will be like the rain and the snow making the land productive. “It shall 
not return unto me void, but it shall accomplish that which I please, and it shall prosper 
in the thing whereto I sent it” (Isa 55:11). Jeremiah also promises that the Lord’s Spirit 
and word shall never depart from his people and is “like a fire” and “a hammer that 
breaketh the rock in pieces” (Jer 23:29).

(In addition, the word of the Lord is personified in such passages as: “The LORD 
sends his message against Jacob, and it falls on Israel” (Isa 9:8 [H 7]); “He sent his 
word and healed them” (Ps 107:20); “He sends his command to the earth” (Ps 147:15). 
Admittedly, because of the figure it appears as if the word of God had a divine existence 
apart from God, but Gerleman rightly calls into question the almost universal 
interpretation that sees the word in these passages as a Hypostasis, a kind of 
mythologizing. Gerleman suggests that this usage is nothing more than the normal 
tendency to enliven and personify abstractions. Thus human emotions and attributes 
are also treated as having an independent existence; wickedness, perversity, anxiety, 
hope, anger, goodness and truth (Ps 85:11f.; 107:42; Job 5:16; 11:14; 19:10) (THAT, I. 
p. 442). b.k.w.]
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