
Samson vs. Elijah
09 - God’s Covert Agents

Church on the Park | Sunday, 12 June 2016

Text: “Confess your faults [sins] one to another, and pray one for another, that you may be 
healed. The effectual fervent prayer of a righteous man avails much”  (James 5:16, KJV 
modernised)

Theme: Prayer is powerful, but only as you stand in a right relationship with God.

Intro: Today, I want to contrast two men of God in Scripture: Samson and Elijah. Through 
Samson we will hear God’s warning; through Elijah we will hear God’s encouragement. God will 
use your prayers to do mighty thing, but you need to stop sleeping with the enemy. James 
teaches us that prayer is powerful, but only if it’s effective prayer. It all depends on who is 
praying and their relationship with God. Our three points will teach you how to pray with power. 
Let’s start with Elijah and the first point. 

1) Stand in God’s presence (James 5:16-18; 1 Kings 17:1).
• James uses Elijah to teach us about the power of prayer.
• All throughout the earth people pray, but there are only a few Elijahs that actually know 

how to pray.
• Most people pray their own way, not God’s way.

• Today, I want to teach you God’s way through Elijah.
• Listen to James 5:17-18

• Elijah is a person just like us. He has the same struggles, strains and stresses as we 
all have. 
• But, he was also very different from the average person. 

• Why?
• “He prayed earnestly”

• Literally, James says, “prayed with prayer.” He repeats the word ‘prayer’ two times 
in succession to say, “he really prayed––his prayer was intense and authentic.”

• First, he prays earnestly that it does not rain.
• Here we see a pattern in Scripture that the drought comes before the deluge, the 

wilderness before the Promised Land. 
• God humbles before he exalts. He brings us through the fire before the rain.

• Yet, when you read the story of Elijah, you do not directly read that he prays for a 
drought. And in this, you will learn something about what Scripture saw as prayer.

• Look at 1 Kings 17:1-5
• Elijah says, “Before whom I stand.”

• This is what it means to really pray: to stand before God. Real prayer is standing in 
God’s presence.

• Then we read that God says, “hide yourself” (v. 17:3).
• This also is what true prayer is. Hiding yourself in God, praying in the secret place. 

Not looking for attention from the crowd, only looking to please the Father.
• What do you think is the fulcrum, the centre of James 5:16?

• It’s the ‘righteous man’
• A righteous person is one who is in right standing before God. 
• The righteous have a right to stand before God because their sin has been dealt with.
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• *Psalm 32

2) Stop sleeping with the enemy (Judges 16:19-21).
• Now, let’s go to Samson.
• At first, Samson has great power because he listens to God’s unique plan for his life.

• Even though he looks funny and strange, and can’t eat and drink what others do, he 
obeys––and this gives him great power.

• He’s a consecrated man
• And yet, his downfall is that he compromises his consecration (Judges 16).

• He begins to sleep with the enemy.
• This week someone tried to break into the jewellery store in our building.

• If you have something valuable and powerful, people will try to steal it.
• This is why you need to guard yourself and have 24 hour security around your life.

• The enemy will try to break in day or night.
• Sin is sleeping with the enemy. Sin is like a prostitute and sin is like Delilah. 

• Sin lures you into with the promise of pleasure and in the end it leaves you stripped 
bare of power and blind. You then become a laughingstock to your enemies.

• The church of Australia reminds me of Samson. Powerful, yet much of these powerful 
men fell into sexual sin.

• Prayer is based on relationship. 
• If you are going to pray powerfully you must have a good relationship with God. 

• You need to stand before God and not sleep with the enemy.
• If you have a fight with your wife and then ask her to make you dinner, I doubt she is going 

to do it. Asking for something depends on having a good relationship. 
• And if you’re sleeping around and your wife knows about it, she’s not going to do anything 

for you.
• All throughout Scripture God describes sin as sleeping around, committing adultery. 

• Adultery destroys trust and relationship.
• Righteousness is the foundation of effective prayer. Get right to pray right.

• Righteousness is a right relationship with God and others. 
• It comes from the Hebrew idea of going straight. And, also central to righteousness is 

the idea of justice.
• Samson’s deep cover caused him to fall into deep sin. 

• Why? I believe it’s because he didn’t allow God to do a deep work within him. He started 
out straight and then went crooked.

3) Confess your sins to one another (James 5:16).
• When you fall, confessing your sins helps you to get back up.
• Secret sin will eventually destroy you. Moses says in Numbers 32:23: “Be sure your sin 

will find you out.”
• The context of Moses statement has to do with brotherhood, community and fighting 

for one another.
• I remember a sign at a church near Time Square Church that had this verse in large letters 

for everyone to sin. As I remember it was a permanent sign.
• James teaches us that confessing your sins to one another and praying for one another 

keeps you righteous.
• In other words, it keeps you walking straight on God’s path.
• Did you know that trees grow straight when they are near one another?
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• Not only are we to confess are sins to one another, but we are to pray for one another. 
Through prayer we help make one another whole.

• James is also teaching us that it is impossible to be righteous without community
• And living honestly with one another.

• Of course, our righteousness comes from Jesus’ blood. When you confess your sins, it is 
his blood that washes you clean (1 John 1:7).
• Yet, we can’t overlooked that Jesus’ death on the cross was to make you and I one with 

his body. 
• Without Christ’s body you cannot function properly as a Christian and live a righteous 

life.
• That’s why Hebrews says, “Not forsaking the assembling of ourselves together, as the 

manner of some is; but exhorting one another: and so much the more, as you see the day 
approaching” (KJV, modernised)  (cf. *Heb. 3:12-13).  

Conclusion: Effective prayer is prayer that comes from a right relationship with God. Your 
prayers will be powerful when you stop sleeping with the enemy and instead stand in God’s 
presence as his servant. Confess your sins to one another and pray for one another so that you 
can stand in God’s presence, rather than sleep with the enemy.

© Copyrighted by Glen Gerhauser, 2016



END NOTES

Word Study on ‘Stand’

1637 .stand, remain, endure, etc (ʿāmad) עָמַד

Derivatives 

1637a .standing place (ʿōmed) עֹמֶד
1637b .pillar, column (Mic 1:11) (ʿemdâ) עֶמְָדּה
1637c .pillar, column (ʿammūd) עַּמֻד ,(ʿammûd) עַּמּוד
1637dמַעֲמָד (maʿămād) attendance.
1637e .standing ground, foothold (Ps 69:3) (moʿŏmād) מָעֳמָד

This basic term for “stand,” cognate to Akkadian emēdu “to lean against, stand, 
place,” and Arabic ʿamada “to prop up, support,” is very common in the Hebrew ot (used 
over five hundred times). Synonyms include: yāṣab, Hithpael, “to take one’s stand”; kûn, 
Niphal, “to stand firm, fast”; nāṣab, Niphal “to stand, stand firm;” and qûm, “to stand up, 
get up.”

The verb ʿāmad is used so extensively in the ot of the physical act of standing as to 
preclude a complete analysis in this work, but the reader is referred to the full 
categorizations in BDB and KB. Attention should be given to certain key passages, 
particularly those with significant theological import. One such expression is “to stand 
before Yahweh,” used, for example, of Abraham in Gen 18:22 (cf. 19:27) and 
Moses in Deut 4:10 (cf. Jer 15:1, of Moses and Samuel). “To stand before Yahweh” 
(construed with lipnê [q.v.]) in these instances is a posture of prayer and 
intercession. That men have felt a need for Yahweh’s help is not surprising. But 
the fact that men may “stand” before the Creator of eternity and make 
intercession is utterly remarkable. It is important to add, however, the observation 
of E. Jacob that such intercession is not at all magical, nor is there an automatic 
answer from God to the petitioner. He writes, “Whether intercession is useless 
because of the greatness of the sin or pardon is impossible because of the 
absence of intercession (Ezk 22:30; Isa 59:16), it is important to notice that it 
depends on the divine liberty and that no human device can bring about God’s 
pardon” (JTOT, p. 296). 

Another nuance to the expression, “to stand before Yahweh,” is afforded by a 
passage such as Deut 19:17. In this context litigants “shall stand before Yahweh, before 
the priests and the judges who will be in office in those days” (cf. Jer 7:10). Such 
presentation was for judgment. Standing before Yahweh and his ministers in the 
sanctuary portends the ascertaining of truth and justice. At times the nation as a whole 
was called to come to the central sanctuary and “stand before Yahweh” in solemn 
assemblies for sacrificial acts (e.g. Lev 9:5). Servants of Yahweh “stand before him” 
as an expression of dedication, allegiance, and servitude. This terminology is 
used of priests (e.g. Ezk 44:15), and particularly of genuine believers during the 
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period of Israel’s decline and apostasy (Elijah, I Kgs 17:1; 18:15; Elisha, II Kgs 
3:14; and Gehazi [with reluctance], II Kgs 5:16).

As Joseph stood before Pharaoh (Gen 41:46), David before Saul (I Sam 16:21), 
Abishag and Bathsheba before David (I Kgs 1:2, 28), and Nebuzaradan before 
Nebuchadnezzar (Jer 52:12); so the believer stands before Yahweh in a position of 
obedience, respect, and readiness to serve. Such a position is noble in 
proportion to the majesty of the one served. When a person stands before 
Yahweh for service, there is no higher honor to which he may aspire.

A crucial use of the verb ʿāmad, the subject of perennial debate, is in the 
controverted “long day” of Josh 10:12–13; a day unlike any other, “when Yahweh 
listened to the voice of a man, for Yahweh fought for Israel” (Josh 10:14). R. D. Wilson 
explained long ago that the use of ʿāmad (coupled to dôm) in vv, 12–13 refers not to a 
prolongation of the day, but to a cessation from the heat and light of the sun; that is, an 
eclipse coupled to a storm. The defeat of the enemy was completed not in the midst of a 
very long, hot day, but in the darkness of a storm. On this point, see H. J. Blair in NBC, 
rev. ed., p. 244. and J. Rae in WBC, p. 218. D. Patten, following a lead from I. 
Velikovsky, associates the phenomenon with a close fly-by of a heavenly body.

 Place, standing place, stood upright. (ASV, RSV similar.) A masculine .(ʿōmed) עֹמֶד
noun found with a governing proposition and pronominal suffix in late ot writings (nine 
times in Dan, Neh, and II Chr.).

 Standing. (ASV “stay,” RSV “standing place,” NASB “support.”) A .(ʿemdâ) עֶמְָדּה
feminine noun found only in Mic 1:11.

 Pillar (ASV, RSV, “pillar, column, post”). A very .(ʿammūd) עַּמֻד ,(ʿammûd) עַּמּוד
common noun (110 times in the ot), used of pillars supporting buildings (e.g. Jud 16:25), 
the bronze pillars of the temple (I Kgs 7:15), and the pillar of cloud and fire in Yahweh’s 
theophany (e.g. Ex 14:24).

The masculine noun ʿammûd “pillar, column,” is used of structural, supporting pillars; 
bronze (monumental) upright columns; vaporous columns of smoke, fire, and cloud; and 
in figurative expressions of the “supports” of earth and heaven (see Ps 75:3 [H 4]; Job 
9:6). Pillars for the structural support of the roofs of great buildings were used from an 
early period in the ancient near east. The familiar story of Samson’s final victory over 
the Philistines in the palace at Gaza describes how he destroyed the building, killing 
thousands and himself, by knocking out of place the supporting pillars (Jud 16:26–30). 
J. B. Job notes that the archeological evidence from Philistine sites suggests these 
pillars were of wood, set on stone bases (see “pillar,” NBD, p. 998). Solomon’s palace 
was noted for the four rows of cedar pillars with corresponding cedar beams (I Kgs 7:2–
36). Earlier, the tabernacle had pillars made of acacia (KJV, “shittim”; Ex 26:32, 37; cf. 
27:10ff.), Pillars are mentioned in the description of Ezekiel’s temple (Ezk 42:6) and the 
palace of Ahasuerus (made of marble, Est 1:6).

The temple of Solomon is remarkable in the description of two free-standing pillars 
made of bronze, named “Jachin” (“he shall establish”) and “Boaz” (“in it is strength,” I 
Kgs 7:13–22). These products of Hiram of Tyre (Huram-abi in II Chr 2:13) must have 
been majestic in strength (27 feet high, plus the capitals which were 7.5 feet high), and 
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lovely in beauty (see the description of the capitals in I Kgs 7:17). In II Chr 3:15 the word 
for the height of the pillars differs from that in I Kgs 7:17 and may refer to the combined 
length of the two pillars (see ʾûlam “porch”). It may be noted that the text does not 
specifically say that these pillars were free standing. It may be that they stood at the 
front corners of the porch. Or, if the porch had closed sides somewhat like a vestibule, 
they could have ornamented the entryway, dividing it into three openings. This is the 
way such pillars were used in the government buildings of Megiddo (David Ussishkin, 
“King Solomon’s Palaces,” BA 36:78–105, especially 85, 87, and 98).

Some scholars have suggested that these twin pillars may have contained the 
sacred fire of the temple with the smoke symbolizing the presence of the Lord (see J. 
Gray, I-II Kings, p. 175). In any event, the pillars with their strength, beauty, and 
symbolic names likely represented the presence of the Lord and the permanence of the 
Davidic house.

The word ʿammûd is also noteworthy in the phrases ʿammûd ʿānān and ʿammûd ʾēš, 
“the pillar of smoke” and “the pillar of fire” (Ex 13:21; cf. 14:24 ʿammûdʾēš wĕʿānān, 
“pillar of fire and smoke”; see the articles on ʾēš and ʿānān). These visual tokens of the 
presence of Yahweh in leading, directing, and protecting his people were designed for 
the comfort of Israel and the consternation of her enemies (see Num 14:13–14). It was 
in the mysterious pillar of cloud that Yahweh would manifest himself before Moses (Num 
12:5; Deut 31:15), and this mysterious manifestation in cloud, smoke, and fire was 
never forgotten by Israel (e.g. Neh 9:12).

 Attendance, office, place, state. (ASV, RSV similar; for RSV add .(maʿămād) מַעֲמָד
“duty, seating.”) A masculine noun which prefixed mem of location; hence, the term 
speaks of a “place of standing” in the sense of “office” (Isa 22:19) and “service, 
attendance” (I Kgs 10:5).

 Standing. (So ASV; RSV, ansb “foothold.”) Only in Ps 69:2 [H 3], in .(moʿŏmād) מָעֳמָד
a figure of distress.

Bibliography: AP-Thomas, D. R., “Notes on Some Terms Relating to Prayer,” VT 
6:225–41. Patten, Donald W., Hatch, Ronald R., and Steinhauer, Loren C., The Long 
Day of Joshua and Six Other Catastrophies, Pacific Meridian, 1974. Wilson, Robert 
Dick, “Understanding ‘The Sun Stood Still,’ ” Princeton Theological Review 16:46–54; 
reprinted in W. Kaiser, ed., Classical Evangelical Essays in Old Testament 
Interpretation, Baker, 1970, pp. 61–65. TDNT, VII, pp. 641–46. THAT, II, pp. 328–31.

R.B.A.

Word Study on ‘Righteousness’

RIGHTEOUSNESS The establishment of a right relationship—primarily between 
God and people, secondarily between people themselves. Righteousness is the 
fulfillment of just expectations in any relationship, whether with God or other 
people. It is applicable at all levels of society and is relevant in every area of life. 
Therefore, righteousness denotes the fulfilled expectations in relationships 
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between man and wife, parents and children, fellow citizens, employer and 
employee, merchant and customers, ruler and citizens, and God and people. 
Depending on the fulfillment of one’s expectations, an individual could be called 
righteous and his or her acts and speech could be designated as righteous. The 
opposite of righteous is “evil,” “wicked,” or “wrong” (cf. Ps 1:6; Zep 3:5).

In Israel the concept of righteousness transformed all of life, both religious and 
secular. Israel had been called into existence as a separate nation through which 
Yahweh was to witness to the nations concerning his universal rule, his nature, and his 
expectations of life on earth. This meant that Israel required a revelation from God so 
that they might learn his will and be instructed in maintaining a relationship with him. 
The quality of a person’s relationship with God is directly linked to his relationship with 
his fellow human.

God is righteous (2 Chr 12:6; Pss 7:9; 103:17; Zep 3:5; Zec 8:8). His righteousness 
is dynamic, since it describes his acts on behalf of his people and also the nature of his 
relationship with them. All of God’s acts are righteous (cf. Dt 32:4; Jgs 5:11; Ps 103:6), 
and God’s people rejoiced in the righteous acts of God (Ps 89:16). Because God is 
righteous, he expects righteousness of others, who are to reflect the nature of their 
Creator. The expected response to God’s rule is in the form of righteousness, that is, 
conformity to his rule and will. In this basic sense, Noah is called “righteous” because he 
walked with God and showed integrity in comparison to his contemporaries (Gn 6:9). 
After humanity’s fall and acts of rebellion, culminating in the Flood and the dispersion at 
Babel, God renewed his relationship with humanity in Abraham and his descendants. 
Abraham was righteous because he ordered his life by the revealed will of God (15:6; 
cf. 17:1; 18:19; 26:5).

The Lord revealed to Israel even more clearly how they were to relate to him and to 
each other. The law in Israel was for the purpose of helping the people of God to live in 
conformity to the will of God and thereby be righteous. The person who was devoted to 
the service of God in worship and life was called righteous (cf. Mal 3:18). Thus, 
righteousness is a state of integrity in relation to God and one’s neighbor, expressing 
itself in one’s acts and speech.

The hope for an era characterized by righteousness was rooted in the prophetic 
revelation of the messianic rule and the establishment of God’s kingdom on earth (Is 
11:1–9), whose rule will extend to the nations (vv 10–16) and last forever (9:7). Isaiah 
developed the revelation of the glorious, victorious entrance of the kingdom of God in a 
most exquisite way, when his enemies will be subdued and his people will be gathered 
together and will live in a state of peace in his presence. The acts of restoration, 
extending from Israel’s return from exile until the final coming of the external kingdom 
are, in his prophetic purview, the demonstration of God’s righteous acts. He forgives, 
restores, remains faithful, loves, elects, and sends his Spirit to renew his people and to 
bestow on them all the benefits of the renewed covenant relationship. Both Jews and 
Gentiles will be the recipients of his righteous acts (Is 45:8, 23; 46:13, 48:18; 51:5, 8, 
16; 56:1; 59:17; 60:17; 61:10–11).

Out of concern for the salvation of his people and the establishment of his 
everlasting kingdom, God revealed his righteousness in the sending of his beloved Son. 
The coming of Christ marks an era of renewal of his relationship with people, the 
renewal of the covenant and renewal of his kingdom on earth. The older covenant was 
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mediated by Moses; the covenant was renewed by the Son of God, who came “to fulfill 
all righteousness” (Mt 3:15). The message of Jesus is consistent with the OT in the 
close identification of God’s kingdom with his righteousness (6:33; 13:43). Jesus also 
taught that God expects all people to live in harmony with his will (7:21). Jesus is God’s 
final revelation of what God requires of individuals so as to enter the kingdom and to live 
righteously.

But individuals cannot attain this righteousness by their own merits; it is a gift from 
God (Rom 3:21–5:21). There is no righteousness apart from Jesus Christ. In the 
proclamation of the gospel of Jesus we discover that “it is through faith that a righteous 
person has life” (Rom 1:17; cf. Hb 2:4). Therefore, the Father requires acceptance of his 
Son as his appointed means of justification (Rom 3:25–26; 5:9). God declares people to 
be righteous when they put their trust in his Son (Rom 8:33–34; 2 Cor 3:18; 11:15). God 
pardons sins, is reconciled with sinners, and grants his peace to them (Rom 5:1, 9–11; 
Eph 2:14–17). Those who have been declared righteous enjoy a new relationship. They 
are “sons of God” by adoption. The Father relates to his children righteously and 
expects them to relate righteously to him.

The fullness of righteousness will be manifest at the coming of the Lord Jesus, when 
all those who have been justified will also be glorified (Rom 8:30). The goal of salvation 
history moves toward the final glorious manifestation of God’s kingdom, when all 
creation will be renewed in “righteousness”—that is, all creation will be right with God (2 
Pt 3:13).

See also God, Being and Attributes of; Justification, Justified; Law, Biblical Concept 
of.

RIGHT HAND The word “right” in the Bible is often used in the sense of “being 
straight”; it is used to describe that which is just or righteous (cf. Gn 18:25). 
Figuratively speaking, God’s right hand is the means whereby victories are obtained for 
the people of God (Pss 17:7, 98:1); it is also an instrument of punishment for the 
ungodly (Hb 2:16). While the right hand of man is impotent to save (Jb 40:14), God’s 
right hand sustains his children in the hour of need (Ps 139:10). Furthermore, God 
promises to strengthen the right hand of the person he purposes to help (Is 41:13).

To be at the right hand of God is to occupy a place of the choicest blessings (Ps 
16:11); it is the place where the Lord Jesus Christ now reigns in glory and intercedes for 
those he has redeemed (Rom 8:34).

To offer the right hand of fellowship is to extend the warmest and most accepting 
type of camaraderie (Gal 2:9). Giving the right hand as the sign of a pledge also has a 
biblical antecedent (2 Kgs 10:15).

Although the left hand is often linked to blessings (Prv 3:16), it may also be 
associated with treachery or other undesirable activity (Eccl 10:2).

See also Hand.

 Elwell, W. A., & Comfort, P. W. (2001). In Tyndale Bible dictionary (pp. 1134–1135). Wheaton, 
IL: Tyndale House Publishers. 
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Although in English it is customary to distinguish between “righteousness” and “justice,” 
both notions are included in the biblical concept of “righteousness,” and, therefore, 
either translation may be more or less appropriate with respect to its context. Indeed, 
the notion of righteousness is related to a wide range of related virtues and conditions 
and in a given context synonymous with or expressed in truthfulness, fidelity, justice, 
impartiality, innocence, etc. While it is tempting to define the terms in relation to a single 
notion, it is important not to confuse a manifestation of “righteousness” with its essence, 
and it is best to maintain the breadth of the notion while acknowledging that it is applied 
differently in different contexts. On the other hand, it is important to avoid the opposite 
error of gathering all possible contextual meanings and attributing the aggregate to 
every individual use.
 Anderson, G. P. (2014). Righteousness. D. Mangum, D. R. Brown, R. Klippenstein, & R. Hurst 
(Eds.), Lexham Theological Wordbook. Bellingham, WA: Lexham Press. 

1879 .be just, righteous. Denominative verb (ṣādēq) צֵָדק

Parent Noun 

1879aצֶֶדק (ṣedeq) justice, rightness.
1879bצְָדָקה (ṣĕdāqâ) justice, righteousness.
1879cצִַדּיק (ṣaddîq) just, lawful, righteous.

This root basically connotes conformity to an ethical or moral standard. It is claimed 
by Snaith (N. Snaith, Distinctive Ideas of the ot, Schocken, 1964, p. 73) “the 
original significance of the root ṣdq to have been ‘to be straight.’ ” But he adds 
that it stands for a “norm.” Perhaps the origin of the word is not so clear or even 
significant. Words having a secular origin often are baptized into special meanings and 
a word originally meaning straight may develop easily into a moral term just so canon 
“rod,” “measuring rule” becomes a standardized list of sacred books. ṣedeq, then, refers 
to an ethical, moral standard and of course in the ot that standard is the nature and will 
of God. “The Lord is righteous (ṣaddîq) in all his ways and holy in all his works” (Ps 
145:17).

The masculine ṣedeq occurs 118 times, the feminine ṣĕ dāqâ 156 times. The two 
forms do not differ in meaning, as far as we can prove (Snaith, ibid., p. 72).

The earliest usages of ṣedeq or ṣĕdāqâ(except Gen 15:6; 18:19; 30:33, sĕdāqâ) 
occur in relation to the functions of judges. All of their deliverances or decisions are to 
be according to the truth and without partiality (Lev 19:15). It is applied similarly to 
weights and measures (Lev 19:36).

Commercial fraud and deception are not allowed. In both these usages is seen the 
basic sense of “not deviating from the standard.” The word describes three aspects of 
personal relationships: ethical, forensic, and theocratic.

The ethical aspect involves the conduct of men with one another. It is held by some 
(Achtemeier, The Gospel of Righteousness, pp. 68–70) that righteousness is the quality 
of relationships between individuals. What follows from this view, however, is that 
righteousness is a matter of current norms. Actually, righteousness is exhibited only 
through conformity to standards set out in the word of God.
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The man who is righteous tries to preserve the peace and prosperity of the 
community by fulfilling the commands of God in regard to others. In the supreme sense 
the righteous man (ṣaddîq) is one who serves God (Mal 3:18). Specifically, he, like Job, 
delivers the poor and orphan, helps the blind along the way, supports the weak and is a 
father (provider) to the poor (Job 29:12–15). This was the righteous “clothing” of Job’s 
life. To return the poor man’s pledged coat before sundown so that it may serve as his 
night clothes is righteousness (Deut 24:13), the purpose in this case being the man’s 
comfort. But the “righteousness” consisted in obedience to God’s law and conformity to 
God’s nature, having mercy for the needy and helpless. Among other righteousnesses 
of Job were his care for the traveler (Job 31:31–32), eschewing wealth for its own sake 
(31:24–25), thus not victimizing himself or others in its pursuit. Nor did he squeeze out 
of his servants the last ounce of effort (31:13) having their limits of strength and comfort 
in mind. Job’s long oath of innocence was a declaration of righteousness as the three 
friends recognized (32:1).

The ṣaddîq gives freely (Ps 37:21), without regard for gain. The presence of this kind 
of people is the exaltation of the nation (Prov 14:34), and the memory of the righteous 
man is a blessing. When men follow God, righteousness is said to dwell in the city (Isa 
1:21). But when sin rules, it becomes a harlot. To rule on behalf of the wicked for a price 
is perversion of righteousness, for it takes away the righteousness (decency, 
Godlikeness) of the righteous (Isa 5:23). David was (more) righteous than Saul because 
he refused to slay Saul when unprotected (I Sam 24:7), although God seemingly had 
given Saul into his hands. The source of all this righteous conduct is the bestowal of 
God’s judgments (or laws) and righteousness on his people (Ps 72:1–2).

The above discussion elucidates the message of the prophets, whose cry for 
righteousness rang throughout the land. Amos cried for justice in the gates (5:15, 24) 
that is, that right institutions be rightly administered. All who function in public areas are 
to be righteous in all they do—not for all they do. Beautiful singing will not persuade 
God to accept corrupt religious practice (Amos 5:23–24). Jeremiah declares that justice 
and righteousness together means to deliver the weak, to do no violence to them, nor to 
shed innocent blood. This righteousness will preserve the city (Jer 22:14).

Whether by nations or individuals, righteous conduct can only be secured by plowing 
up fallow ground, sowing in righteousness, and reaping in mercy, i.e. making a new 
base for righteousness (Hos 10:12). All must become new persons whose actions are 
governed by the law of God. Righteous conduct issues from a new heart (Ezk 36:25–
27). Habakkuk puts it another way: the just shall live by his faith (Hab 2:4). Isaiah 
(32:15–17) couples righteousness with the work of the Spirit, all resulting in peace and 
therefore eternal, assured quietness. It is possible that this thought lies behind the figure 
in Ps 85:10 [H 11], “Righteousness and peace have kissed each other.” Because there 
has been reconciliation between man and God, peace comes to bless his way. Isaiah 
apparently refers to the state of these people: “thy people shall all be righteous.” True 
ethics derive from imparted righteousness.

The forensic aspect of ṣedeq applies to the equality of all, rich and poor, before the 
law. The righteous one, the ṣaddîq, is not to be put to death (Ex 23:7) for the law does 
not condemn him. The man who has the position of right (the righteousness of the 
righteous, ṣidĕqat ṣaddîq) in litigation must not be turned aside, (Isa 5:23). It should be 
emphasized that in Israel’s law the judge was not considering a man’s innocence with 
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regard to breaking a human law, but a man’s righteousness in regard to God’s law. 
Today a man may transgress a statute but be innocent before God. In the ot law, to be 
innocent and to be righteous were one and the same. The maintenance of 
righteousness is frequently expressed by the Hiphil stem. This construction refers to 
making righteous or to declaring righteous.

The comparative status of right is expressed by Judah in comparison to Tamar (Gen 
38:26), i.e. she was within her rights to act as she did, Judah was not. But this is not a 
total approbation of her actions. A just or true claim is a “righteousness” (Ps 17:1; 18:20 
[H 21]), always opposing the lie (Ps 37:6). In terms of an individual involved in litigation, 
to be righteous means to be free from guilt in relation to any infraction of law (Gen 
30:33). One is righteous who is declared to be right (Ex 23:7; Deut 25:1). Such is Job’s 
affirmation (Job 19:7) (cf. The Argument of the Book of Job Unfolded, W. H. Greeves 
[New York: 1891], p. 188. It is the duty of judge and king to maintain righteousness in 
the community; Ex 23:7–8; I Chr 18:14; Prov 16:12).

Noah, Daniel, and Job were righteous (Ezk 14:14, 20). Good conduct by an 
individual establishes a claim on the Lord of deliverance from calamitous judgment. 
Similarly, Gen 15:6 teaches that Abraham received Isaac as his heir because his trust in 
God’s promises was accounted as righteousness.

ṣedeq is used attributively when applied to God himself as to his character. The Lord 
is the just judge (II Chr 12:6; Ps 11:7; Jer 12:1; Lam 1:18) even to the utmost degree as 
the judge of all the earth (Deut 32:4; Ps 119:137; Isa 5:16). Therefore his standards, his 
judgments set out in his word are righteous (Ps 119:144, 160, 172). Being everlasting, 
they are the confidence of his people and will not fail. God’s hate of sin and love of 
righteousness (Psa 45:7 [H 8]) express his essential righteousness. Therefore 
righteousness and judgment are the habitation (“foundation” NASB, NIV) of God’s 
throne, i.e. they always characterize his actions (Ps 97:2).

Corollary to the forensic aspect of God’s righteousness is the concept of salvation as 
vindication (cf. Isa 1:27; 46:13, in which tĕšûʿâ “salvation” occurs in parallelism with 
ṣĕdāqâ. The salvation of God appears in this righteousness, for God delivers his people 
(Isa 51:lff.). God is characterized as right in delivering his people (Ps 85:9–11 [H 10–11]; 
97:2). Cyrus is summoned to deliver God’s people and is therefore termed righteous 
(Isa 42:6; 45:13). Because God is always righteous, his saving action is properly 
signified by his righteous right hand (Isa 41:10). His saving righteousness is expressed 
with judgment, fidelity, and love (Ps 36:6–7 [H 7–8]) and with power (Ps 71:19). Those 
who experience this deliverance celebrate it in song (Ps 40; 10 [H 11]; 71:15–16).

The covenant or theocratic aspect involves the nation of Israel. The covenant 
requires obedience to God by the nation and is the way of his people (Ps 1:1–6; Deut 
6:25), a way of righteousness. God is righteous, under the covenant, when he delivers 
his people from trouble (Ps 31:1 [H 2]), their enemies (Ps 5:8 [H 9]), the wicked (Ps 
37:6) and when he is vindicating Israel before her foes or executing vengeance on them 
(Jer 11:20). It is appropriate that Israel be assured of ultimate victory over her foes (Isa 
54:14–17). In this last event the Lord is both righteous and the savior (Isa 45:21).

Yet God is just to deliver the national sanctuary to the sword of Israel’s enemies on 
account of her sins. God’s judgment is just and Israel’s evil conduct can in no way be 
justified i.e. considered righteous. But the righteous ones remember the covenant to do 
it, and God’s promise to them is their restoration (Isa 51:1–8). For Israel to look to her 
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maker involved repentance and reform. On the basis of this new righteousness came a 
deliverance. Israel in exile was far from righteousness (Isa 46:12) but God would bring 
her back according to his own righteousness (Isa 46:13). Rather than finding here a 
meaning of deliverance, salvation or triumph for ṣĕdāqâ as some do, it is better to find 
God’s solution of the problem of justification for the sinner in the teaching of Isa 53 
where the suffering servant justifies sinners by bearing their sin. This same forensic 
meaning of justification of the ungodly is a real precursor of Rom 3:26. So Israel’s 
restoration to the land of promise is righteousness (Isa 46:12–13) and it is in 
righteousness that the Lord raises up Cyrus to restore Israel to the land (45:13). Such 
righteousness will be set out before all the world, for God will help Israel. In this 
fulfillment of the covenant God is declared righteous (Isa 54:14), and Israel’s status is 
that of being righteous, ṣaddîq.

The root presents a development or variety of usage. 1. The abstract meaning of 
conformity to some standard (Gen 15:6), Abraham measuring up to the requirement of 
trust. 2. As a descriptive characteristic of God (Deut 32:4), as just and righteous, the 
standard being his own will and nature as the supreme being. The illustration of the 
potter and the clay, (Isa 45:9–12) points to the appropriateness of the divine decision. 3. 
ṣĕdāqâ or ṣedeq when applied to God mean righteousness, his characteristics then 
becoming the ultimate standard of human conduct. 4.The visitation of punishment on 
moral infractions is an example of righteousness, as were God’s judgments on Pharaoh 
for refusing to release the Israelites (Ex 9:27). To judge sin is, one may say, a divine 
necessity for a righteous God 5. God shows his righteousness in vindicating the 
deserving among his people (Gen 18:25). Although that righteousness may require 
punishment, it is followed by mercy on repentance. 6. The work of justification is seen 
when David pleads for forgiveness (Ps 51:14 [H 16]), calling on God to bestow 
deliverance without regard to merit to fulfill his obligation to his own standards. Implicit 
in this justification is the substitutionary sacrifice for sin sincerely offered as noted in Ps 
51:16–19 [H 18–21]. These verses are no later addendum to the Psalm. They give the 
ot parallel to Rom 3:26. 7. The word describes the righteous standing of God’s heirs to 
salvation, with no charge to be laid against them (Isa 54:17), this righteousness, actually 
possessed by Messiah (Jer 23:6), is bestowed by him, thus pointing toward the nt 
doctrine of Christ our righteousness. The righteousness of God’s heirs of salvation is the 
righteousness of the Messiah attributed to them by God through faith in the redemptive 
work of Messiah in which God declares them righteous only because of the grace 
provided through that redemptive work. 8. Finally in post-exilic times the root develops 
to mean benevolence, alms-giving etc. as acts of a godly man (cf. Ps 112:9).

There are different concepts of the meaning of this root. G. Schrenk cites Diestel 
and Kautzsch as working out “thoroughly the idea of the consistent and normative 
action of God (God himself being the norm rather than standing under it)” (TDNT, II, p. 
195). Schrenk himself, however, declares that“ ṣĕ dāqâ implies relationship. A man is 
righteous when he meets certain claims which another has on him in virtue of 
relationship” (ibid.). He does not attempt to prove this concept of relationship, but he 
bases much on the idea that “Deutero-Isaiah” always uses the image of a legal dispute 
whereby God defends the people under covenant to him much as an ancient eastern 
suzerain promised to do in a suzerainty treaty. This covenant concept is so paramount 
in Schrenk that he can say: “This linking of right and salvation is most deeply grounded 
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in the covenant concept. ṣĕdāqâ is the execution of covenant faithfulness and the 
covenant promises. God’s righteousness as His judicial reign means that in covenant 
faithfulness to His people He vindicates and saves them” (ibid.). By this emphasis on 
the covenant, God’s righteousness becomes fidelity to promises and there is no eternal 
justice of God to be satisfied by a substitute. Indeed, rescue of the covenant people 
from trouble is both righteousness, salvation, and victory.

Snaith writes from a similar viewpoint. He holds that “the eighth century prophets 
use the word ṣedeq-ṣĕdāqâ (righteousness) in an ethical sense. …Second Isaiah 
thought of ṣedeq more from the point of view of that which actually is established in this 
world. It is that which triumphs and prospers” (op.cit., p. 87). In a note (p. 89) he argues 
that only in the very late passages of Isa 26:19 (Trito Isaiah, third century) and Dan 12:2 
(which he holds is Maccabean) is there any teaching of a “resurrection life beyond the 
grave.” Therefore (since the other verses on resurrection are retranslated and their 
teaching denied) he says that righteousness, i.e. salvation, for the Israelite “must 
involve the blessings of honor from men and general prosperity.” The biblical declaration 
of the personal righteousness of the living God is thus evaporated by critical theory.

Bibliography: Bollier, John A., “The Righteousness of God,” Interp 8:404–13. 
Girdlestone, R. B., SOT, pp. 158–69. Snaith, N., The Distinctive Ideas of the Old 
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Word Study on ‘Sin’

266. ἁμαρτία hamartía; gen. hamartías, fem. noun from hamartánō (264), to sin. Sin, 
missing the true end and scope of our lives, which is God. An offense in relation to 
God with emphasis on guilt.
 Zodhiates, S. (2000). The complete word study dictionary: New Testament (electronic ed.). 
Chattanooga, TN: AMG Publishers. 

264. ἁμαρτάνω hamartánō; fut. hamartḗsō, aor. hēmártēsa; 2d aor. hḗmarton. To sin, 
to miss a mark on the way, not to hit the mark. One who keeps missing the mark 
in his relationship to God is hamartōlós (268), sinner.
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(I) To err, swerve from the truth, go wrong, used in an absolute sense in 1 Cor. 
15:34, meaning to beware lest one be drawn into errors pertaining to faith, of which the 
Apostle is speaking (Titus 3:11).

(II) To err in action, in respect to a prescribed law, i.e., to commit errors, to do wrong, 
sin.

(A) Generally, to sin, spoken of any sin, used in an absolute sense (Matt. 27:4; John 
5:14; 8:11; 9:2, 3; Rom. 2:12; 3:23; 5:12, 14, 16; 6:15; 1 Cor. 7:28, 36; Eph. 4:26; 1 Tim. 
5:20; Heb. 3:17; 10:26; 1 Pet. 2:20; 2 Pet. 2:4; 1 John 1:10; 2:1; 3:6, 8, 9; 5:16, 18. In 
1 John 5:16, to sin a sin. Sept.: Ex. 32:30; Lev. 4:14, 23, 28).

(B) With eis (1519), unto, with the acc. to sin against anyone, to offend, wrong (Matt. 
18:15, 21; Luke 15:18, 21; 17:3, 4; Acts 25:8; 1 Cor. 6:18; 8:12; Sept.: Gen. 20:6, 9; 
43:9; 1 Sam. 2:25).

(C) To “sin before someone” means to do evil in the sight of anyone, to sin against, 
to wrong (Luke 15:21; Sept.: Gen. 39:9; Deut. 1:41; 20:18; 1 Sam. 7:6; 12:23; 14:33, 
34). See hamartía (266), sin, which has many syn. listed; hamártēma (265), an 
individual deed or sin; anamártētos (361), without sin; proamartánō (4258), to sin 
previously.

Deriv.: amártēma (265), sin; hamartía (266), sin, sinful; hamartōlós (268), a sinner; 
anamártētos (361), without sin; proamartánō (4258), to sin previously.

Syn.: ptaíō (4417), to stumble, offend; adikéō (91), to do wrong; skandalízō (4624), 
to offend, be a stumblingblock to someone, trip someone; astochéō (795), to miss the 
goal; parabaínō (3845), to transgress; píptō (4098), to fall; parapíptō (3895), to fall 
away; paranoméō (3891), to go contrary to law; peripíptō (4045), to fall by the side; 
planáomai (4105), to go astray.

Ant.: orthopodéō (3716), to walk uprightly; akolouthéō (190), to follow

 Zodhiates, S. (2000). The complete word study dictionary: New Testament (electronic ed.). 
Chattanooga, TN: AMG Publishers. 

Misc Personal Notes

Prayer is powerful, but only if it’s effective prayer. It all depends on who’s praying and their 
relationship with God. 

Today, I want to teach you how your prayers can be powerful.

You see God is relational. He doesn’t work like a machine. For example, you put a few dollars in 
a vending machine and get a soda. Just because you pray certain prayers, doesn’t mean you’ll 
get something. 

The first thing Jesus taught us about prayer is ‘Our Father,’ People think if they pray ‘Our Father’ 
God is happy with them or good things will happen. That’s not how it works. Jesus is teaching 
us it’s all about a relationship with our Father. We are to be like sons who receive everything 
from our father. We are to be like sons who listen to our father. We are to be like sons who 
spend time with our father. We are also to be like sons who are disciplined by our father. 

© Copyrighted by Glen Gerhauser, 2016



Real father and sonship is a living and dynamic relationship. The father’s heart is tender with his 
son, but he won’t get everything he wants. Many things a son will need to grow in. At fifteen a 
son wants a car, but usually he’s not going to get his own car till eighteen. Prayer is very much 
like this. God answers, but many things are going to take time. 

Righteousness is the foundation of effective prayer. Get right to pray right.

James teaches us how to pray effectively and uses Elijah as an example. 

“Confess your faults one to another, and pray for one another, that ye may be healed. The 
effectual fervent prayer of a righteous man man availeth much” (James 5:16).

This whole verse pivots on one thing: a righteous man. It is the righteous one’s prayers that 
have power with God. 

What does righteousness mean? Most likely the idea in the Hebrew is one that goes straight. In 
other words, someone that stays on God’s path, his way. It’s someone who listens to God’s 
instructions and carries them out. If you’re right you also are just to the people around you. It 
means you have a good relationship with God and as much as possible a good relationship with 
those around you. 
A righteous person has a right standing with God. You can stand before God and not be 
condemned. You have clean hands and a pure heart.

In James 5:16 there is a fascinating connection between healing and righteousness. A righteous 
person is a healed person. Here, first and foremost, the healing is not speaking of physical 
healing, but the healing of your soul. 

The greatest sickness is sin. Like a worm eating away at an apple’s core, sin eats you away on 
the inside. You may not notice an apple is rotten on the inside until you bite in. Once you see the 
inside, then you know.

A righteous person is whole on the inside––healed in their heart. They confess their sins to one 
another and pray for each other to be restored. Prayer that flows out of heart purity is powerful.

Elijah is the example to show this. When he appears in 1 Kings 17, he proclaims to the king that 
he stand before Yahweh (c. Psalm 15 & 24). He stands in God’s presence. He stands because 
he is righteous. He stands because he confesses his sins. Because he stands before God, he 
knows God. 

Elijah’s prayers are powerful because he is praying what God wants him to pray. He is praying 
according to the Father’s will. Pray is ineffective without knowing God intimately.

Yet, even though he stands before God, he still has to pray earnestly. 

Elijah’s story reflects Israel’s history. Ahab is as hard-hearted as Pharaoh. Yet, Ahab cannot 
control the rain, God can. God then brings his people through the desert (the wilderness) and 
the fire. After the fire, came the rain.

God listened to Elijah because Elijah listened to God.
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I want to contrast Elijah and Samson. 

Elijah Stood before God and was powerful vs. Samson lost his power because he stopped 
standing with God and started sleeping with the enemy.

Elijah’s prayers were powerful because he was a righteous man. 

Samson was stirred by God and had tremendous power, but he had a mighty fall because he 
did continually stand before God.

Compromise was Samson’s downfall. 

Confess your faults to one another.

Samson’s deep cover fell into deep sin. 

Sin is sleeping with the enemy. It may feel right, and at first you may not lose your power, but 
eventually it will leave you bald. 

Compromise slowly creeps in.

Righteousness comes from the word straight. God wants you to stand straight before him. 

You are God’s secret agent only as you deal with secret sin.

“If I regard iniquity in my heart, the Lord would not hear”

Proverbs on confession and prayer

The rain comes when its dark. Conviction is gloomy, but that’s the only way the rain can come, 
through repentance.

Only the righteous can stand before God.

First the fire, then the rain. First, true worship and then times of refreshing. (1 Kings 18)

Elijah hears the rain in his Spirit, but there was no signs in the natural. (1 Kings 18:41-45).

Prayer births what is seen in the Spirit.

Samson sleeps with a prostitute and still has extraordinary power. Afterwards, he rips out the 
massive gates of a city and carries them up a mountain. 

At this point, he thought he could play with sin and still have great power.

Live in the cleft of the rock. We see this with Samson in his early days and Elijah who lived in a 
cave. Don’t be afraid of the secret place, but do hate secret sin.
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Many people are used by God even though there is secret sin. However, your sin will find you 
out and soon the power of God will leave you.

Your desire should not be first and foremost, the power, but God’s presence. Like Elijah you love 
to stand before him to be with him, listen to his words, serve him and make intercession (pray).

Adam and Eve eat the fruit and yet don’t physically die immediately, but they do lose their 
relationship.

Always put relationship above performance. Always put hearing God before working for God.
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