
Beauty for Ashes
08 - Reclaiming the Gates

Church on the Park | Sunday, 01 NOV 2015

Text: “The Spirit of the Sovereign Lord is on me, because the Lord has anointed me to preach 
good news to the poor. He has sent me to bind up the brokenhearted, to proclaim liberty to 
captives and freedom to prisoners…and provide for those who grieve in Zion––to bestow on 
them a crown of beauty instead of ashes” (Isa. 61:1, 3a)

Theme: God can take your bitterness and make something beautiful.

Intro: Today, I want to talk to you more about how God wants to restore your life. What I will 
share relates to the feel-gate, as well as all the gates and the walls of your life. It also relates to 
the anointing. I was reading John Calvin this week on the making of the anointing oil (Exodus 
30:22-33). He said that without controversy the anointing oil is a type/picture of the Holy Spirit. 
It’s important for you to know that when you are saved you are anointed with God’s Spirit, and 
God’s anointing comes into your life to restore you into God’s Masterpiece. 

In order to understand how the anointing works, I want us to look at the ingredients of the 
anointing oil––the spices. Several weeks ago I was reading Exodus 33 about the making of the 
anointing oil. Then, I moved on to read the rest of Exodus. God said to me, “Stop! I want to you 
study all the ingredients of the anointing oil. I want to speak to you through the spices.” So, I 
went back and started to slowly study each of the spices. Over the next few weeks I’d like to 
share with you what I discovered. 

1) God anoints you with his best, his very own Spirit (Exo. 30:22-25; 2 Cor. 1:21-22).
• Before we get into this first point, let’s first look at the making of the anointing oil. I don’t 

believe any of the ingredients were chosen by God for no reason. Every spice in this  text 
has a meaning (Exodus 30:22-25).

• The ingredients God chose for the anointing oil were the most exquisite, finest and 
costly. Notice what is said, “Take also for yourself the ‘finest of spices.’

• The Father has given you is his best, his Holy Spirit. This is the very Spirit he gave to 
his Son.

• If you are in Jesus, the same anointing that Jesus is anointed with is on you. It’s the 
same quality, the same power, the same Spirit (Acts 10:38; Heb. 1:9).

•  God does not give a pastor a higher quality anointing and a new believer a lesser 
quality anointing. It is the same anointing for young and for old, for the rich and for the 
poor (2 Cor. 1:21-22; 1 John 2:20, 27).
• The fact that the Father chose the ‘finest of spices’ means he wants to give you the 

best. 
• But, it’s the best tools, not the best toys. It’s the best for his glory. 

• And he wants to give you the best internally, the finest medicine. God’s work in you 
will be exquisite, meticulous and costly. 

• He’s not making you into a cheap sketch, but a grand masterpiece.
• Since you have the same anointing as Jesus the question now is: are you going to allow 

this anointing to teach you, to empower you? Are you going to let every area of your life 
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be soaked in this precious, fragrant anointing? How much are you going to live by this 
anointing? Are you going to allow this anointing to do it’s work?

• It’s like being given the best of medicine. You may have it, but you have to take it for it to 
work.

2) Bitterness is the beginning of something beautiful, if you believe (Exo. 30:22-25).
• The first spice is “Flowing Myrrh” and this is what we will focus on today.

• Myrrh in ancient times was like gold in value. It was very prized and expensive.
• Myrrh (as well as Frankincense) was made by peeling the bark of certain trees and 

then cutting and tapping into them. In the next season, Autumn, they would then 
collect the ‘tears’ (as they sometimes called them) from the trees. For myrrh, they 
were a reddish brown resin.

• Did you know what the word Myrrh means? (Mor in Hebrew)
• Myrrh means bitter. The spice was called that because of its bitter taste, but it had a 

sweet-smelling and pleasant aroma.
• What can we learn from this?

• God uses something that tastes bitter to make a sweet-smelling fragrance.
• Also, The anointing of God’s Spirit transforms the bitter into something beautiful. 

• In the Bible, every man and woman of God experienced bitterness. But, by faith it was 
turned to sweetness.
• Think of Abraham and Sarah, and their bitterness of being barren.
• Think of the bitterness of Isaac as he laid on the altar, looking up at Abraham’s sacrificial 

knife.
• Think of Jacob, who had the bitterness of thinking his favored son, Joseph, was dead 

for over thirteen years. 
• Think about the bitterness of Joseph as he was thrown into a pit by his brothers (cf. 

Gen 37:25).
• If there is God’s anointing on your life you will experience the bitterness of God’s will 

(the cross).
• Yet, all that bitterness was turned around for the patriarchs. It was turned into 

something sweet through faith––that is, trusting in God.
• What about Naomi? Who used this word Hebrew word, “bitter”, to describe her own 

experiences.
• “Similarly, Naomi says, “Do not call me Naomi, call me ‘Mara’ for the Almighty has 

dealt very bitterly with me” (Ruth 1:20).” (TWOT)
• Remember, how God turned the situation around for Naomi. Look at the last part of 

Ruth, Ruth 4:13-17.
• The word bitter appears the most in the book of Job, and notice how God turned around 

Job’s bitterness.
• God makes the bitter beautiful for those who believe.

• When God made the anointing oil, it was a measured bitterness––only five hundred 
shekels (about 5 kilograms or 11.02 lbs.).
• In other words, God knows when enough is enough. He’s just going to give you enough 

trials to make you fragrant. 
• Too much bitterness would spoil the fragrance. Not enough and there would be no 

beauty, no fragrance. 
• Lastly, remember Christ, who went through the bitterness of suffering and the cross, but 

God made it a beautiful fragrance to him and to us as well (cf. Mark 15:23; John 19:39).
• Through Jesus’ death, burial and resurrection, you are forgiven, cleansed and anointed! 
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3) The bitterness of repentance is the beginning of God’s breakthrough and beautiful 
restoration (Neh. 1).

• Let’s look at Nehemiah. He’s for us a picture of the Holy Spirit.
• In the beginning of the book, Nehemiah enters into the brokenness of God’s people. 

Moreover, their brokenness becomes his own.
• Nehemiah feels the bitterness of their sin and his own.

• He responds in repentance, brokenness, fasting and tears.
• Here you see the spice of Myrrh at work.

• I know the anointing is working in your life when repentance is happening.
• You will never have restoration without repentance. Repentance starts with recognizing 

the brokenness that rejecting God brings.
• The brokenness of repentance is the a beautiful fragrance to God.
• There are two kinds of brokenness.

• 1) The brokenness that God wants to heal
• 2) The brokenness of repentance (Ps 51:17)

• “The sacrifice you desire is a broken spirit. You will not reject a broken and repentant 
heart, O God” (NLT).

• When you allow God to consume your sin through repentance, the Lord exchanges the 
ashes of you sin with his beauty. 

CONCLUSION: First, let’s remember the Father give us his best anointing, his Holy Spirit. His 
anointing turns every bitter experience into something sweet––no pain or suffering is wasted. 
Restoration begins in your life as you are broken over sin. 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END NOTES

Verses on Myrrh: Gen. 37:25, Exo. 30:23, Esther 2:12, Ps. 45:8, Prov. 7:17; SOS (frequent); 
Matt. 2:11; Mark 15:23; John 19:39

“Flowing” (NASB)

†i. ְדּרֹור S1865, 1866 TWOT454b, 454c GK2000, 2001, 2002 n.[m.] a flowing; free run, liberty;
 קרא .Di. 2. c & מֹר .Ex 30:23 (P) i.e. myrrh of flowing, fine-flowing m. cf מָר־ְדּרֹור .1—
proclaim liberty, ָּוְקָראתֶם ְדּרֹור ּבָאֶָרץ לְכָל־יֹשְׁכֶ֑יה Lv 25:10 (H) in Jubilee year, cf. Is 61:1 (|| 
 Je 34:8, 15, 17 all ref. to liberty of Sabbatical year; v 17 (iron.) lo! I proclaim to you ;(ּפְַקח־קֹוחַ
liberty unto the sword, unto pestilence & unto famine, i.e. liberty to be destroyed by sword, 
pestilence and famine, (a judgment of Yahweh); שְׁנַת־הַּד׳ Ez 46:17 i.e. year of Jubilee (cf. Lv 
25:10).

454 .Assumed root of the following .(drr) דרר
454a  .pearl or mother of pearl (Est 1:6). Meaning uncertain (dar) ַדּר
454b .I, release, freedom (dĕrôr) ְדּרֹור
454c .II, swallow (Ps 84:4; Prov 26:2) (dĕrôr) ְדּרֹור
454d .south (dārôm) ָדּרֹום
454e .thistles (Hos 8:10, only) (dardar) ַדְּרַדּר

 Release, freedom. Cognate to Akkadian andurāru “freedom, liberty.” A technical .(dĕrôr) ְדּרֹור
expression referring to the release of Hebrew slaves and of property every 50 years in 
the year of Jubilee (Lev 25:10–the verse inscribed on the Liberty Bell). Slaves were 
allowed to return to their families, and land that had been leased due to poverty was restored to 
its original owners. The only reference to this release in Israelite history occurred during the 
reign of Zedekiah when Jerusalem was under Babylonian siege (about 587 b.c.). Zedekiah 
made a covenant with the people and “proclaimed freedom” to the slaves (Jer 34:8). When the 
siege was temporarily lifted, however, the people changed their minds and took back their 
slaves (34:11). Because of their hypocrisy, the prophet Jeremiah announced that the people 
would be “set free”—to the sword, pestilence, and famine (vv. 15–17).

Isaiah uses the term once (61:1) in announcing good news to the afflicted, including a 
proclamation of liberty to captives. This text, portraying the reversal of Jerusalem’s material 
and spiritual fortunes, was quoted by Christ in the synagogue in Nazareth with reference to his 
own ministry. But the townspeople refused to believe his claim.

The last occurrence of dĕrôr is in Ezk 46:7, where the future prince is allowed to give a gift of 
property to his servants until the year of release.

 South. Used sparingly and mostly in poetry, except for a cluster of references in .(dārôm) ָדּרֹום
Ezk 40–42, which describe the future temple in detail. A number of gates, rooms, or doorways 
faced south or were on the south side (40:24, 27, 44; 41:11; 42:12–13). In Ezk 20:46 [H 21:2] 
dārôm appears along with two other synonyms for “south,” têmān and negeb. as the Lord 
commands the prophet to preach against this section of the land of Israel.
The word occurs only once in the Pentateuch, in the blessing of Moses in Deut 33:23. There, 
the inheritance of the tribe of Naphtali is described as “the sea and the south” (NASB) or 
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“southward to the lake” (NIV). In Eccl 1:16 and Job 37:17 dārôm refers to the wind, which blows 
in turn to the south and north. Job notes that the south wind can bring uncomfortably hot 
conditions. Ecclesiastes 11:3 also deals with rain and winds that may fell a tree either to the 
south or the north.
H.W.

“Myrrh”

1248 .I, be bitter, strengthen, be strong (mārar) מַָרר
Derivatives 

1248a .bitter (mar) מַר
1248b .myrrh (mōr) מֹר
1248c .bitterness (morrâ) מָָרּה
1248d .grief (mōrâ) מָֹרה
1248e .bitterness (mārôr) מָרֹור
1248f .bitter thing (mĕrôrâ) מְרֹוָרה
1248g gall (only Job 16:13) (mĕrērâ) מְֵרָרה
1248h .bitter (mĕrîrî) מְִריִרי
1248i .bitterness (mĕrîrût) מְִרירּות
1248j .bitterness (memer) מֶמֶר
1248k .bitterness(mamrôr) מַמְרֹור
1248l .bitterness (tamrûr) תַּמְרּור

The verb mārar is used fifteen times, always with man as subject, never God, unless the verb 
describes an interpretation given by man to God’s actions and will. For example, Job (and this 
root plus its various derivatives appear more frequently in Job than in any other ot book 
[ten times]) complains: The Almighty has vexed my soul (27:2), Hiphil of mārar. Similarly, 
Naomi says, “Do not call me Naomi, call me ‘Mara’ for the Almighty has dealt very bitterly 
with me” (Ruth 1:20).

It is interesting to note that the Hebrews expressed tragic, unpleasant experiences in 
terms of the sense of taste, the bitter. Actually, we employ the same figure of speech in 
our English language; It was a galling experience; his actions were not in very good 
taste, I thought; your wife is always so tastefully dressed.

For the root mārar we suggest not only the traditional translation “to be bitter/embitter” 
but also the translation “to be strong/strengthen.” The reason for this is that in Ugarktic/
Arabic/ Aramaic the root mrr may mean one of “to strengthen, bless, commend.” In at least four 
ot passages this seems the preferable translation. Thus, Ex 1:14 might better read not “they 
made their lives bitter,” but “they strengthened their lives,” i.e. the Egyptians, by imposing hard 
labor, only toughened the Hebrews. The context suggests this. Judges 18:25 refers not to 
“embittered men” but “tough men.” Ecclesiastes 7:26 traditionally reads; “I found more bitter 
than death the woman whose heart is snares and nets.” It will be observed. however, that the 
author is not stressing a woman’s bitterness but her strength; hence, “I found stronger than 
death” (cf. Song 8:6). Finally, Ezk 3:14 reads, “I went in bitterness, in the heat of my spirit.” 
But why should the prophet be “bitter” especially in light of what he saw and heard in vv. 
12–13’. We suggest the translation, “I went forth strengthened by the fervor of my spirit.”
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 Bitter, strong. Thirty-seven times in the ot. Most frequently the adjective is used in a .(mar) מַר
figurative sense, as is the verb, to describe an emotion, though a few examples of mar in a 
literal sense may be found. The Scriptures speak of bitter grape clusters (Deut 32:32); bitter 
water (Ex 15:23); food in general (Prov 27:7), which, though bitter, is palatable to the hungry (cf. 
Isa 5:20).

Of special interest in the literal category is the phrase “water of bitterness” in Num 5:18–
19, 23–24, 27. Combined with dust and ink, and hence decidedly unhygienic, it was used in an 
instance of investigation to determine whether a husband’s jealous suspicions of his wife’s 
unfaithfulness were correct or not. The idea is, of course, that often consciousness of guilt 
will produce somatic symptoms, the principle behind our modern lie detector testing of 
suspected criminals. This investigation is sometimes called trial by ordeal, but that is not quite 
accurate. The trial by ordeal, used in antiquity and up to the Middle Ages, required the accused 
to undergo obvious physical danger like walking through fire or being thrown bound into the 
river. The person who was unharmed was presumed innocent. Trial by ordeal was common in 
Assyria, but the ot used rather the more sensible rules of evidence we are accustomed to. The 
“water of bitterness” is indeed more like a lie detector test as suggested above. Only a woman 
who was innocent could normally undergo this solemn ceremony without breaking down. The 
further effect, apart from the unhygienic water, was caused by the providence of God punishing 
the guilty.

As we have indicated, the more frequent use of mar is a figurative one, to express the 
emotional response to a destructive, heart-crushing situation. Some of these situations 
are: (1) in the case of a woman, barrenness and sterility, I Sam 1:10; (2) an unfulfilled death-
wish, Job 3:20; (3) family turmoil, Gen 27:34; (4) the exploitation and deprivation of minority 
peoples, Est 4:1; (5) personal suffering and hardship, Job 7:11; 10:1; Isa 38:15; (6) a hostile and 
precarious situation, Ps 64:3 [H 4]; grief over the apostasy of believers, Jer 2:19; (7) the Lord’s 
judgment on unbelievers. Zeph 1:14; (8) discontentment with lacklustre leadership, I Sam 22:2; 
(9) the thought of death, I Sam 15:32; (10) the crumbling of dreams and aspiration, Ezk 27:30, 
31.

 ”.Bitterness, grief. Used only in Prov 14:10. “Only the heart knows its own grief .(morrâ) מָָרּה
The form of the word in Hebrew is unusual, with a dageš orte in the reš.

 Grief (in the sense of disappointment). Only in Gen 26:35, expressing Isaac’s .(mōrâ) מָֹרה
chagrin at Esau’s decision to marry Hittite women. 

 Bitterness, bitter herb. According to Ex 12:8 and Num 9:11 the bitter herb .(mārôr) מָרֹור
was to be eaten on Passover with the passover meal. At first the bitter herbs signified the 
haste with which the meal was prepared (Ex 12:8) and later Jewish tradition saw in the bitter 
herb a reminder of the bitter treatment to which the Jews were subjected in Egypt. Cf. Lam 3:15.

 Bitter thing, herb, poison(ous). In Job 20:14 the word pictorally describes the .(mĕrôrâ) מְרֹוָרה
viper’s venom. Cf. also Deut 32:32; Job 13:26; 20:25.

 .Bitter, bitterness. Deuteronomy 32:24. The reading in Job 3:5 is problematical .(mĕrîrî) מְִריִרי
Instead of kaph plus the root mārar what we most likely have is the root kāmar II, “to be dark,” 
and hence the translation, “O ‘Eclipse’ terrify it (i.e., the day of my birth).”
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.Bitterness. Only in Ezk 21:6 [H 11] .(mĕrîrût) מְִרירּות
”.Bitterness, grief. Only Prov 17:25, parallel to kaʾas “sorrow .(memer) מֶמֶר

.Bitterness. Only in Job 9:18 .(mamrôr) מַמְרֹור

 Bitterness. The best known verse in which this word appears is Jer 31:15 (=Mt .(tamrûr) תַּמְרּור
2:18). Cf. also Jer 6:26 and Hos 12:14 [H 15].

Bibliography: Dahood, M., “Qoheleth and Recent Discoveries,” Bib 39:302–18, esp. pp. 308–10. 
Gordon, C. H., UT 19: no. 1556. Michaelis, W., “Pikros,” in TDNT, VI, pp. 122–25. On mōr 
“myrrh”: Van Beek, G. W., “Frankincense and Myrrh,” BA 23:70–95. ——— “Frankincense and 
Myrrh in Ancient South Arabia,” JAOS 78:141–52.
V.P.H.

For more on Myrrh see Gus W. Van Beek’s article, “Frankincense and Myrrh” from the 
Smithsonian Museum in the Biblical Archaeologist.

 n.m. Ct 5:5 myrrh (from bitter taste; Assyrian murru מֹור ,S4753 TWOT1248b GK5255 מֹר†
Meissn 60; Arabic ٌُّمر (murrun); cf. Lag 40);—abs. מֹר ψ 45:9 + 5 times, מֹור Ct 4:6 + 3 times Ct; 
cstr. מָר־ Ex 30:23; sf. מֹוִרי Ct 5:1;—myrrh (late), an Arabian gum, exuding from the bark of a 
tree, Balsamodendron Myrrha (v. Sigismund Aromata 12 f. Ri s. v.):—as flowing, i.e. fine, 
choice (carefully prepared by pressing and mixing, cf. Di Ex 30:23 Ri): מָר־ְדּרֹור Ex 30:23 
(v. i. ְדּרֹור), ingredient of sacred oil; מֹור עֹבֵר Ct 5:5, 13 (as perfume); cf. (as perfume) Ct 1:13; 
 i.e. where it is gathered; as perfume also ψ 45:9 Pr 7:17, as incense ,הַר־הַּמֹור 4:6 ;5 ,5:1 ;4:14
as unguent Est 2:12. (Brown, Driver, Briggs Hebrew Lexicon) שֶׁמֶן הַּמֹור ;Ct 3:6 מְֻקּטֶֶרת מֹר ּולְבֹנָה

“Shekel”

2454 .weigh, weigh out (šāqal) שַָׁקל
Derivatives 

2454a .shekel (šeqel) שֶֶׁקל
2454b .weight (Job 4:10) (mišqôl) מִשְׁקֹול
2454c .weight (mišqāl) מִשְָׁקל
2454d .leveling instrument, plummet (mišqōlet) מִשְֹׁקלֶת ,(mišqelet) מִשְֶׁקלֶת

šāqal is used twenty-two times, in the Qal and Niphal. This common Semitic root appears in 
Akkadian, Ugaritic, Phoenician, Aramaic, Arabic, and Ethiopic. It means to weigh something 
in the balance to measure its amount, then very commonly to weigh out silver or gold as 
payment for something.

The verb šāqal may be used in the simple sense of weighing an object, such as in II Sam 14:26, 
in which the weight of the hair cut off Absalom’s head at his annual haircut was “two hundred 
shekels by the king’s weight.” In Isa 40:12 both the greatness of God and his ability to care for 
every part of his creation is portrayed in the expression “weighed the mountains in a balance.” 
This recalls Dan 5:25–26, in which the Aramaic equivalent appears, tĕqēl “weighed” (and found 
wanting).

More commonly the verb means “to weigh out” silver (sometimes gold), that is, “pay,” such as in 
Gen 23:16 and I Kgs 20:39.
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 Shekel. This was the common unit of weight throughout Canaan and .(šeqel) שֶֶׁקל
Mesopotamia. The weight of the shekel seems to have varied somewhat according to time 
and place, but recent evidence indicates that in Israel there were three shekels in use, the 
temple shekel which weighed approximately ten grams, the ordinary or mer-chant’s 
shekel which weighed eleven and one-half to twelve grams, and the heavy or royal shekel 
which weighed approximately thirteen grams.

The temple shekel was equivalent to twenty gerahs (Ex 30:13; Lev 27:25). It is not known how 
the ordinary and the heavy shekel were related to the gerah. There were three thousand 
shekels to a talent (kikkar) as can be seen from Ex 38:25–26. An intermediate weight was the 
mina which was worth fifty shekels (Ezekiel 45:12 gives an alternative value of 60 probably 
reflecting Babylonian practice). Fractions of shekels were used for convenience’s sake. Thus 
Saul’s servant had in his possession a quarter shekel that could be used as a gift for Samuel (I 
Sam 9:8). Israel’s yearly contribution for the sanctuary was one-half shekel (also called a beqaʿ, 
Ex 38:26) for each man of twenty years and over (Ex 30:13). In Nehemiah’s time the amount 
was one-third shekel (Neh 10:33).

The purchasing power of the shekel can be seen in several passages.

According to the usual understanding of Lev 5:15, a ram was worth two or more shekels. In the 
New Testament the shekel was the standard wage for a day’s labor. Abraham purchased the 
cave of Machpelah for four hundred shekels, which seems excessive in the light of Jeremiah’s 
purchase of a field for seventeen shekels (Jer 32:9–10), even taking into consideration that in 
Jeremiah’s time land values must have gone down and that Abraham’s purchase may have 
involved more than the cave itself. Omri purchased the hill of Samaria for two talents (six 
thousand shekels), and David purchased the threshing floor from Oman for fifty shekels (II Sam 
24:24), and the larger area on which the temple was built for six hundred shekels of gold.
The valuation placed on the firstborn for purposes of redeeming him (Num 3:47; 18:16 was five 
shekels. Leviticus 27:3–6 gives monetary values for Israelites in connection with dedicatory 
vows. These range from fifty shekels for an adult male to three shekels for an infant girl. The 
value of a slave was thirty shekels (Ex 21:32). This renders the selling of the Shepherd in Zech 
11:12 for thirty shekels all the more significant.

 Weight. Used in Lev 19:35 to express God’s law that in all transactions honest .(mišqāl) מִשְָׁקל
weights shall be used. This admonition was very appropriate in the light of the ease of using 
differing weights in order to defraud another person (cf. also Amos 8:5).

Bibliography: Hamburger, H., “Money,” in IDB. Huey, F. B., “Weights,” in ZPEB, V, pp, 920–21. 
Scott, R. B. Y., “Weights and Measures of the Bible,” BA 22:22–39. Loewe, Raphael, “The 
Earliest Biblical Allusions to Coined Money?” PEQ 87:141–50. Sellers, O. R., “Weights,” in IDB. 
Thomas, D. W., Documents from Old Testament Times, London: Nelson, 1958, pp. 227–30. AI, 
pp. 195–206.
H.J.A.

Various Personal Notes

To make an anointed man or woman of God, the Lord will take you through bitterness. In all of 
the bitterness, you need to respond in faith.
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How about the bitterness of the cross? 

Ezekiel 37. It’s only as you enter into the fields of dry bones that God can use you as an 
instrument for resurrection and restoration. 

There are two kinds of brokenness. 
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