
Restoring the Wall of Unity
07 - Reclaiming the Gates

Church on the Park | Sunday, 25 Oct 2015

Text: “Behold, how good and pleasant it is for brothers to dwell together in unity! It is like the 
precious oil upon the head, coming down upon the beard, even Aaron’s beard, coming down 
upon the edge of his robes” (Ps 133:1-2)

Theme: Your restoration and victory is only possible as you are in unity with God’s people.

Intro: In an ancient city, the walls and gates were of paramount importance. They functioned 
like the security and firewall on your computers. Your computers are always under attack by 
some malicious virus or hacker. But, a good security system on your computer, keeps them from 
breaking in. The same thing with your life. The enemy is constantly trying to find an open gate or 
a gap in your wall. But if you allow God to work in you, like Nehemiah worked in Jerusalem, the 
Lord will restore your gates and walls, making you a strong disciple. The last few weeks we’ve 
focused on our gates (ears, eyes, mouth, nose and feel gates). Today, we will concentrate on 
the wall that connects all these gates.

1) Unity is like the walls of ancient Jerusalem. When we stand shoulder to shoulder with 
each other we keep God in and the enemy out (Zeph. 3:9; Neh. 1:1-3; 2:17-18).
• In Nehemiah we see the devastation that God’s city and God’s people are in.
• This is how you are when you come to the Lord. The Lord has saved you and redeemed 

your land, but your walls are still broken down and your gates have been burnt with fire.
• Once you are saved, its time for God to rebuild. Unfortunately, many believers think that 

salvation is the end (“I’m going to heaven”), rather than the beginning.
• Nehemiah reminds us of both Jesus, the Anointed One, and the Holy Spirit, the 

Anointing.
• Nehemiah means “the Lord comforts.”
• In the same way, Nehemiah came in to Jerusalem to comfort and restore her, so Jesus 

and his Holy Spirit come into your life to comfort and restore you to God’s glory.
• Like Nehemiah grieved at the distress God’s people were experiencing, so the Holy 

Spirit grieves at our distress.
• Nehemiah also gathered and brought unity to God’s people. He gave them vision and 

purpose. He united them for God’s cause. This is what the Holy Spirit does also (Neh. 
2:17-18).
• “Let US start rebuilding”
• Ephesians 4:3 & Romans 15:5 - “the unity of the Spirit”

• It took unity for the walls of Jerusalem to be rebuilt. Quickly look at Nehemiah 3. Notice 
how each person is working on a different part of the wall. As they all work together the 
wall is built.

• Again, unity is like a wall. But, also disunity is like broken down walls. The enemy can 
easily penetrate.

• When the enemy attacks you or when there is something broken in your life––DON’T BE 
PROUD AND FACE IT ALONE. Call on your brothers and sisters. PRAY TOGETHER. 

• Unity = close and deep connections. It also means gathering together regularly to 
worship God and do his work. We need to stay in unity too when we cannot gather 
together.  
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• Look at James 5:16

2) Unity is like the anointing that was poured on the High Priest, Aaron. Unity in diversity 
empowers you (Psalm 133:1-2).

• Think of Aaron when he was anointed. Not long before his anointing he was making a 
golden calf and leading Israel into idolatry. 

• Now, Aaron is forgiven and being anointed by the Lord. He is becoming God’s 
representative and the people’s high priest. Here the greatest of honors is being 
bestowed on him. 
• What an example of grace! Here Aaron is accepted, lifted up out of the ordinary, 

approved by God, empowered to do his work. This anointed went from his head to his 
feet. God had called and chosen him.

• Unity means accepting one another because of Christ Jesus, accepting one another 
who need forgiveness, mercy and grace.

• Just like the anointing oil was made from several spices, God’s unity is unity in diversity.
• God’s unity is unity in diversity. The world’s unity is unity with those we are most like.

• The anointing oil itself was an example of unity in diversity (Exo. 30:22-33).
• The anointing oil was made from four very different spices—myrrh, cinnamon, fragrant 

cane and cassia. All of them came from different places and vegetation. 
• Each one of the spices lost it’s identity to be infused into the anointing oil.

• We are all different, but we are all in the same olive oil, the Holy Spirit.
• How was the oil made? It was the “work of a perfumer.”

• God is our perfumer and he is making his church into a beautiful fragrance for the 
world. Not a stench of disunity, fighting and gossip, but love and support.

• “The ingredients were crushed and mixed together, then boiled in the oil (hence the 
image in Job 41:31), which would absorb the odors of the ingredients” (The International 
Standard Bible Encyclopedia).

• The spices were blended first through crushing.
• This teaches us that unity is only possible through humility.
• Humility says, “I’ve got a problem and need some help.” Humility says, “I need my brother 

even though they are a different color and culture than me.”
• The Holy Spirit always desires to bring different people together. Look at Acts 2. All the 

nations of that time are represented there, and they all heard God’s word in their native 
language through the miracle of tongues.
• God is not looking for a Jewish church, a White church, a Black church and a Chinese 

church. He’s wants one church where all the nations dwell together in unity.
• Remember, what Art Katz said to the Messianic Jews. And yes, it offended them. “Why 

are you off doing your own thing. You should be with the rest of God’s people.”
• God brings unity through us going through the fire together. Notice, the ingredients had to 

be boiled in oil. 
• There is nothing like the fire of trials and the fire of God’s power to bring us together in 

true unity.

3) Unity is like dew, creating life and growth (Ps. 133:3).
• Morning dew gives water to grass and plants. It enables growth.
• Wherever you find unity you find life and growth
• Read the last verse in Psalm 133: “…For there the Lord bestows his blessing, even life 

forevermore.”

© Copyrighted by Glen Gerhauser, 2015



• Where there is an environment of unity and love in a church, the church grows––both in 
quality and quantity.

• All life is created through unity. Adam and Eve united and had a child. Every child comes 
through unity. All our fruitfulness also comes through unity with Jesus, abiding in the vine.

4) You can build up the wall of unity. Here’s how:
• I’m going to use the word “WALL” as an sentence acronym to help us remember.

• W - Worship and work
• A - Altogether with
• L - Love and
• L - Laughter

• The first two letters, “Worship and work Altogether.” 
• We need to come together regularly and consistently to worship and work. 
• There’s nothing like worship to bind us together as one. In worship we all sing together 

the same song to the same Lord. It unifies us! 
• Also, we have one work to do: to save the lost and make disciples of Jesus Christ. 

This mission unifies the church
• The second two letters: Love and laughter

• Love chooses to build one another up, rather than just yourself. “No greater love does 
a man have than this, to lay his life down for his friends”

• Love makes use friends
• And, we need to remember to laugh together. Yes, the world is in a bad state, but the 

“joy of the Lord is our strength.” That statement comes from Nehemiah. (Neh. 8:10).
• Remember also, when God was beginning his abundant fruitfulness through Abraham 

and Sarah, he gave them laughter (Isaac). Laughter gave them strength in their old 
age.

• Laughter has a great way of unifying people in the toughest of times.

CONCLUSION: God’s unity is like three things: 1) A wall that connects us together and secures 
us from the enemy; 2) The anointing that empowers us through infusing diversity; 3) The dew 
that cause life and growth. Let’s gather in groups of two and three to pray for one another.
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END NOTES

Ps 133:1–3. The blessings of fraternal unity. 

1, 2. As the fragrant oil is refreshing, so this affords delight. The holy anointing oil for the high 
priest was olive oil mixed with four of the best spices (Ex 30:22, 25, 30). Its rich profusion 
typified the abundance of the Spirit’s graces. As the copious dew, such as fell on Hermon, falls 
in fertilizing power on the mountains of Zion, so this unity is fruitful in good works. (Commentary 
Critical and Explanatory on the Whole Bible)

858  ,be united, be joined. (ASV, RSV similar.) Occurs three times in the Qal (yāḥad) יָחַד
once in the Piel.
Derivatives 
858a .only, only begotten son (yāḥîd) יָחִיד
858b .unitedness (yaḥad) יַחַד
858c .together (yaḥdāw) יַחָדו
 Only, only begotten son, beloved, solitary. Appears eleven times (KJV twice uses .(yāḥîd) יָחִיד
“darling,” RSV renders “my life” following the poetic parallel with napšî or Ps 22:20, [H 21]; 35:17 
(NIV “my precious life”) and “desolate” in Ps 68:6 [H 7] (ASV follows KJV). LXX translates it 
seven times with agapētos “beloved” and four times with monogenēs “only begotten.” The 
Ugaritic cognate is yḥd.

Theologically, yāḥîd is important as it impinges on nt Christology. The word basically refers to an 
only child (cf. Ug yḥd “either ‘a person without kith or kin’ or ‘an only son’ subject to military 
service only under extenuating circumstances,” UT 19: no. 410). Jephthah’s daughter is 
described accordingly, “now she was his one and only child, besides her he had neither son nor 
daughter” (Jud 11:34). Consider the pathos elicited in Amos 8:10 where the judgment of God is 
described as “a time of mourning for an only son” (cf. Jer 6:26; Zech 12:10). However, in Gen 22 
Abraham is told, “take now your son, your only son (yāḥîd), whom you love (ʾāhab), Isaac, and 
go to the land of Moriah.” Here the LXX uses agapētos “beloved” rather than monogenēs “only 
begotten” as in Jud 11:34. monogenēs may be more specific. If so, it could not apply to Isaac 
who had Ishmael as a half brother. It must be pointed out, however, that even monogenēs may 
“be used more generally without reference to its etymological derivation in the sense of ‘unique’, 
‘unparalleled,’ ‘incomparable,’ ” (TDNT, IV, p. 738; see especially nn. 5–6).

In what sense is Isaac a yāḥîd = agapētos? Obviously, an only child is especially dear to 
parents. It is tempting to see here the idea of “incomparable” and “without parallel” anticipating 
the Messiah in his “unique” relationship to the Father who claims him as ho huios mou ho 
agapētos “my beloved Son” (Mt 3:17; 17:5 and parallels). This expression finds its equivalence 
in John’s ho monogenēs huios “the only begotten son” i.e. “the unique son” (Jn 1:14, 18; 3:16, 
18; I Jn 4:9). The supreme act of God is evidence of his love for the world. This was 
prophetically typified by Abraham’s willingness to sacrifice Isaac. In Ps 22:20 and 35:17 yāḥîd = 
monogenēs is variously translated “my darling,” “my only life,” referring to the uniqueness of the 
soul.

[There is thus warrant for the idea that the term monogenēs in John does not refer to derivation 
of the Son from the Father as in human families, but to the uniqueness and love of the 
Trinitarian relationship. The doctrine of eternal generation of the son never meant such 
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derivation. Indeed it was adopted against the Arian theology that the son had a “beginning” and 
was “made.” r.l.h.]

Another use of yāḥîd is “solitary,” “isolated,” “lonely.” It is used of men, as when David cries out 
“turn to me and be gracious to me, for I am lonely and afflicted” (Ps 25:16). God expresses his 
concern for such in Ps 68:5–6 [H 6–7], “A father of the fatherless and a judge for the widows … 
God makes a home for the lonely; he leads out the prisoners into prosperity.” Dahood, by 
vocalizing MT yaḥēd as yāhîd in Ps 86:11, translates, “Yahweh, teach me your way, that I may 
walk faithfully to you alone; teach my heart to revere your name.” (Cf. Ps 88:17 [H 18] “they 
close in on me alone” as in contrast to “encompassed me altogether.”) He then comments, “The 
king pledges fidelity to Yahweh alone since he alone is God, as affirmed in the preceeding 
verse” (AB, Psalms, II, p. 295). Generally, yaḥad describes the community in action, doing 
things together. In Ps 34:3 [H 4]; Isa 52:9, the community extols the praise of God 
together. This unanimity especially for the people of God is beautifully underscored by 
the LXX’s use of homothumadon (“with the same emotion,” i.e. “with the same mind”) 
“unanimously.” 

Demosthenes urges the people to set aside personal feelings replacing it by 
homothumadon to resist Philip. Hence, personal feelings are not to be considered in 
“unity.” The nt stresses the inner unanimity of the church, as in Rom 15:4–5, “May God 
… grant you to be of the same mind with one another according to Christ Jesus, that with 
one accord you may with one voice glorify the God and Father of our Lord Jesus Christ.” 
See also Acts 1:14; 2:1, 46; 4:24; 5;12, 15:25.

 Unitedness, as adverb when accusative in union, together, altogether, also .(yaḥad) יַחַד
adverb yahdāw together, alike, both appearing altogether 134 times. LXX primarily 
translates with homothumadon “with one mind, unanimously.”
P.R.G.

Olive Oil (יצהר, ytshr, ׁשמן, shmn; ελαιον, elaion). Used primarily for cooking, though it also 
was used for cosmetic, medicinal, and religious purposes. Olive oil was a large part of the 
Israelite economy, and in the Bible it is a symbol of divine favor.

Biblical Relevance

Oil belongs to the Mediterranean triad of grain, wine, and oil—the main agricultural products in 
ancient Israel (Deut 7:13) and the major components of the ancient Israelite diet (Joel 2:19, 24, 
26; MacDonald, What Did the Ancient Israelites Eat? 19–24). Oil also served other practical 
purposes unrelated to consumption. For example, it contributed to agricultural diversity—helpful 
for times of famine or plague—and provided economic security as a cash crop. Olive oil also 
served as a fuel source for lamps, both sacred and common, as a sacrificial offering and was 
used for anointing the sick and the sacred, and for cosmetic purposes.
Vocabulary

All terms for oil in the Bible refer specifically to oil derived from olives, though preparation and 
quality resulted in a variety of oils and oil-based products. Two different words for oil occur in the 
Old Testament:
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1. When oil appears in a series with “grain” (דגן, dgn) and “wine” (תירוׁש, tyrwsh), the word 
.occurs (ytshr) יצהר
2. In most other contexts, the word ׁשמן (shmn) occurs, sometimes modified by an adjective 
indicating quality or method of production.

The New Testament uses the word ελαιον (elaion) exclusively.

Production

The climate and terrain of the land of Palestine provided an ideal environment for growing vines 
and tree crops (e.g., figs and olives) and thus for the production of wine and oil. The Gezer 
Calendar, a 10th-century bc agricultural calendar, indicates that the harvesting of olives was one 
of the major agricultural activities in ancient Israel. The finest oils were produced from olives 
freshly harvested. Oil production entailed three steps: crushing the olives; pressing the crushed 
olives (mash); and separating the oil from other liquid (water lees).

Archaeological evidence suggests that mechanical means were used during both the first and 
second steps of production. However, Micah 6:15 suggests that the first step of crushing the 
olives could be achieved by treading them (דרך, drk), presumably under foot. Crushing the 
olives also was accomplished by mortar and pestle or by stone rollers in rock basins; the 
introduction of a more sophisticated rotary device is tentatively dated to 750–500 bc. As the 
technology continued to develop, efficiency and thus productivity significantly increased 
(Frankel, Wine and Oil Production, 46, 68–75).

While the finest oil was extracted without adding any additional pressure to the crushed olive 
mash, most of the oil was extracted under the pressure of weights. Water might be added to the 
mash (or olives boiled), allowing the oil to float to the top for skimming (Frankel, Wine and Oil 
Production, 47). The mash was placed in baskets and crushed under the weight of stones, 
though this process results in low yield. Typically, this method was used for small-scale 
production (Avitsur, “Olive Oil Production,” 101–02). The invention of the lever press, a beam 
anchored in a niche and weighted down at the opposite end, significantly increased the amount 
of oil extracted from the mash. The technology was introduced to the region of Palestine and 
grew in popularity during Israel’s history (Frankel, “Ancient Oil Mills and Presses,” 35–40; see 
also Wine and Oil Production, 61–67).

The final process of separation was accomplished by skimming the oil that separated from the 
water lees and floated to the surface. Multiple vessels could be used, allowing gravity to carry 
the oil or lees from one vessel to another via overflow or underflow conduits. The overflow 
method was used in ancient Israel (Frankel, Wine and Oil Production, 174–76; possibly 
referenced in Joel 2:24).

Frankel identifies four factors that affected the quality of oil produced (Frankel, Wine and Oil 
Production, 46):
1. quality of the trees and olive groves;
2. ripeness of the olives;
3. treatment of the olives between picking and processing;
4. extraction process.

© Copyrighted by Glen Gerhauser, 2015



As technology improved and efficiency allowed for increased productivity, production likely grew 
to an industrial scale under the monarchy in Israel (1 Sam 8:12, 14; 1 Chr 27:28; see Frick, “Oil 
from Flinty Rock,” 11).

Use

Though oil was predominately a culinary item in the modern world, olive oil served a variety of 
additional purposes in ancient Israel. A particularly fruitful or unfruitful harvest carried as much 
cosmetic significance (Deut 28:40; Mic 6:15) as dietary significance (Joel 2:19, 24, 26). The 
application of oil for cosmetic purposes related both to sexual (Ezek 16:9; Ruth 3:3; Song 1:3; 
4:10; Esth 2:12) and nonsexual beautification (2 Sam 12:20; 14:2; Mic 6:15; Psa 104:15; Eccl 
9:8). Israelites also applied oil cosmetically on common items (2 Sam 1:21; Isa 21:5).
While olive oil is a luxury food item in the modern world, it was a staple for the poor in ancient 
Israel (1 Kgs 17:12–16; 2 Kgs 4:2–7; Prov 21:17). It could be used to anoint the sick or tend to 
their wounds (Isa 1:6; Psa 23:5; Mark 6:13; Luke 10:34; Jas 5:14). It could also be used to 
anoint honored figures (Judg 8:9; Luke 7:46). Its ability to be stored and transported (2 Kgs 
20:13; Isa 39:2; Jer 40:10; 41:8; 1 Chr 12:40; 27:28; 2 Chr 11:11; 32:28), along with its value to 
neighboring peoples, made it a valuable trade item or economic resource (1 Kgs 5:11; Ezek 
27:17; Hos 12:1; Ezra 3:7; 2 Chr 2:10, 15). Oil could also be used as a fuel source for lamps 
(Matt 25:3–8; Rev 22:5).

Oil was also prominent in the religious life of ancient Israelites. It could anoint objects (Gen 
28:18; Lev 8:11), spaces (Exod 30:23–38; 40:9; Lev 8:10), kings (1 Sam 10:1; 16:13; 1 Kgs 
1:39; 2 Kgs 9:1–3, 6; Psa 89:20), priests (Lev 8:12; Psa 133:2), or worshipers could use it for 
offerings (Lev 14:10, 12, 15–18, 21, 24, 26–29; Num 18:12; Neh 10:39). It also fueled the 
lampstands in the temple (Exod 25:6; 35:8, 14; 39:37; Num 4:16; Zech 4).

Theological Significance

The centrality of oil in ancient Israel made it a fruitful symbol for divine favor, and its various 
properties rendered it a suitable symbol for a variety of other virtues and vices. For example, the 
fertility of olive trees growing in the harshest of conditions served as a sign of God’s care for 
Israel (Deut 32:14; Job 29:6; see also Num 11:8). The abundance of oil signified divine blessing 
when Israel obediently served God and divine disfavor when they led disobedient lives (Deut 
11:13–17; 28:40, 51; Jer 31:12). The psalmist regards the rebuke of a righteous individual as oil 
upon the head (Psa 141:5), a desirable experience.

That people should not lack oil on their heads is considered a part of their “portion” (חלק, chlq) 
in life (Eccl 9:8–9; compare Psa 104:15), a gift from God in which people should find enjoyment 
(Eccl 5:18–19)—though even oil of superior quality (literally “good oil,” ׁשמן תוב, shmn twb) is of 
inferior value to a good reputation (literally “a good name,” תוב ׁשם, twb shm; Eccl 7:1). The oil 
of superior quality (ׁשמן תוב, shmn twb) derives its significance from the highly valued oil 
contained in the royal treasury (2 Kgs 20:13; Isa 39:2). For the psalmist, the use of this oil to 
anoint Aaron as high priest captures the exuberance of peaceful cohabitation among kinfolk 
(Psa 133:1–2). The smooth texture of oil is compared to the smooth words of one’s enemy or 
the adulterous woman, sharpened swords in disguise (Psa 55:21; Prov 5:3–4).
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Various Personal Notes

When there is disunity, that is lack of deep connections with one another, it is like the walls of 
God’s people are broken down. 

In order to keep our individual lives and the church strong, there needs to be unity. We must 
arise and restore the walls like Nehemiah.

Nehemiah is like a portrait of the Holy Spirit. The Holy Spirit is called the “Spirit of unity” and 
Nehemiah creates amazing unity among God’s people to rebuild the gates and walls. The 
people all work together as a team to restore what has been loss. They operate like a family. 

It is the Spirit of God that binds us together as one to glorify God, make disciples and win the 
lost. 

The unity that God brings is unity in diversity.

“Behold” - Take a good look. See how awesome unity is. 

Personal feelings were to be laid down for unity (see Unity End Notes)

Jesus makes us legally one through the cross and the Holy Spirit makes us experientially one. 
Look at the day of Pentecost.

Unity produces fruitfulness. The seed is buried into the ground and becomes one with the soil, 
then new life springs up. Unity between a husband and wife produces children. Spiritual unity, 
heart to heart unity, makes the church an environment where new souls are saved and nurtured.

Unity brings true healing and restoration. Almost all emotional issues and psychological 
disorders can be traced back to a lack of unity. Broken down relationships. Relationships that do 
not function as God intended. People taking advantage of or neglecting one another or 
forsaking someone or sinning against another. Or, perceived sin. FORGIVENESS is essential. 
First, you need to be forgiven and then you need to forgive others. Everybody thinks, “I’ve done 
nothing wrong!”

James 5:16 - Confession to one another, prayer and healing
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The spices are all different, but God wants to blend them in his anointing oil. Here we see God 
wants unity in diversity. (Exo. 30:22-33)

Not a black church, a Jewish church, a Chinese church and a European Church. But one 
church blended together. God’s house is a house of prayer for all nations. Nothing brings unity 
like true prayer.

Each spice must “lose” its identity to become one with the others. The spices then infuse the 
anointing making it a sweet fragrance, resembling the fragrance of Christ, the Anointed One.

In order for these spices to become one they need to be broken and crushed. They must submit 
to the “work of a perfumer” and be blended. (Pesto & Mortar). The crushing actually releases 
the fragrances. There are different theories about how exactly they made this anointing oil, but 
one thing is clear the spices needed to become one.

The spices of the anointing all teach us how unity is possible. 

By soaking in the anointing oil, all of our unique fragrances become one. This again takes time, 
“the work of a perfumer”
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