
Super Agents
06 - God’s Covert Agents

Church on the Park | Sunday, 22 May 2016

Text: “And the Spirit of the Lord began to stir him in Mahaneh-dan, between Zorah and 
Eshtaol” (Judges 13:25).

Theme: God wants his super agents to arise––those who are supernatural empowered by heaven 
to be agents of change on earth.

Intro: The last few weeks we’ve been talking about one of the Bible’s most intriguing characters: 
Samson. He’s fascinating because God used him in a powerful way, but he also had a monumental 
fall. How could someone so powerfully endued with the Lord’s Spirit fall? Yet, I don’t want to focus 
on that question at the moment. Instead, I want to ask why God began to stir him at Mahaneh-dan, 
between Zorah and Eshtaol?

1) God is stirring his justice league to arise (Judges 16:31)
• The Bible tell us that Samson ‘judged’ Israel twenty years. But, in the whole story of Samson, 

did you ever hear him judge someone? Did you see him sit on a bench judging cases?
• So, here we begin to see that there is something more to the word ‘judge’ in Hebrew. The 

Hebrew concept of judge (the Biblical concept) is totally different than ours.
• We say things like, “Don’t judge me!”

• Did you ever wonder why the book of Judges is called the book of JUDGES? These guys, like 
Samson, don’t seem like Judges (cf. Judges 16:31).
• That’s because the word ‘judge’ and ‘judgment’ in Hebrew mean something more than our 

English understanding of ‘judge.’ If we understand this word, then we will understand God 
as Judge much, much better. 
• It will change your whole perspective of God as judge.

• The whole idea of the Hebrew word for Judges, especially in the book of Judges is like a 
superhero. They are the avengers and justice league of their day. They do extraordinary 
things to help those who are oppressed and taken advantage of. A judge is not a 
condemner, but a saviour, a helper and a deliver. 
• Do you know of the Justice League in the comic world? The Justice League in DC Comics 

had seven original members: Aquaman, Batman, the Flash, Green Latern, the Martian 
Manhunter, Superman and Wonder Woman.

• The idea behind the Judges in Scripture is not that they are superhuman beings, but that 
they are ordinary men empowered by a supernatural God who cares about the wrongs in 
this world, especially the injustice against his people, Israel. 

• The judges were heroes because they listened to and responded to God.
• God is looking for some spiritual heroes, who will rise up and fight for souls and those who 

are oppressed. 
• He’s looking for deliverers, pioneers, liberators, who take their marching orders from 

THE DELIVERER, JESUS.
• Luke 18 - “Grant me justice (avenge me, KJV) against my adversary”

• “Avenge me of mine adversary” (Luke 18:3, KJV) 
• Another group of comic characters was the Avengers originally consisted of Hank Pym, Hulk, 

Iron Man, Thor and the Wasp. Later, came Captain America and Spiderman.
• What does Mahaneh-dan mean? It means camp of Dan (**Genesis 49:16-18). And camp of 

Dan means camp of the judge, or camp of the justice avengers. 
• “Dan shall judge his people, As one of the tribes of Israel. Dan shall be a serpent in the way, 

A horned snake in the path, That bites the horse’s heels, So that his rider falls backward. For 
Your salvation I wait, O Lord.”
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• May the Holy Spirit renew your mind to see God as judge in a new light. God as judge means 
he’s a Saviour and deliverer. He helps the poor and rejected. He sets the oppressed free. His 
judgment is bad for the oppressors, but good for the oppressed.

2) Go undercover to bring people out of the darkness (Judges 14:1-14).
• The idea behind Samson taking a Philistine wife (which the Bible tells us is from the Lord) 

is that Samson is going into deep cover. 
• He’s like a secret agent that befriends a terrorist group in order to get on the inside. 

Samson is going into the enemy’s camp. And it is as he is within the enemy’s camp that he 
can destroy the Philistine’s from the inside out.

• The Lord calls all of his avengers to go into deep cover, to go under the radar to take out 
the enemy.
• My friends going to Israel and what they told the shaliach. Not, I’m going their to convert 

Jews to the Messiah Yeshua. But instead, I want to become a citizen of Israel so I can start 
a family.

• Be wise in how you act toward unbelievers. (Supergirl)
• But, here is the warning, the big flashing red lights surrounding Samson’s life: if you get 

too close to the enemy, it’s possible to fall into the enemy’s trap. The person trying to save 
someone from the pit can actually fall into the pit themselves. 
• There’s no other gift that gets inside the enemy’s camp like the evangelist. However, the 

evangelist has to watch to not drown as he is saving drowning people. When you are 
close to the sinner, it’s easy for their sin to rub off on you.

• AMP - “The fruit of the [consistently] righteous is a tree of life, and he who is wise captures 
human lives [for God, as a fisher of men––he gathers and receives them for eternity” (Prov. 
11:30.

• Jesus said it like this, “Therefore be as wise as serpents and harmless as doves” (Matt. 
10:16).
• To win souls you need to be wise as a serpent and gentle as a dove.

• Compare this with Jacob’s prophecy about Dan.
• “Dan shall judge his people, As one of the tribes of Israel. Dan shall be a serpent in the 

way, A horned snake in the path, That bites the horse’s heels, So that his rider falls 
backward. For Your salvation I wait, O Lord.” (Gen. 59:16-18)

• It’s no coincidence that Dan (that means ‘judge’) is associated with a serpent. Here, the 
serpent is not picture in a negative way, but as a camouflaged warrior––small, hidden and 
sly––and able to take down a huge horse and rider.

• This is one of the reasons why God has not called us to build a church building. First, the 
church is not a building, it’s the people. 
• The buildings, many of them beautiful, are not serving their purpose. That’s why we are in the 

city amongst the people and that’s why we are in the park. People don’t think of a church in 
the park. They don’t see that saints are ordinary people, and they don’t need to wear special 
garments to be holy.

• My mom had a circle of friends that were 90% not church-goers. Like Jesus, she was a 
friend of tax collectors and sinners.
• To be a friend of sinners, you can’t be preaching all the time. 

• Actually, the best way is to listen, help and serve. To be friendly. That’s what my mom 
did.
• The bait of genuine love must be on the hook if you are going to catch a soul.

• Jesus was an example of deep cover. He is the ultimate Undercover Boss.
• Jesus did not want to announce he was the Messiah. Why? Because the people had the 

wrong perspective of what the Messiah was about. They though it was an outward, 
political thing (much like the Judges brought). They did not see what needed saving was 
their soul. For them the Messiah and the cross were two opposites that would never meet.

• Jesus going to the cross was God’s deep cover. The cross was for the sinner, the worst 
sinners. It was for the ultimate rejects, those condemn by society as not worth to live. It was 
the most horrific death of it’s time, and it’s seems of all times. Especially, Jesus’ death. It 
wasn’t just physical, but spiritual. 
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• How can you go undercover? Do you see your workplace as your mission? Remember, you 
can’t be preaching all the time, but you need to strike at the right time.

3) Prayer is God’s ordain way to bring justice (Luke 18:1-8).
• Prayer is the beginning of the deep cover work.
• No one is delivered or saved with out persistent prayer.

• Prayer is effective when you don’t give up in it.
• The testimony of my English Teacher (Mrs. Page) from preaching in Gospel Community 

Church.
• The victory and freedom is brought through the invisible work of prayer.
• God stirs us for the purpose of justice.
• God first stirs us to pray and out of the overflow of prayer comes action.
• Prayer is where you transform from the mild mannered dove, into the warrior that takes 

down the powers of darkness.
• This is where the real battle is

Conclusion: It is through prayer that us gentle Christians become warriors––we are transformed 
by the Almighty God to bring justice on earth and drive the darkness away. Prayer makes you into 
a super agent. For you, the prayer closet is like Clark Kent’s phone booth.
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END NOTES

2443 .judge, govern (šāpaṭ) שָׁפַט

Derivatives 

2443aשֶׁפֶט (šepeṭ) judgment.
2443bשְׁפֹוט (šĕpôṭ) judgment.
2443cמִשְּׁפָט (mišpāṭ) justice, ordinance.

The primary sense of šāpaṭ is to exercise the processes of government. Since, 
however, the ancients did not always divide the functions of government, as most modern 
governments do, between legislative, executive, and judicial functions (and departments) 
the common translation, “to judge,” misleads us. For, the word, judge, as šāpaṭ is 
usually translated, in modern English, means to exercise only the judicial function of 
government. Unless one wishes in a context of government—civil, religious, or otherwise
—consistently to translate as “to govern or rule,” the interpreter must seek more 
specialized words to translate a word of such broad meaning in the modern world scene. 
For the participle NIV uses “leader.”

The meaning of šāpaṭ is further complicated by the fact that although the ancients 
knew full well what law—whether civil, religious, domestic or otherwise—was, they did not 
think of themselves as ruled by laws rather than by men as modern people like to suppose 
themselves to be. The centering of law, rulership, government in a man was deeply 
ingrained. “The administration of justice in all early eastern nations, as among the Arabs of 
the desert to this day, rests with the patriarchal seniors … Such … would have the 
requisite leisure, would be able to make their decisions respected, and through the wider 
intercourse of superior station would decide with fuller experience and riper reflection.”

Hence the following analysis of use of this basic word for exercise of government 
appears.

1. To act as ruler. This might be done by the congregation of Israel (Num 18:22–28), by 
individual judges (Deut 1:16; Jud 16:31; I Sam 7:16, 17), by a king (Jud 8:20); by Messiah 
(Ps 72:4) or even God himself (Ps 96:13). God alone can exercise the true ultimate 
rulership for, he is “the one judging all the earth” (Gen 18:25). But Moses deciding cases 
(whether criminal, domestic, religious or otherwise) acts for God and by divine authority 
(Ex 18:13, 15) and the same is true of other rulers in the ot theocracy (Deut 1:17).

2. By way of eminence, šāpaṭ means to decide cases of controversy as judge in civil, 
domestic, and religious cases. In such cases it was the judge’s duty specifically to judge 
with mišpāṭ (judgment, justice) and ṣedeq/sĕdāqâ (righteousness) (see Ps 72:2–4) and in 
case of charges “they shall justify the righteous and condemn the wicked” (Deut 25:1).

3. Inasmuch in a situation of government by persons rather than merely of laws, the 
civil officer (the šōpēṭ “one judging”) had the executive as well as judicial powers. He also 
executed or caused to be executed judicial decisions. Hence, for example, in David’s 
appeal to God as judge in his controversy with Saul he declares, “The Lord will be a judge 
and he shall judge (šāpaṭ) between me and thee and he will see and will plead my case 
and he will judge me (yišpĕṭēnî i.e. “deliver me”) out of thy hand” (I Sam 24:15 [H 16]). 
Hence such words as deliver, vindicate, condemn, punish, and related words of judicial-
executive import are justly used in the translations.

4. Because all true authority is God’s and he shall ultimately act as judge of the world in 
the last great assize, he is šōpēṭ pre-eminent (Ps 96:13; 50:6; 75:8 [H 7] and meanwhile 
through providence he is always supreme šōpēṭ (Ps 94:2; cf. 103:19) of the universe.

All the above uses are in the Qal.
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The Niphal, in the occasional reciprocal sense of that stem, furnishes cases where the 
sense of governmental process is extended to carrying on a case of litigation. In such 
cases ʾēt “with” is furnished before the object of the verb; thus, “I will enter into judgment 
with thee” (Jer 2:35; cf. Ezk 17:20; 20:35, 36, 3; 38:22, in each God is actor and speaker). 
“Plead,” in the legal sense of plead a case often occurs, viz. “that I may plead with you 
before the Lord” (I Sam 12:7); “have a controversy” (Isa 43:26, BDB) and “execute 
judgment” (Isa 66:16, RSV).

The Poel participle has the sense of denunciatory judgment, as “those who 
condemn” (Ps 109:31, RSV), “accuser” (Job 9:15), and “the judgments against you” (Zeph 
3:15).

šāpaṭ, with its derivative noun mišpaṭ, is the commonest word to designate the function 
of government in any realm and in any form. It apparently differs from the rarer dîn (verb 
and noun) chiefly in being the more formal and technical term while dîn is more poetic.

 Judgment, always plural šĕpāṭîm. Like šĕpōṭ, this noun seems to take .(šepheṭ) שֶׁפְהֶט
its meaning from šāpaṭ BDB, p. 1047, judgment in the penal sense, i.e. punishment. In 
several cases the punishments are divine punishments. The plagues of Egypt are divine 
šĕpōṭîm (Ex 6:6; 7:4; 12:12). God punished Jerusalem with sword, famine, evil beasts and 
pestilences, all called God’s "four … šĕpōṭîm (Ezk 14:21). šĕpōṭîm inflicted by men may be 
divine punishments (Ezk 16:41; cf. v. 38). Civil magistrates’ punishments of breakers of 
human laws are also called šĕpōṭîm (Prov 19:29).

There is a definite theology of punishment as retribution, vindicative of justice, both 
divine and human, expressed in šepeṭ and šĕpōṭ.

 A judgment. This word in the two cases of its appearance takes the sense .(šĕpōṭ) שְׁפֹט
of punishment (penal judgement), parallel to meaning 3c of BDB (p. 1047) “condemning 
and punishing.” The harlot’s judgment is to be slain with the sword (Ezk 23:10). šĕpôṭ is 
parallel to sword, famine, and pestilence, divine punishments (II Chr 20:9).

מִשְּׁפָט  (mišpāṭ). Justice, ordinance, custom, manner. Represents what is doubtless 
the most important idea for correct understanding of government—whether of man by man 
or of the whole creation by God. Though rendered “judgment” in most of the four hundred 
or so appearances of mišpāṭ in the Hebrew Bible, this rendering is often defective for us 
moderns by reason of our novel way of distinctly separating legislative, executive, and 
judicial functions and functionaries in government. Hence šāpaṭ, the common verb (from 
which our word mišpaṭ is derived) meaning “to rule, govern,” referring to all functions of 
government is erroneously restricted to judicial processes only, whereas both the verb and 
noun include all these functions.

An analysis of all uses in the Bible turns up at least thirteen related, but distinct, 
aspects of the central idea, which if to oe rendered by a single English word with similar 
range of meaning, ought by all means to be the word “justice.” Even the ASV, which 
inclines strongly toward regular rendering of Hebrew and Greek words has thus updated 
the rendering of mišpāṭ, though not regularly (contrast “thy judgments” [Ps 72:1] with “with 
justice” [72:2]). The noun mišpāṭ can be used to designate almost any aspect of civil or 
religious government, as follows:

1. The act of deciding a case of litigation brought before a civil magistrate. BDB finds 
204 instances beginning at Ex 21:31–though RSV and NASB disallow this first, rendering 
otherwise. But most of the occurrences are very clear (Deut 25:1; Josh 20:6 are 
examples).

2. The place of deciding a case of litigation. A clear case of this rather rare (because 
indecisive) use is I Kgs 7:7.
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3. The process of litigation is called mišpāṭ. There are many doubtful cases, it being 
hard to distinguish between meanings 1 and 2. An instance is Isa 3:14. “Litigation” would 
be an apt rendering for this class. The clearest instances employ ʿim with a following noun 
“a judgment with so-and-so” (Job 22:4 or ʾet (Ps 143:2).

4. A case of litigation (i.e. a specific cause brought to the magistrate). Solomon, e.g., 
asked God for understanding that he might “hear mišpāṭ.”—a case brought before him (I 
Kgs 3:11, ASV marg.) If this case be disallowed (RSV) then Job’s ʿāraktî mišpāṭ (“I have 
set in order [my] case” 13:18) seems unassailable. See also I Kgs 8:59. This usage 
parallels the noun rîb.

5. A sentence or decision issuing from a magistrate’s court. This is very common. In 
such cases the prevalent “judgment” as rendering is entirely correct (I Kgs 20:40). In Jer 
26:11, 16 “worthy of death” renders mišpaṭ mawwet, in each case clearly meaning, a 
sentence of death.

6. The time of judgment. A clear case is Ps 1:5; Eccl 12:14, “God will bring every work 
into mišpāṭ” is close to presenting the same. BDB assert that “execution of judgment” in 
general is the meaning in a group including the preceeding instance. The cases cited, 
however, seem better classified in relation to the idea or attribute of justice.

All the above are examples mainly of mišpāṭ in the judicial side of government.
There now follows a use closely parallel to what men now think of as authority.
7. Sovereignty, the legal foundation of government in the sense of ultimate authority or 

right. Men today are accustomed to finding this in constitutions and the nature of man 
(“natural rights”) but in the Hebrew Scriptures (a) all authority is God’s and it is this 
authority which is denominated mišpāṭ. “The mišpāṭ is God’s” (Deut 1:17); "The lot is cast 
into the lap; but the whole mišpāṭ thereof is of the LORD (Prov 16:33). Individual men, as 
created by God, have inalienable mišpāṭîm (“rights”). (See R. D. Culver, Toward a Biblical 
View of Civil Government, 1974). (b) The magistrate’s mišpāṭ is conferred by God as best 
shown by the reference to King Messiah’s magisterial authority (Ps 72:1–2). Of course the 
doctrine of providence is basic to this idea (Ps 103:19; cf. Rom 13:1ff.). This universal 
reign and rule of God seems to be the idea conveyed by mišpāṭ in Jer 8:7, “My people do 
not know the law (mišpāṭ) of God.”

There are also uses involving the legislative side of government.
8. The attribute of justice in all correct personal civil administration is emphasized. (a) 

This justice is primarily an attribute of God, all true mišpāṭ finding its source in God himself 
and therefore carrying with it his demand. “When therefore the Scripture speaks of the 
mišpāṭ of God, as it frequently does, the word has a particular shade of meaning and that 
is not so much just statutes of God as the just claims of God. God, who is the Lord, can 
demand and He does demand” (Koehler, ot Theology, pp. 205–206). All the right (justice, 
authority, etc.) there is is his, “because Jehovah is the God of justice” (Isa 30:18; cf. Gen 
18:25). God loves mišpāṭ in this sense (Ps 37:28). Psalm 36:6 [H 7] in kĕtîb reads, “Thy 
mišpāṭ (singular) is a great abyss.” (b) mišpāṭ, as justice, i.e. rightness rooted in God’s 
character, ought to be an attribute of man in general and of judicial process among them 
(Ps 106:37). Wise men speak it (Ps 37:30) and think it (Prov 12:5) and God requires it of 
them (Mic 6:8). The righteous enjoy it (Prov 21:15) and righteous magistrates employ it in 
judgment (Mic 3:1; cf. Prov 29:4).

9. mišpāṭ also designates an ordinance of law—often used co-ordinately with ḥōq 
“ordinance” (Ex 15:25) and tôrâ “law” (Isa 42:4). The Pentateuchal ordinances are mišpāṭ 
(Lev 5:10; 9:16, et al.), in fact the individual ordinances of Mosaic law are mišpāṭ (Deut 
33:10, 21; 16 times in Ps 119).

10. A plan (Ex 26:30) or 11. custom (II Kgs 17:33) or even 12. a fitting measure taken (I 
Kgs 5:8) seem to come under the scope of this word, though they are extended meanings, 
hardly standard.
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13. One’s right under law, human or divine, is denominated mišpāṭ (Deut 18:3; Jer 
32:7).

Frequently associated with ṣedeq and ṣĕdāqâ in ot descriptions of God’s reign and 
ways with his creatures, this idea lies at the very heart of a true understanding of the 
Biblical world-and-life view.

Note: The breastplate worn by the high priest is called a “breastplate of judgment” (Ex 
28:15, 29–30), not from any alleged revelation given by the stones Urim and Thummim but 
because the breastplate covered Aaron’s heart and “they shall be upon Aaron’s heart 
when he goeth in before the Lord and Aaron shall bear the judgment (mišpāṭ) of the 
children of Israel upon his heart before the LORD continually.” What Aaron was concerned 
with before God was Israel’s justification, i.e. judicial sentence (see above) of guiltiness. 
Thus “in prophetic vision as in actual oriental life, the sentence of justification was often 
expressed by the nature of the robe worn. …Isaiah 61:10 is a good illustration of this.” Also 
see Isa 62:3; Rev 3:5; 7:9; 19:14; Est 6:8–9, 12 (A. C. Hervey, Smith’s Dictionary of the 
Bible, Hackett ed., 11, pp. 1066–67).

Bibliography: McKenzie, Donald A., “The Judge of Israel,” VT 17:118–21. THAT, II, pp. 
999–1009.

R.D.C.

 Culver, R. D. (1999). 2443 ָׁשַפט. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., pp. 947–949). Chicago: Moody Press. 

426 .judge, contend, plead (dîn) ִדּין

Derivatives 

426a .judgment (dîn) ִדּין
426b .judge (dayyān) ַדּיָּן
426c .strife, contention (mādôn) מָדֹון
426d .province (mĕdînâ) מְִדינָה

This word, with its derived noun dîn is nearly identical in meaning with šāpaṭ 
(q.v.) and its derived noun mišpāṭ (q.v.). It appears only twenty-three times, a fraction of 
the times šāphaṭ and mišpāṭ appear. Of the twenty-three appearances, five are in parallel 
with šāpaṭ (Jer 5:28; 22:16; Prov 31:8; Ps 7:8 [H 9]); 9:8 [H 9]) and twice more it is 
associated in the text with mišpāṭ (Ps 72:2; Jer 21:12). Thus nearly a third of its 
occurrences show how closely the idea of dîn was identified or associated with the root 
šāpaṭ. The verb also occurs in Ugaritic and in parallel with tpṭ (the cognate of šāpaṭ) 
(Fisher, RSP, vol. I, p. 166). Likewise a similar—nearly identical as far as it goes—list of 
terms is associated with dîn, demonstrating the near identity of meaning: with mêšārîm 
“uprightness,” “equity” (Ps 96:10; cf. Ps 75:2); and with gāšaʿ (Ps 54:1 [H 3]; cf. Ps 72:4). 
As with šāpaṭ it represents God’s government as both among his people (Israel) and 
among all peoples (Ps 135:14 “people”; Ps 7:8 [H 9] “peoples” cf Ps 72:2; Ps 9:8 [H 9]). As 
far as the small number of occurrences allows a test, the range of meanings is exactly the 
same: to govern, in the whole range of activities of government: legislative, executive, 
judicial or otherwise. See the discussion of šāpaṭ and mišpāṭ. The difference between 
the terms is simply that dîn is poetic, probably also an archaic and more elegant 
term. Of the twenty-three occurrences, only one is outside the Protestant grouping of 
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poetical and poetical-prophetic literature. The exception is the single passive form—a 
Niphal participle (II Sam 19:9 [H 10]).

The chief theological significance of this word is that apparently like šāpaṭ it 
embodies the idea of government, in whatever realm, in all its aspects.

Bibliography: Speiser, E. A., “YDWN, Gen 63,” JBL 75:126–29. THAT, I, pp. 448–50.
R.D.C.

 Culver, R. D. (1999). 426 ִּדין. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., p. 188). Chicago: Moody Press. 
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