
Pain, Prayer & Power
05 - God’s Covert Agents

Church on the Park | Pentecost Sunday, 15 May 2016

Text: “Then the woman gave birth to a son and named him Samson; and the child grew up and the 
Lord blessed him. And the Spirit of the Lord began to stir him in Mahaneh-dan, between Zorah and 
Eshtaol” (Judges 13:24–25, NASB).

Theme: God is able to convert your pain into power through prayer.

Intro: Samson is one of the most intriguing characters in Scripture. Last week we talked about how 
God called and used a nameless, insignificant woman to give him birth. In the same way Samson’s 
mother birthed and raised a mighty warrior, the Father has called the church to birth and raise 
warriors. Today, we will look at Samson’s early life. He had amazing power, but where did that 
power come from? The answer is in our text above: it came from the Spirit of the Lord. We will also 
discover something very unique about the place where the Spirit of the Lord began to stir Samson.

 1) The Spirit of the Lord wants to stir you like he stirred Samson (Judges 13:25).
• These divine stirrings are the mark of God’s mighty warriors and covert agents.
• Hebrew is a very graphic language, but the images are often lost in translation.

• We may translate this as “And the wind of the Lord began to stir him…”
• The Spirit of the Lord is God’s wind and breath.

• None of us can see the wind, but we can all feel and experience the wind.
• In the same way, you can feel and experience God, you can see his effects, but you 

can not see him directly, he is invisible. 
• When you are born again, God’s Spirit, his breath, breathes into you and you have new 

life. Now, God’s Spirit, his presence and person, lives within you.
• But just like Samuel did not know the voice of God when he was young, so many people do 

not know the stirrings of the Spirit.
• The Spirit is stirring you, but you do not recognise it as the Holy Spirit.
• The wind is blowing, but you may not realise it’s God making the wind move.

• In the New Testament the stirring of the Spirit is often called being led by the Spirit, walking 
in the Spirit and being moved on by the Spirit.

• How God stirred me before Valerie’s birth. The Spirit stirred me to move the school to Level 
7/117 Queen St. The Spirit stirred me to visit my mom the last few weeks of her life. 
• My mind at those time was trying to reason with me other things. “Anna will take longer to 

give birth, she’s not too far into the labour…There’s no way we can afford a bigger place for 
Bible School…I’ll visit my mom in a couple of months when I have my annual leave, then 
maybe I can bring the whole family.”

• The divine stirrings of the Holy Spirit will go against your natural mind and you will reason 
against them. This is where you have to “Trust in the Lord with all your heart and lean not 
on your own understanding…” (Prov. 3:5-6).

• The word translated ‘begin’ is very intriguing. I believe it’s not referring to just any 
beginning, but a beginning that has a piercing, breaking and wounding effect. 
• Like, the beginning of a journey. Or, the beginning of a harvest. 
• God’s stirrings break up the fallow ground of your heart. God’s stirrings move us on a 

journey which causes us to leave the old behind. God’s beginnings are both exciting, but 
painful.

• God’s stirrings are not convenient.
• When you study the word ‘stirred,’ you discover it means ‘thrust, impel, push or trouble.’

• The actual image behind the word is that of a ‘foot.’
•  So, it’s like the Spirit of God giving you a kick to do his will.
• It’s God moving you to put your feet in motion and not just sit around

• Where is God giving you a kick? Where is he wanting you to put your feet in motion?
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• You have to watch out with this expression, “I’m being led by the peace of God.” 
• Are you really? God’s leadings don’t always feel good. It may be that you are using this 

expression (peace of God) as a cop out or excuse.
• The Father puts his foot down in your life and it tramples your pride. He gets you moving.

• What are some examples of New Testament stirrings?
• Mark 1:8-12 - Jesus after his baptism
• Luke 1:67 - The Spirit of God moved Zechariah to prophesy
• Acts 2:4 - Filled with the Spirit and spoke in tongues
• Acts 4:8 - Peter was filled with the Spirit and preached
• Acts 4:31 - All the believers were filled and preached boldly
• Acts 8:29 - **The Spirit moving Philip to go up onto the chariot
• Acts 20:22 - Paul being bound by the Spirit to go to Jerusalem

2) The Spirit of God will stir you between the place of pain and prayer (Judges 13:25).
• Where does this great stirring of God’s Spirit begin?
• The Bible makes it clear that this stirring began at a certain place: Mahaneh-Dan, between 

Zorah and Eshtaol.
• It’s quite easy to just read passed this to the next thing. But, the Spirit of the Lord had me 

stop and question, “What is this place?”
• Mahaneh-Dan means ‘Camp of Dan.’
• Zorah means ‘hornet, wasp’ or ‘stinging, harassment, panic, fear, depression, 

discouragement.’ (Aggressive stinging insects)
• You don’t find much significant things happening in the Bible in a place of comfort. It’s 

distress that births greatness. 
• It was the intense pain of Philistine oppression that gave birth to Samson.

• You only need a light in darkness. 
• Workers don’t put on flood lights when the sun is shining down, it’s a waste of 

money.
• Yet, being in a place of pain, threat and opposition does not necessarily mean greatness will 

come.
• It all depends on how you respond.

• What’s the next place?
• Eshtaol means ‘entreaty’ or ‘ask, inquire, seek or desire’

• In other words, in our application, prayer.
• It’s in the place between the hornets chasing you and prayer that the Holy Spirit begins to 

stir you.
• It’s in that place that the Holy Spirit shows you what to do and gives you a plan to 

overthrow the oppression.

3) Prayer converts pain into power (1 Sam. 7:12).
• Pain is like the coal that used to power the old steam engines. Coal was thrown into the fire 

and that gave the train power. Likewise, when you throw your pain into the fire of prayer, 
God turns it into power.

• A great example of this is with Samuel in 1 Samuel 7.
• First, the situation: Again, in Samuel’s day they were oppressed by the Philistines.
• Second, the begin to repent, pray and fast at Mizpah (meaning ‘watchtower’)

• The church has to get back to the watchtower of prayer. 
• We can’t let the JW’s steal the name watchtower from us––it’s a biblical concept.

• Third, the Lord ‘thundered with a great thunder on that day against the Philistines and 
confused them.’ (1 Sam. 7:10).
• Their pain was turned into power. God’s power thundered against their enemies.

• Lastly, Samuel set up a stone memorial between Mizpah and Shen (meaning teeth, sharp, 
danger, hunger, famine, crag) and named it Ebenezer (lit., ‘stone of help,’ signifying, the Lord 
has helped us).

• “Call upon me in the day of trouble; I shall rescue you, and you will honour Me” (Ps. 50:15).
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Conclusion: The Spirit of God begins to stir and empower you when with one hand you are 
holding on to pain, but with the other hand, you are holding God’s hand through prayer. Prayer will 
convert your pain, and the pain of others you are interceding for, into power.
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END NOTES

 n pr m. From 8121; GK 9088; 38 occurrences; AV [/Shimshown /shim·shone] שִׁמְׁשֹון 8123
translates as “Samson” 38 times. 1 a Danite, son of Manoah, a Nazarite for life, and a 
judge of Israel for 20 years. Additional Information: Samson = “like the sun”.
Strong, J. (1995). Enhanced Strong’s Lexicon. Woodside Bible Fellowship.

Ruah - Spirit, Wind, Breath

2131  smell, scent, accept. Literally “breathe an odor.” This denominative (rîaḥ) ִריַח*
verb occurs only in the Hiphil.

Parent Noun 

2131a .wind, breath, mind (rûaḥ) רוַּח
2131b .scent, fragrance, aroma (rêaḥ) ֵריַח

רוַּח  (rûaḥ). Wind, breath, mind, spirit. This noun occurs 387 times in the ot, usually 
feminine. Although some derive it from rāwaḥ, “be spacious, be refreshed” (I Sam 16:23; 
Job 32:20; Hiphil, hērîaḥ “perceive by breathing an aeriform thing,” KB, p. 877, see below), 
it is best considered a primitive noun, related to an ayin-vowel root rûḥ, “to breathe” (BDB, 
p. 924); cf. rêaḥ “odor”; Ugaritic rḥ.

The basic idea of rûaḥ (Gr. pnema) is “air in motion,” from air which cannot come 
between a crocodile’s scales (Job 41:16 [H 8]) to the blast of a storm (Isa 25:4; Hab 1:11 
ASV, RSV). The “four winds,” rûḥôt, describe the four quarters or four directions of the 
world (Jer 49:36; Ezk 37:9). In living beings the rûaḥ is their breath, whether of animals 
(Gen 7:15; Ps 104:25, 29), men (Isa 42:5; Ezk 37:5), or both (Gen 7:22–23); whether 
inhaled (Jer 2:24) or on the lips (Isa 11:4; cf. Job 9:18; contrast dead idols, Jer 10:14; 
51:17). God creates it “The rûaḥ “spirit” [s] of God (from God) is in my nostrils” (Job 27:3).

The connotations of breath include power (I Kgs 10:5, where the Queen of Sheba 
had “no more” rûaḥ, i.e. she was “breathless,” overwhelmed), courage (Josh 2:11; 
5:1, where the “spirit” of Israel’s enemies failed them), or value (Lam 4:20, where the 
Davidic king was “the breath of our nostrils,” or prized hope—a phrase borrowed from the 
common Egyptian tiĕn ndsn “the breath of their nose”). Yet false prophets become rûaḥ 
“wind” because they lack the word (Jer 5:13), the connotation being emptiness, the futility 
of “mere breath” (Job 7:7; Isa 41:29). As a rush of air, a snort through one’s nose, rûaḥ 
depicts emotions of aggressiveness (Isa 25:4) or anger (Jud 8:3; Prov 29:11, ASV, RSV). 
Ultimately breath signifies activity and life. One’s “spirit” is consumed when he is 
sick or faint (Job 17:1), but it comes back as a “second wind” and he “revives” (Jud 
15:19; I Sam 30:12; cf. Gen 45:27). In God’s hand is the breath, rûaḥ, of all mankind (Job 
12:10; Isa 42:5). So Genesis 6:3 is best rendered, with the RSV, as “my spirit (the breath 
of life, from God) shall not abide [following LXX] in man forever, for he is flesh (mortal), but 
his days (until the deluge) shall be a hundred and twenty years” (cf. Job 34:14–15). Yet the 
word rûḥî elsewhere, when spoken by God, means “my spirit,” and the word rendered 
“abide” is much debated. E. Speiser argues for “shall not answer for man” or “shall not 
protect man” JBL 75:126–29.

The unique feature of human life is not, however, the physical but the spiritual, 
i.e. the mental and personal. The “breath” of man was bestowed by a special 
creative act of God (Gen 2:7; contrast the beasts in 1:24). But it is his inner being 
that reflects the image of God, formed by the counsel of the Trinity (“us,” 1:26) and 
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sovereign over all other living things (2:20). Biblical Hebrew therefore speaks of things 
that come into your mind, i.e. rûaḥ (Ezk 11:5; 20:32). Daniel’s Aramaic refers likewise to 
Nebuchadrezzar’s mind (ASV, spirit) being hardened (Dan 5:20). Even the physically 
oriented verb rîaḥ “to smell” (Gen 27:27), assumes figurative connotations. A thread is 
consumed when it “touches” (ASV, smelleth, Jud 16:9) the fire. It may also assume 
connotations of mental awareness, i.e. God will “accept” (ASV marg., smell, I Sam 26:19) 
a sacrifice. The goal, indeed, of ot sacrifice, to be a rêaḥ han-nîḥōah “sweet savor,” a 
soothing aroma to God (Gen 8:21 NASB), points by symbol and type to the idea of the 
propitiating atonement through Christ. The noun rûaḥ, further, depicts disposition of 
mind or attitude’. Caleb’s spirit was different from that of his faithless colleagues 
(Num 14:24; cf. Sennacherib’s spirit, i.e. resolve in II Kgs 19:7 ASV). A person’s rûaḥ 
may be sad (I Kgs 21:5), overwhelmed (Ps 77:3 [H 4]), or contrite (Isa 57:15). It can be 
“cool” (restrained, Prov 17:27), jealous (Num 5:14), and either patient or proud (Eccl 7:8). 
People may be marked by a spirit of wisdom (Deut 34:9) or whoredom (Hos 4:12).

rûaḥ comes finally to denote the entire immaterial consciousness of man: “With 
my spirit within me I will seek you earnestly” (Isa ’26:9); a wise man “rules his spirit” (Prov 
16:32; cf. Dan 5:20), and “in his spirit there is no guile” (Ps 32:2). While the ot generally 
treats man as a whole (see nepeš “soul,” often rendered simply as “self”), it also 
recognizes his essential dualism (A. B. Davidson, The Theology of the OT, p. 202). Flesh 
and spirit combine to form the “self,” so that while man may be said to have a rûaḥ. he is a 
nepeš (yet he is sometimes said to possess a nepeš, which departs from his body at 
death). The rûaḥ is contained with its bodily nidneh “sheath” (Dan 7:15, Aramaic; cf. Zech 
12:1). At death the body returns to dust, but the immortal spirit returns to God who gave it 
(Gen 3:19; Eccl 12:7). In this regard rûaḥ and nepeš, here meaning distinctly “soul,” tend 
to overlap (Job 7:1 l; Isa 26:9; cf. Ex 6:9 with Num 21:4; RTWB, p. 234). This differs from 
liberal theology, which tends to limit rûaḥ to an impersonal vital power that becomes 
individualized only in the nepeš. Thus it claims that the soul cannot exist independently of 
the body, i.e. that when the rûaḥ or “power” departs (Eccl 12:7), the person ceases to exist 
(L. Kohler, Old Testament Theology, p. 145, opposed by Davidson, op.cit., pp. 200–201). 
Yet both nepeš and rûaḥ may leave the body at death and exist in a state separate from it 
(Gen 35:18; Ps 86:13; cf. I Kgs 17:22 on the rare case of a soul’s return to its body).

On a higher plane, rûaḥ may then designate a supernatural, angelic being, “a spirit 
from God” (I Sam 16:23, NASB). The function may be revelatory (Job 4:16[?]; cf. Zech 1:9, 
19 [H 1:9; 2:2], malʾāk, q.v). Or, appropriately, God might have his angels serve as rûḥôt 
“winds” (Ps 104:4, not “spirits”; Heb 1:7) or fire (cf. I Kgs 19:11–12). Satan is “the great, 
accusing spirit” (I Kgs 22:21). Other evil spirits could fall upon men, as decreed by God (I 
Sam 16:14; 18:10; 19:9).

The preeminent example of spiritual personality is God (Isa 31:3). rûaḥ can exhibit a 
range of meaning. The “breath” of God may be a strong wind (Isa 40:7; 59:19; cf. Num 
11:31). His “spirit” may indicate no more than active power or mood (Isa 40:13, “Who hath 
directed the spirit [intention] of the Lord’?” or, “who has known the mind [intention] of the 
Lord,” so LXX and I Cor 2:16). At most points, however, context approves and the analogy 
of the nt strongly suggests that the rûaḥ YHWH is the Holy Spirit, “in the fullest Christian 
sense” (A. F. Kirkpatrick, Cambridge Bible, Psalms, II, p. 293). From the outset God’s rûaḥ 
moves upon the primeval waters (Gen 1:2), “like a hypostasis or person” (H. Schultz, Old 
Testament, II, p. 184); cf. his guiding presence, separate from that of both Yahweh and 
Moses, which the Lord “placed” upon the elders in the wilderness (Num 11:17, 25). David 
first designated him “Holy Spirit” (Ps 51:11 [H 13]; cf. Isa 63:10–11), and Isaiah, whether 
thinking of him as his own inspirer or as a fellow speaker, assumes his distinct personality 
when he says, quoting the Messiah, “The Lord hath sent me and his Spirit” (48:16).

The work of God’s Spirit may be cosmic, whether in creation (Job 26:13) or in 
continuing providence (Job 33:4; Ps 104:30); redemptive, in regeneration (Ezk 11:19; 
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36:26–27); indwelling, to uphold and guide the believer (Neh 9:20; Ps 143:10; Hag 2:5); or 
infilling, for leadership (Num 11:25; Jud 6:34; I Sam 16:13), service (Num 11:17; Mic 3:8; 
Zech 7:12), or future empowering of the Messiah (Isa 11:2; 42:1; 61:1) and his people 
(Joel 2:28 [H 3:1]; Isa 32:15).

[Distinctions between rûaḥ and nepeš: rûaḥ is the principle of man’s rational and 
immortal life, and possesses reason, will, and conscience. It imparts the divine 
image to man, and constitutes the animating dynamic which results in man’s nepeš 
as the subject of personal life. The distinctive personality of the individual inheres 
in his nepeš, the seat of his emotions and desires. rûaḥ is life-power, having the 
ground of its vitality in itself; the nepeš has a more subjective and conditioned life. 
The nt seems to make a clear and substantive distinction between pneuma (rûaḥ) 
and psychē (nepeš). g.l.a.]

Bibliography: Davidson, A. B., The Theology of the Old Testament, T. & T. Clark, 925, pp. 
182–203. Delitesch, Franz, Biblical Psychology, pp. 117–18. Koch, R., “Spirit,” in 
Sacramentum Verbi, vol. III, 1970, pp. 869–77. McClellan, William H., “The Meaning of 
Rah ʾlohim in Genesis I, 2,” Bib 15:517–27. Moscati, Sabatino, “The Wind in Biblical and 
Phoenician Cosmogony,” JBL 66:305–10. Orlinsky, Harry M., “The Plain Meaning of Ru’h 
in Gen 1.2,” JQR 48:174C2. Payne, J. B., Theology of the Older Testament, Zondervan, 
1971, pp. 172–76; 224–25. Richardson, TWB, pp. 144, 233–47. Walvoord, J. F., “The 
Work of the Holy Spirit in the O.T.,” BS 97:289–317; 410–34. Whitlock, G. S., “Structure of 
Personality in Hebrew Psychology,” Interp 14:3–13. TDNT, VI, pp. 359–89. THAT, pp. 726–
52.

J.B.P.

 Payne, J. B. (1999). 2131 רִיַח. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., pp. 836–837). Chicago: Moody Press. 

Intriguing Word Study of ‘Begin’ (See end of word study for specific meaning in context)

660 חָלַל  (ḥālal) I, wound (fatally), bore through, pierce. Survives in Arabic ḥalla 
“pierce through.” Occurs ninety-six times, including derivatives.

Derivatives 

660a .slain, fatally wounded (ḥālāl) חָלָל
660b .cake (if pierced) (ḥallâ) חַּלָה
660c .window (if taken as a piercing or hollow in the wall) (ḥallôn) חַּלֹון
660d .flute, pipe (ḥālîl) חָלִיל
660e .play the pipe. Denominative verb (ḥālal) חָלַל
660f .hole. Occurs only in Isa 2:19 (parallel to cave in rocks) (mĕḥillâ) מְחִּלָה

The verb itself is used only eight times and mainly in poetry. It usually means a fatal 
wounding of persons, as does the adjective ḥālāl. Twice it refers to the fleeing serpent, 
parallel to the Lord’s action in smiting Rahab to death (Isa 51:9; Job 26:13; though in the 
latter passage KJV assumes ḥālal “create”).

In the messianic passage Isa 53:5, “wounded” (KJV marg. “tormented”; jb “pierced 
through”) follows the divine smiting (v. 4). The Poel form used (mĕḥôlāl) is similar to that in 
Isa 51:9; cf. “pierced by the sword” (Pual, Ezk 32:26). The quotation in Jn 19:12 (“they 
shall look on him whom they have pierced”) is from Zech 12:10 but this v. uses another 
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verb (dāqar) “pierced through fatally” (usually in retribution). In Jer 51:4 and Lam 4:9 dāqar 
is used as a synonym of ḥālal.

There is no need to read Ps 77:11 as “my sickness” (ḥălōtî) instead of “my 
wounding” (ḥalōtî), an idea already expressed in Ps 109:22 (RSV here “stricken,” but the 
context is of death). Proverbs 26:10 is to be read with RSV “an archer who wounds 
everyone” rather than the hypothetical KJV “the great (God) who formed (created) all 
things.”

חָלָל  (ḥālāl). Slain, fatally wounded. The rendering “pierced” rests on its probable 
derivation from ḥālal I. This adjective is used eighty-seven times, one-fourth of which are 
qualified with “by the sword.” That the action was fatal is confirmed by the context and 
circumstantial evidence in most instances. It included the act of wounding and the 
resultant groans. The wounds were inflicted usually in war, but also in persecution (Ps 
69:26 [H 27]) or hunger (Lam 4:9), and ended in death. For this reason KJV sometimes 
equivocates (marg.) between “wounded” and “slain” (e.g. I Chr 10:1). (In Lev 21:7, 14 the 
fem. hălālâ refers to a woman who had been violated.)

 Cake. This feminine noun occurs fourteen times and is a technical term for a .(ḥallâ) חַּלָה
special type of baked cake made of fine flour (Lev 2:4) and oil (Lev 7:12; Num 6:15). It has 
been considered as having some characteristic perforations (Ringbrot) on the basis of a 
supposed etymology from ḥālal I. This cake was part of the firstfruits offering (Num 15:20) 
and was placed on the altar (Lev 8:26) as part of the burnt offering (Ex 29:23). It was, 
however, eaten by participants as part of the communion (peace) offering (II Sam 6:19; Ex 
29:2; Num 6:19).

 Window. This noun (masculine and feminine) occurs thirty-four times and .(ḥallôn) חַּלֹון
its meaning in the ot is not in doubt. It is usually taken as an opening “pierced” in the wall 
(from ḥālal I). It was an opening in a building which provided light and air, usually high up 
in the wall and below the eaves for security purposes. The etymology is uncertain and 
cannot be connected with the Syrian portico architectural feature (bit hilāni; cf. Akk hitlanni, 
Hittite hilammar).

Windows are found in many types of building in both inner and outer walls. They were 
not glazed and seldom shuttered. They served as air vents as in the ark (Gen 8:6). They 
could be set in square frames (I Kgs 6:4) and were large enough for a person to be 
lowered through them (Josh 2:15; I Sam 19:12; II Cor 11:33). Exceptionally a person, as a 
thief, might enter through them (Joel 2:9) although they were protected by bars or 
latticework (Jud 5:28; Prov 7:6; cf. II Kgs 1:2). Through these a person could be seen from 
street level and look out (II Kgs 9:30–32), although to identify this “woman at the window” 
with cult practices and representations in art is hazardous.

The phrase “windows of heaven” (KJV, RSV) translates another term (ʾărbbâ, q.v.) 
which should be translated “sluices, floodgates” (as jb and NIV). Like the eyes (Eccl 12:3), 
the furnace (Hos 13:3), or the dovecot (Isa 60:8) these could be opened (Gen 7:11) or shut 
(Gen 8:2). So figuratively God controls the irrigation to let fall a destructive flood (Gen 8:2; 
cf. Isa 24:18) or the shower of plenty (II Kgs 7:2) a symbol of blessing (Mal 3:10).

מְחִּלָה  (mĕḥillâ). Hole. This feminine noun occurs only once, in Isa 2:19, where it is 
parallel to cave in rocks.

D.J.W.

661 .II, profane, defile, pollute, desecrate; begin (Hiphil only) (ḥālal) חָלַל

Derivatives 
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661a .profaneness, commonness (ḥōl) חֹל
661b .II, profaned, dishonoured, unhallowed (ḥālāl) חָלָל
661c חָלִילָה  (ḥālîlâ) far be it (from me etc.), God forbid that emphatic 

substantive used as negative particle or interjection.
661d .beginning, first (tĕḥillâ) תְּחִּלָה

The etymology and basic meaning of this root are not known. Comparison with Arabic 
ḥll “to free from lawful obligations” and with the use in Ugaritic (only once, Ugaritica V, 3. 
11.6, “profanation of hands” UT Supplement p. 552) may indicate its semantic range.

It and its derivatives are used eighty-three times. ḥālal is associated with uncleanness 
(ṭmʾâ) and similar terms with which the physical, ritual, and ethical issues overlap.

The root ḥll is used to mark the act of doing violence to the established law of God 
(Zeph 3:4), breaking the covenant (Ps 55:21), or the divine statutes (Ps 89:31 [H 32]). 
Thus to profane is to misuse the name of God (Lev 18:21), the Sabbath (Ex 31:14) or the 
holy place, and so desecrate it.

The Levitical laws had as one aim to safeguard the priests against defilement in 
character, body, or ritual. They would be made personally unholy by contact with the dead 
(Lev 21:4). In regard to sexual relationships, the rules were quite strict. The priest might 
only marry a virgin of his own people (Lev 21:7–15). In ritual the priest must not make holy 
things unholy by partaking of sacrifices outside the prescribed period (when food would 
have become polluted naturally, Lev 19:8). The holy place itself was to be protected by 
prohibiting entry to “aliens uncircumcised in heart and flesh” (Ezk 44:7).

The original use of the word may have been in reference to sexual relations, since it is 
used of Reuben’s defilement of his father’s line (Gen 49:4) or of intercourse within the near 
kin relations forbidden by law. Such actions were considered fornication and prostitution. 
The word may therefore be used of any action which controverts God’s planned order.

God himself was said to “profane” his own inheritance by giving it over to Babylon 
when his people broke the law and were exiled (Isa 47:6), and likewise his priests when 
they were sent off to Chaldea (Isa 43:28). In this he was acting to prevent his Name from 
being profaned, i.e. considered unholy, by heathen nations, even though it meant that the 
sanctuary, crown, and kingdom of Judah were “profaned.”

The Hiphil theme of the verb is only used twice; of the Name (“I will not let my holy 
Name be profaned any more,” Ezk 39:7) and of the need of man not to “break” his word 
(KJV “violate”) when it was a vow or pledge involving the Lord’s name (Num 30:3). For this 
reason the frequent use of the Hiphil (106 times) as “to begin” is probably not to be derived 
from the same root (see ṭĕḥillâ below) unless possibly it developed from the concept of 
freeing oneself of the obligation to act in a certain way by setting about the business of 
getting free.

חֹל  (ḥōl). Profaneness, commonness, common. This masculine noun is used seven 
times.First, to describe a non-sacred place (Ezk 42:20; 48:15) or anything non-holy, i.e. in 
distinguishing between the holy and the common, even between the clean and the unclean 
(Lev 10:10; Ezk 22:26; 44:23). Second, in I Sam 21:5–6 it describes “common” bread as 
opposed to the bread of the presence (KJV “in a manner common”; ASV “even when it is a 
common journey”). Here again it is used to describe the opposite of “holy.”

חָלָל  (ḥālāl). Unhallowed, profaned, dishonoured. This adjective (see ḥālal II) occurs 
four times. In each case the emphasis is on real or symbolic breaking of the sexual laws. 
In Lev (21:7, 14) it is used of women associated with (perhaps synonymous with) women 
who are harlots. In the list of persons a Levite may not marry it follows a widow or divorcee 
(here also possibly synonyms). It similarly describes Israel as the “unhallowed, wicked 
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one” (RSV; cf. KJV “profoundly dishonoured one”; rv “deadly wounded” taking it from ḥālal 
I).

חָלִילָה  (ḥālîlâ). Far be it (from me, etc); God forbid (that I, etc.). This expression, 
occurring nineteen times introduces a strong negation or deprecation of an act. It is 
spoken by a king or person of high official standing or by persons collectively in a solemn 
legal situation. Its use is attested only until the monarchy. Job 27:5; 34:10 reiterates a 
context similar to that in which Abraham uses it to God, Gen 44:7. It is used by God 
himself (I Sam 2:30), to him (Gen 18:25), and about him (Job 34:10). The full, and possibly 
stronger expression, with the force of an oath includes the name of God (as the Lord lives, 
may it not be, etc.—I Sam 14:25; 24:7; II Sam 20:20).

Since it is usually associated with ḥālal II it may mean ad profanum. But this is by no 
means certain. It may be a reduplicative form (cf. Akk hâlu “drip blood,” and so the life 
ebbs away) calling down a curse on the person who would commit a prohibited action; but 
this is unlikely in the light of its use by God himself.

תְּחִּלָה  (tĕḥillâ). Beginning, first (in a series). This feminine noun, derived from the 
Hiphil of ḥālal discussed above, is used twenty-two times in three categories. First, 
it marks the first of a series of occurrences, the outset, as of a journey (Gen 13:3; 
41:21) or the first in order of attack (Jud 1:1). Secondly, and most commonly, it 
refers to the “beginning” of a specified time, e.g. the barley harvest (Ruth 1:22), the 
growth of vegetation (Amos 7:1), or the occupation of Samaria by Babylonian 
deportees (II Kgs 17:25). It is used of the first words of a prayer (Dan 9:23) or of the 
first words of a godless man’s speech (Eccl 10:13). Thirdly, in an abstract sense, it 
denotes the “first principle” of wisdom, which is the fear of the Lord (Prov 9:10).

Bibliography: Blank, Sheldon H., “Isaiah 52:5 and the Profanation of the Name,” HUCA 
25:1–4. Richardson, TWB, p. 272. THAT, I, pp. 570–75.

D.J.W.

 Wiseman, D. J. (1999). 660 חָלַל. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., pp. 288–290). Chicago: Moody Press. 

‘Stir’ Word Study

 ;v. A primitive root; TWOT 1793; GK 7192; Five occurrences [/paʿam /paw·am] ּפָעַם 6470
AV translates as “troubled” four times, and “move” once. 1 to thrust, impel, push, beat 
persistently. 1a (Qal) to impel. 1b (Niphal) to be beaten, be disturbed. 1c (Hithpael) to be 
disturbed.
Strong, J. (1995). Enhanced Strong’s Lexicon. Woodside Bible Fellowship. 

1793 .thrust, impel (pāʿam) ּפָעַם

Derivatives 

1793a .foot, step (paʿam) ּפַעַם
1793b .bell, on robe of high priest (paʿămōn) ּפַעֲמֹן

 Foot, step, anvil, time. This noun occurs one hundred-seventeen times in .(paʿam) ּפַעַם
the ot, usually meaning “time, occurrence.” When paʿam means “foot” it may refer to;(1) 
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the foot of man (Ps 58:10 [H 11]); (2) (foot)step(s) (Ps 17:5; 85:13 [H 14]); (3) supports or a 
pedestal for a building (Ex 25:12). The meaning “anvil” is found once, in Isa 41:7.

There are numerous expressions for “time” in which paʿam is one of the elements. For 
example, “This is ‘at last’ (happaʿam) bone of my bones” (Gen 2:23). “And I will speak ‘but 
this once’ ” (ʾak-happaʿam) (Gen 18:32). “ ‘Now this time’ (ʿattâ happaʿam) will my husband 
be joined to me” (Gen 29:34). “  ‘Many times’ (pĕʿāmîm rabbôt) he delivered them” (Ps 
106:43).

Hebrew paʿam is a blend of Ugaritic pʾm “time” and pʿn (Phoenician pʿm) “foot” (Gordon, 
UT 19: nos. 1998, 2076).

V.P.H.

 Hamilton, V. P. (1999). 1793 פָּעַם. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), 
Theological Wordbook of the Old Testament (electronic ed., p. 730). Chicago: Moody Press. 

Word Study of ‘Zorah’

 n f coll. From 6879; TWOT 1971b; GK 7667; Three occurrences; AV [/tsirʿah /tsir·aw] צְִרעָה 6880
translates as “hornet” three times. 1 hornets.

 n pr loc. Apparently another form for 6880; GK 7666; 10 [/Tsorʿah /tsor·aw] צְָרעָה 6881
occurrences; AV translates as “Zorah” eight times, “Zoreah” once, and “Zareah” once. 1 a town in 
Dan, residence of Manoah and the home town of Samson. Additional Information: Zareah or 
Zoreah or Zorah = “hornet”.

Strong, J. (1995). Enhanced Strong’s Lexicon. Woodside Bible Fellowship.

Similar Root

1974 .II, show hostility toward (ṣārar) צַָרר

Derivatives 
1974a .adversary, enemy (ṣar) צַר
1974b .vexer, rival wife (I Sam 1:6, only) (ṣārâ) צָָרה
1974c .make a rival wife. This denominative verb occurs only in Lev 18:18 (ṣārar) צַָרר
This root deals with the harassment and torment engendered by an enemy. God 
promised Israel victory over all her adversaries (Num 24:8). However, if she should fail to 
drive the foreign nations from Canaan, those nations would remain to vex Israel like thorns 
and pricks (Num 33:55). Their weapons included wiles such as enticing the Hebrews into 
licentious idolatry (Num 25:18). In the postexilic period Haman, who sought to destroy the 
Jews by a decree from a Persian King, is called “the enemy of the Jews” (Est 3:10; 8:1, 
etc.).

Whenever a foe defeated Israel, he scoffed at Yahweh (Ps 74:10, 17, 23). So too the 
believer under oppression is taunted by his enemies. They ask, “Where is your God?” (Ps 
42:10 [H 11]; cf. 31:11 [H 12]). In response the people entreated God to deliver them for the 
sake of his honor or reputation (Ps 74). His help on the basis of his mercy and love 
demonstrates that he is the living God (cf. Ps 143:12). He also uses unexpected ways to 
confound his foes, even through the utterance of the mouth of babes (Ps 8:2 [H 3]; Ps 
105:24).

God executes justice against his adversaries in order to cleanse (kippēr) the land (Deut 
32:41ff.). Israel, as God’s instrument of punishment against other nations, is sometimes 
commanded to become hostile toward one of her enemies and strike them (Num 25:17). 
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The Day of the Lord will be his climactic day of vengeance against all his enemies (Jer 
46:10).
J.E.H.

 Hartley, J. E. (1999). 1974 צַָרר. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., p. 779). Chicago: Moody Press.

 ,n.pr.; ≡ Str 6881;—LN 93-place (loc.) Zorah: town first in Judah, then Dan :(ṣār·ʿā(h)) צְָרעָה 7666
(Jos 15:33; 19:41; Jdg 13:2, 25; 16:31; 18:2, 8, 11; 2Ch 11:10; Ne 11:29+), see also 7670

 n.fem.; ≡ Str 6880; TWOT 1971b—1. LN 25.251–25.269 panic, i.e., a state :(ṣir·ʿā(h)) צְִרעָה 7667
of fearful confusion (Ex 23:28; Dt 7:20; Jos 24:12+), note: some sources give similar translations 
that have other slightly different focuses, cf., (nrsv) pestilence; (Tanakh) plague; (neb, reb) 
panic; (njb) confusion; (KB, Holladay) depression, discouragement; 2. LN 4.47–4.50 (coll.) 
wasp, aggressive stinging insects, (most versions) hornets, i.e., any of the stinging social 
wasps (Ex 23:28; Dt 7:20; Jos 24:12+), note: though the insect interp is not without merit, 
context is best served by the “fear-panic” meaning

 n.pr.; ≡ Str 6882;—LN 93-pers. (gent.) Zorite: pertaining to a people descended :(ṣār·ʿî) צְָרעִי 7668
from Salma, otherwise unknown (1Ch 2:54+)

 n.fem.; ≡ Str 6883; TWOT 1971a—1. LN 23.142–23.184 infectious skin :(ṣā·rǎ·ʿǎṯ) צַָרעַת 7669
disease, i.e., an epidermal condition which is communicable causing a change or fading in skin 
color (leuko-dermia) (Lev 13:2, 3, 8, 9, 11, 12,13, 15, 20, 25,27, 30, 42, 43; 14:3, 7, 32, 54, 57; Dt 
24:8; 2Ki 5:3, 6, 7, 27; 2Ch 26:19+), note: though many translate “leprosy,” it is likely only one of 
many conditions which could translate this meaning; 2. LN 3.13–3.32 mildew, plant-rust, smut, 
mold, fungus, i.e., a spore plant which lacks chlorophyll, and can grow on plant fibers in clothing 
and leather animal skin (Lev 13:47, 49, 51, 52, 59; 14:34, 44, 55, 57+)

 Swanson, J. (1997). Dictionary of Biblical Languages with Semantic Domains : Hebrew (Old 
Testament) (electronic ed.). Oak Harbor: Logos Research Systems, Inc.

‘Eshtaol’ Word Study

 n pr loc. Probably from 7592; GK 900; Seven [/ʾEshtaʾol, ʾEshtaʾowl /esh·taw·ole] אֶשְׁתָּאֹול 847
occurrences; AV translates as “Eshtaol” seven times. 1 a Danite city located within Judah. 
Additional Information: Eshtaol = “entreaty”.

Strong, J. (1995). Enhanced Strong’s Lexicon. Woodside Bible Fellowship.

 v. A primitive root; TWOT 2303; GK 8626 and [/shaʾal, shaʾel /shaw·al] שָׁאַל, שְׁאָלָה 7592
8628; 173 occurrences; AV translates as “ask” 94 times, “enquire” 22 times, “desire” nine 
times, “require” seven times, “borrow” six times, “salute” four times, “demand” four times, 
“lent” four times, “request” three times, “earnestly” twice, “beg” twice, and translated 
miscellaneously 16 times. 1 to ask, enquire, borrow, beg. 1a (Qal). 1a1 to ask, ask for. 1a2 to 
ask (as a favour), borrow. 1a3 to enquire, enquire of. 1a4 to enquire of, consult (of deity, 
oracle). 1a5 to seek. 1b (Niphal) to ask for oneself, ask leave of absence. 1c (Piel). 1c1 to 
enquire, enquire carefully. 1c2 to beg, practise beggary. 1d (Hiphil). 1d1 to be given on 
request. 1d2 to grant, make over to, let (one) ask (successfully) or give or lend on request 
(then) grant or make over to.

 Strong, J. (1995). Enhanced Strong’s Lexicon. Woodside Bible Fellowship. 
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Various Personal Notes

Divine Stirrings / Deep Cover

The idea behind Samson taking a Philistine wife (which the Bible tells us is from the Lord) is that 
Samson is going into deep cover. He’s like a secret agent that befriends a terrorist group in order 
to get on the inside. Samson is going into the enemy’s camp. And it is as he is within the enemy’s 
camp that he can destroy the Philistine’s from the inside out.

But, here is the warning, the big flashing red lights surrounding Samson’s life: if you get too close 
to the enemy, it’s possible to fall into the enemy’s trap. The person trying to save someone from the 
pit can actually fall into the pit themselves. There’s no other gift that gets inside the enemy’s camp 
like the evangelist. However, the evangelist has to watch to not drown as he is saving drowning 
people. When you are close to the sinner, it’s easy for their sin to rub off on you.

Ebenezer - see notes (Watchtower & teeth/sharp)

When the Spirit of God stirs you, don’t let the lions stop you.
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