
The Adventure of Discovering Jesus
05 - 2 Peter: A Blazing Faith

Sunday, 12 May 2013 (Mother’s Day) | Church on the Park 

Happy Mother’s Day

Theme: Knowing Jesus is the greatest adventure on earth. As you continually discover 
Jesus––his heart and ways––you are empowered to live and do the Father’s will. 

Text: “Grace and peace be multiplied to you in the knowledge of God and of Jesus our 
Lord seeing that His divine power has granted to us everything pertaining to life and 
godliness, through the true knowledge of Him who called us by His own glory and 
excellence. For by these He has granted to us His precious and magnificent promises, so 
that by them you may become partakers of the divine nature, having escaped the 
corruption that is in the world by lust...For if these qualities are yours and are increasing, 
they render you neither useless nor unfruitful in the true knowledge of our Lord Jesus 
Christ.” (2 Pet. 1:2-4, 8)

“Everything that goes into a life of pleasing God has been miraculously given to us by 
getting to know, personally and intimately, the One who invited us to God. The best 
invitation we ever received! We were also given absolutely terrific promises to pass on to 
you—your tickets to participation in the life of God after you turned your back on a world 
corrupted by lust.” (2 Pet. 1:3-4, Message)

Intro: Last week Anna did a wonderful job teaching us about God’s promises. This week 
I’d like to continue on that theme and develop it. The promises of God have a purpose: 
that we would partake in God’s divine nature. In other words, we become one in 
mind and heart with him. We grow in the knowledge of him and his character is 
formed in us.

1) There is a dominant and reoccurring theme in the first part of 2 Peter: it is the 
knowledge of God. It’s like a kick drum banging rhythmically under a soulful 
melody. 

• See verses 1:2-4, 8
• Why is Peter talking about the knowledge of God so much? What does he mean by 

it?
• Two weeks ago when I finished the message Mr. Chew came up to me during the 

prayer time. He kept on saying, “through the knowledge of him.” He really picked up 
the heart of this passage: knowing God and Jesus our Lord.

• It’s through the knowledge of God that everything is communicated to us. Grace, 
peace, power, purpose and character all come through knowing Jesus.

• John 17:3: “Now this is eternal life: that they know you, the only true God, and 
Jesus Christ, whom you have sent.”

2) Peter’s call at the Sea of Galilee began the most extraordinary adventure anyone 
can embark on. It was an adventure of discovering God through Jesus Christ. 

• The joy of discovering the personalty of someone in a new relationship.
• Anna and I’s letters

• Peter struggled with knowing Jesus. I think this is why he is so emphatic that 
we know him. 



• Matt. 26:69-74 - Peter’s denial of Jesus
• “I do not know the man!”
• They recognized a difference in him, but he didn’t recognize it in himself. 
• If you are with Jesus, everyone will take note. Why? Because there is an 

other-worldly quality about you. You look and seem different, even if you are 
backsliding.

• Other struggles of Peter: Matt. 6:13-17 & 21-23, 17:1-5; Acts 10:9-23
• The path of listening

• Look at the contrast with Acts 4:13
• “Now as they observed the confidence of Peter and John and understood that 

they were uneducated and untrained men, they were amazed, and began to 
recognize [to know, same word as occurs in 2 Peter 1:2-8] them as having 
been with Jesus.”

• Peter struggled with knowing Christ deep inside and so lacked power to 
overcome temptation.

• He knew him but incompletely––the depth of his knowledge did not enable him 
to weather this current storm.

• What does Peter mean by knowledge in 2 Peter?
• “ἐπίγνωσις epígnōsis; gen. epignṓseōs, fem. noun from epiginṓskō (1921), to 

recognize. It is more intens. than gnṓsis (1108), knowledge, because it 
expresses a more thorough participation in the acquiring of knowledge 
on the part of the learner. In the NT, it often refers to knowledge which very 
powerfully influences the form of religious life, a knowledge laying claim to 
personal involvement.”

• Peter means intimate, experiential knowledge. Spiritual knowledge not 
mere head knowledge. Knowledge that transforms and produces life. 

• Genesis 4:1 - “Adam knew his wife Eve...” 
• The result of knowing God is fruitfulness (v. 8)
• One of the classic problems we run into as parents is allowing the care 

of our fruit to consume us instead of the relationship that is the 
source of the fruit. *The fruit of the marriage or the marriage itself.

• The truth is a healthy relationship with your spouse will empower you to 
look after your children better.

• John 15:1-7 - Abiding in the Vine. Connection, life-flow, fruit. 
• The Person of Jesus, His Word and His Love

3) One of the main pathways to knowing God is discovering his promises. Scripture 
is like a field laden with pearls of promise. The casual observer often overlooks 
these treasures. But the seeker discovers and cherishes these great and precious 
jewels.

• Search for the promises. But don’t stop at the promise, find the person behind the 
promise. What is God’s heart? What are his ways? Why is he making the promise?

• Acts 6 - Devoted to the Word and Prayer 
•  Discovering a Pearl of Promise - Matthew 6:25-34

• Jesus says, “Do not worry!” Why? 1) Life is more than outward things––money, 
food, drink, clothing, social status, work and possessions.

• This begs the question: what is life really about? Why are we here?
• Creation (that is nature) reveals God’s character, if we would just look and think.

• Here Jesus tells us to look at the birds and the fields. The birds don’t work and yet 
they are fed. The grass in the fields is temporary and yet God brilliantly clothes 
them with flowers.



• Remember, you are more valuable and precious than they are. If God cares for 
them, he will care for you.

• What is the promise in this passage? God will clothe us and care for us. We are 
valuable to him and he is concerned about our well-being. 

• Here’s what God has been showing me through this passage: God is not just 
concerned with our outward being but our inward person. He wants to care 
for our spirit and soul.

• He wants to clothe us emotionally and spiritually. He wants to meet our 
deepest and most inward needs. (*2 Cor. 1)

• Clothing protects us, warms us, dignifies us, beautifies us and often makes us 
feel new. Our identity, who we are, is often attached to our clothing. A King 
dressed in purple and royal robes to show who he was. 

• In the same way, God wants to clothe us with his compassion––he wants to 
heal us on the inside. He wants to protect our souls from the biting cold insults 
of people. He wants to give us dignity and beauty. He wants to renew us.

• How does this come about and what is life really about?
• Matthew 6:33 - This promise is conditioned on us seeking first God’s Kingdom 

and righteousness. We are put on earth to seek and find God, to discover him and 
who he is––to grow in the knowledge of him. 

• Through this knowledge every good promise is communicated to us.

Conclusion: Everyday you can experience the joy of knowing Jesus more. Stop what 
you’re thinking and listen to him. Search his Word for his precious promises. Seek to 
discover his goodness and glory each day.

END NOTES

The pastor as electrician. The pastor is not the source of power, he just connects you to 
the power. The plug and the outlet. Don’t expect a pastor to be like God, he or she can’t. 

Peter’s struggle - at the end, in the middle (blessed are you), with the Gentiles

Everything for Life and Godliness

Everything. Nothing is left out; nothing is overlooked. Jesus is not just for church but for 
work, family, friends, creativity, art––everything in life.

Power to share
• our faith
• God’s healing
• our possessions
• our lives - our hearts and minds
• Summing Up: Power to 1) Know 2) Live 3) Make Known

“When they saw the courage of Peter and John...they took note that these men had been 
with Jesus” (Acts 4:13)

Nothing lacking, no favourites, no special classes or castes. Acts 2 - “all flesh” - white, 
black, yellow, red, male or female. 

It’s the power on the inside that transforms the outside



Through the True Knowledge of Him
 
“ἐπίγνωσις epígnōsis; gen. epignṓseōs, fem. noun from epiginṓskō (1921), to recognize. It 
is more intens. than gnṓsis (1108), knowledge, because it expresses a more thorough 
participation in the acquiring of knowledge on the part of the learner. In the NT, it often 
refers to knowledge which very powerfully influences the form of religious life, a knowledge 
laying claim to personal involvement.”

Abiding in Christ

“Everything that goes into a life of pleasing God has been miraculously given to us by 
getting to know personally and intimately, the One who invited us to God. The best 
invitation we ever received!” (2 Pet. 1:3). 

Why does Peter mention knowledge of God three times in ten verses? What experiences 
did he have to highlight to him the importance of knowing God?

Luke 22:57 - “Woman, I don’t know him” (cf. Mark 14:71)

**Matt. 26:69-75**

Peter struggled with knowing Christ deep inside and so lacked power to overcome 
temptation. 

Partaker - koinonos - a partaker, partner, companion - “one who participates with another 
in some enterprise or matter of joint concern”

LIFE - ζωή zōḗ; gen. zōḗs, fem. noun from záō (2198), to live. Life.
(I) Generally, physical life and existence as opposed to death and nonexistence.
(A) Particularly and generally of human life (Luke 16:25; Acts 17:25; 1 Cor. 3:22; 15:19; 
Heb. 7:3; James 4:14; Rev. 11:11). In Rev. 16:3 (TR), psuchḗ zṓsa (psuchḗ [5590], soul, 
life; zṓsa [2198], living), living soul; in other MSS psuchḗ zōḗs, soul of life, means every 
living soul (Sept.: Gen. 2:7; 25:7). Of life or existence after rising from the dead, only of 
Christ (Rom. 5:10; 2 Cor. 4:10–12). Metaphorically of the Jewish people (Rom. 11:15).
(B) In the sense of existence, life, in an absolute sense and without end (Heb. 7:16).
(C) The expression xúlon zōḗs (xúlon [3586], wood, tree) wood of life, is usually translated 
“tree of life” (Rev. 2:7; 22:2, 14). This is a Hebraism. The Hebr. word ets (6086) means 
both tree and wood. Although the word for “tree” is déndron (1186), xúlon may be taken as 
a metonym of “tree.” Thus in each case that xúlon refers to the cross, the translators have 
rendered it “tree” instead of “wood” (Acts 5:30; 10:39; 13:29; Gal. 3:13; 1 Pet. 2:24). It was 
not on a tree (déndron) that Christ was crucified, but on pieces of wood (xúlon) in the form 
of a cross. There is a difference between the wood of a tree which is wet and living and 
wood that is cut off from the tree and is dry. The expression xúlon zōḗs occurring in Rev. 
2:7; 22:2, 14 is used of a living tree in Paradise and represents the rewards of the believer. 
It is called xúlon, wood, in symbolic connection with the cross of Christ, for Christ, through 
His death, brings yielding and fruitful life to the believer. A believer fitly identifies himself 
with Christ’s death on the cross (Gal. 2:20). Such a life of crucifixion with Jesus Christ is 
going to be rewarded by being given an opportunity to eat from the tree of life. The 
teaching is that believers are going to enjoy the fruits of the tree of life in Paradise (Rev. 
2:7). See Sept.: Gen. 2:9; 3:21. Also water of life (húdōr [5204], water; zōḗ) in Rev. 21:6; 
22:1, 17. In Rev. 7:17, which literally is “upon fountains of water of life” (a.t. [TR], “upon 



living fountains of waters”]), the meaning is ever–flowing or fresh fountains of water. 
Metonymically, of God and Christ or the Lógos (3056), Word, zōḗ is used in an absolute 
sense for the source of all life (John 1:4; 5:26; 1 John 1:1, 2).
(II) Of life, i.e., manner of life, conduct, in a moral respect (Rom. 6:4; Eph. 4:18, “the life of 
God” meaning that which God requires, a godly life; 2 Pet. 1:3).
(III) Life, i.e., blessed life, life that satisfies, being indwelt by God but not necessarily 
favored by circumstances.
(A) Generally (Luke 12:15; John 6:51; 2 Cor. 2:16, “savor of life,” i.e., fragrance); “the ways 
of life” (Acts 2:28 [cf. Ps. 16:11]); to love or appreciate the life that God gives (1 Pet. 3:10 
from Ps. 34:12).
(B) In the Christian sense of eternal life, i.e., that life of bliss and glory in the kingdom of 
God which awaits the true disciples of Christ after the resurrection (Matt. 19:16, 17; John 
3:15, 16; 5:24), or the life that is to come (hē méllousa [3195] in 1 Tim. 4:8). In 1 Tim. 6:19, 
hē óntōs zōḗ (UBS) (hē [3588], the; óntōs [3689], indeed, of a truth), the real life, while in 
TR zōḗ aiṓnios (aiṓnios [166], eternal), eternal life. In an absolute sense, hē zōḗ, the life 
(Matt. 7:14; 18:8, 9; Acts 5:20), meaning the doctrine of eternal life. In Rom. 5:17, “they 
shall reign in life” (a.t. [cf. Rom. 5:18; 7:10; 8:2, 6, 10; Phil. 2:16; 2 Tim. 1:1; 1 John 3:14; 
5:12, 13, 16. For the Book of Life, see bíblos (976), book. The crown of life refers to the 
Christian’s final reward in heaven (James 1:12; Rev. 2:10). The grace of life means the gift 
of eternal life (1 Pet. 3:7). Metonymically, for the author and giver of eternal life (John 
11:25; 14:6; Col. 3:4; 1 John 1:2; 5:20). For the cause, source, or means of eternal life 
(John 5:39; 12:50; 17:3).
Syn.: bíos (979), the period or duration of life; psuchḗ (5590), literally soul, the breath of 
life, natural life, the seat of personality; bíōsis (981), manner of life; agōgḗ (72), conduct of 
life as also anastrophḗ (391), behavior.
Ant.: thánatos (2288), death.

GODLINESS - εὐσέβεια eusébeia; gen. eusebeías, fem. noun from eusebḗs (2152), 
devout, godly. Devotion, piety toward God (Acts 3:12; 1 Tim. 2:2; 2 Pet. 1:6, 7). 

Godliness or the whole of true religion, so named because piety toward God is the 
foundation and principal part of it (1 Tim. 4:7, 8; 6:6, see Matt. 22:37, 38; Heb. 11:6). 
Although eusébeia in the NT is translated “godliness” (1 Tim. 2:2; 3:16; 4:7, 8; 6:3, 5, 
6, 11; 2 Tim. 3:5; Titus 1:1; 2 Pet. 1:3, 6, 7; 3:11), the word “God” is not in it. Only in 
1 Tim. 2:10 is it theosébeia (2317), where the word Theós (2316), God, occurs as a prefix 
instead of eú, good or well.

The word eusébeia literally means well–directed reverence, but does not imply an 
inward, inherent holiness. It is actually an externalized piety. Paul uses it only in the 
pastoral epistles.

In Acts 3:12, Peter denies that he healed the lame man in his own power and eusébeia, 
i.e., his good standing with God apart from his faith in Jesus Christ.
In Acts 10:2, Cornelius is called eusebḗs (2152), devout and fearing God. A soldier who 
attended to Cornelius is also called eusebḗs (Acts 10:7).
When Paul came to Athens and spoke to the Athenians who certainly were not believers, 
but worshiped idols, he used the verb eusebeíte (2151), to show piety, respect (Acts 
17:23). An unbeliever in the NT may be eusebḗs, pious, or may be asebḗs (765), impious. 
However, neither condition is díkaios (1342), righteous, just, nor dikaiōthḗs (1344), one 
justified or having God’s righteousness imputed to him by Jesus Christ, nor pistós (4103), 
a believer who is characterized by the exercise of pístis (4102), saving faith in the person 



of the Lord Jesus Christ. On the other hand, the opposite of eusébeia is asébeia (763), 
ungodliness, or, better still, impiety. Asébeia is a characteristic of unbelievers who have 
absolutely no fear of God and do not bow their knee even to idols or anything that is 
imagined to be beyond themselves. Therefore, while eusébeia can be a characteristic of 
both an unbeliever (with qualification) and a believer, asébeia can be a characteristic only 
of an unbeliever. The same is true with the adj. eusebḗs in that there can be a pious 
unbeliever and a pious believer, but not so with asebḗs which applies only to an 
unbeliever. Therefore, eusébeia, the demonstration of a good and worshipful attitude 
toward God when spoken of the Christian, is the proper attitude of reverence toward God 
akin to hagiótēs (41), holiness, sanctity.

In 1 Tim. 2:2, the word eusébeia is coupled with semnótēs (4587), decorum, proper 
standard accepted by God and His people, propriety, orderliness, seemliness. Eusébeia 
here refers to the simple worship of the believer, and semnótēs refers to the proper attire 
of the believer. Neither should be flashy for the purpose of making an impression upon 
others.

When eusébeia is applied to the Christian life, it denotes a life that is acceptable to 
Christ, indicating the proper attitude of the believer toward Christ who has saved 
him. It is both an attitude and a manner of life. It is in this manner that 1 Tim. 4:7 
says, “Exercise thyself rather unto godliness.” It does not come automatically, but 
is something into which we must put effort. In 1 Tim. 6:11, we are urged to “follow after 
righteousness, godliness [eusébeia].” In 2 Tim. 3:5, we are told that it is possible to fake 
eusébeia, “having a form [mórphōsis {3446}] of godliness,” an appearance and not the real 
thing. 1 Tim. 6:5 tells us that fake eusébeia may be used for personal profit by false 
teachers. In 1 Tim. 6:3, we are told that there can be false teaching that does not lead 
to a holy life. The holiness of life is an indicator of sound doctrine and teaching.

In Titus 1:1, we are encouraged to have epígnōsin (1922), acknowledgment or knowledge 
of the truth, equivalent to revelation, which, however, does not make us proud, but 
“according to godliness” (a.t.). This means that it should lead us to a holy life of submission 
with proper respect and reverence to God. In 1 Tim. 3:16, we are told that eusébeia is a 
mystery. This refers to a holy life resulting from God’s incarnation in the person of Jesus 
Christ when that incarnation and all that it entails is truly believed. This is eusébeia, a 
holiness initiated in the life of the believer by Christ Himself through the Holy Spirit. In 
1 Tim. 4:8, eusébeia is contrasted to physical exercise with eusébeia having a far greater 
and wider usefulness, while the latter has limited usefulness.
In 2 Pet. 1:3, we are instructed that our spiritual life and reverence toward God (eusébeia) 
are gifts of God. It is definitively designated as a Christian virtue in line with continence, 
patience, brotherly kindness and love (vv. 6, 7), and as part of a developmental process 
based upon an increased knowledge of God and how to please Him (2 Pet. 1:5). The fact 
that eusébeia is man’s attitude toward God is indicated in that it precedes 
philadelphía (5360), love of the brethren, man’s attitude to man. This is the reason 
why the translators have usually translated it “godliness.” This differentiation between 
eusébeia (our attitude toward God) and our attitude toward man, as indicated by other 
words, is shown in 2 Pet. 3:11, “Seeing then that all these things shall be dissolved 
[speaking of the termination of this world and the ushering in of the new earth and heaven 
{Rev. 21:1}], what manner of persons ought ye to be in all holy conversation and 
godliness?” What is translated “holy conversation” in Gr. is hagíais (40), holy, and 
anastrophaís (391), behavior in the pl. In view of the passing of the present age, we must 
behave in a holy manner and worship God acceptably.



 
TRUE KNOWLEDGE - ἐπίγνωσις epígnōsis; gen. epignṓseōs, fem. noun from epiginṓskō 
(1921), to recognize. It is more intens. than gnṓsis (1108), knowledge, because it 
expresses a more thorough participation in the acquiring of knowledge on the part 
of the learner. In the NT, it often refers to knowledge which very powerfully 
influences the form of religious life, a knowledge laying claim to personal 
involvement. When used as an obj. (Eph. 1:17; 4:13; Col. 1:9, 10; 2:2; 1 Tim. 2:4; 2 Tim. 
2:25; 3:7; Titus 1:1; Heb. 10:26; 2 Pet. 1:2, 3), it shows the relationship of the learner to 
the object of his knowledge (2 Pet. 1:8). It increases spiritual blessings upon the believer 
(Eph. 1:17; 2 Pet. 1:2, 3) and determines the manifestations of the religious life (2 Pet. 
2:20). When used without an obj. in a formal sense (Rom. 1:28; Col. 3:10), it gives a more 
precise definition as a knowledge which is self–determined or self–regulated, so that the 
difference mentioned in Col. 3:10 disappears. In Col. 2:2, meaning the discernment which 
comes in connection with possessing salvation which helps in determining the moral 
conduct (see Phil. 1:9 which refers to the knowledge which enables one to avoid error [cf. 
Rom. 10:2; 11:33; 2 Pet. 1:5]).
Syn.: pístis (4102), faith, since it is the means of the acceptance of divine revelation as 
epígnōsis can be said to be the comprehension of divine revelation to man; gnṓsis (1108), 
knowledge. See the contrasting use of ginṓskō in Rom. 1:21 and epígnōsis in Rom. 1:28.
Ant.: agnōsía (56), lack of knowledge as the ant. of gnṓsis (1108), knowledge, while 
apistía (570) could be regarded as the theological opposite of epígnōsis when the subject 
is man and the object is God.

Ὡς πάντα ἡμῖν τῆς θείας δυνάμεως αὐτοῦ τὰ πρὸς ζωὴν καὶ εὐσέβειαν 
δεδωρημένης διὰ τῆς ἐπιγνώσεως τοῦ καλέσαντος ἡμᾶς ἰδίᾳ δόξῃ καὶ ἀρετῇ,

GRANTED - δωρέομαι dōréomai; fut. dōrḗsomai, mid. deponent from dōreá (1431), gift. 
To make a gift of. Used trans. in Mark 15:45 of the body of Christ having been freely given 
by Pilate to Joseph of Arimathea, implying that Pilate had complete authority over the 
body. Little did he know that the body of Christ was the most unique corpse which ever 
existed and which the grave could not hold. In 2 Pet. 1:3 it is used to denote the free 
giving of the power of God resulting in life and godliness. The verb indicates that 
this divine power does not give life and godliness because somebody deserves it, 
but because it is available to all; it is a free gift. Also used in 2 Pet. 1:4 referring to 
the promises of God given to the believers as being initiated by God Himself and 
therefore undeserved promises. For a full discussion of all the cognate words see dṓron 
(1435), a gift.
Deriv.: dṓrēma (1434), gift.
Syn.: charízomai (5483), to show favor or kindness; chorēgéō (5524), to furnish, give; 
apodídōmi (591), to give away, deliver; epichorēgéō (2023), to supply, contribute; paréchō 
(3930), to furnish, provide, supply; aponémō (632), to apportion.
Ant.: aposteréō (650), to defraud, deprive; aphairéō (851), to take away.


