
Living in Continual Revival
04 - The Mystery of God

Sunday, 09 February 2014 | Church on the Park

Text: John 1:29-34

Theme: Jesus not only takes away our sins but empowers us to walk our whole faith 
journey in newness of life.

Intro: Last week we focused on John the Baptist’s declaration: “Behold, the Lamb of God 
who takes away the sins of the world.” This week we will see how Jesus gives us a new 
beginning and empowers us to make it till the end. Life is full of stormy waters, but Jesus 
provides us living waters from above to help us get through the waves of this world. 

Continuing on from last week, we are in the water with John the Baptist when he 
encounters Jesus face-to-face. The Baptist is telling us who Jesus is and what he has 
come to do. 

1)The way John writes his Gospel shows us that Jesus’ coming is a brand new 
beginning––a fresh Genesis. (John 1:1-9, 29-34) 

• Through the Holy Spirit, John crafts his Gospel to reflect Genesis.
• We see this from the first words, “In the beginning...”

• Then we read that through Jesus “all things were made.”
•  If we look further, we discover that John uses the word ‘light’ seven times in his 

introduction. (John 1:1-9)
• The use of the word light reminds us of Genesis 1 and the fact that he repeats it 

seven times seems to be no accident.
• Seven is the number of the creation week. We read of God creating seven days 

in Genesis; seven days the light shone. 
• The pattern of seven is repeated several times in John’s Gospel: 1) The seven 

signs of the Messiah, 2) The seven ‘I am’ statements of Jesus, 3) The seven 
days referred to in John 1.

• Look at the imagery of the second day of John’s fresh Genesis account (John 
1:29-34): “the next day,” “saw”, “lamb”, “sin”, “world”, “water”, “Spirit,” “heaven,” “dove”

• On John’s second day we see the beauty of imagery and the symmetry with 
Genesis, as well as Exodus and the restoration of Israel after Babylonian captivity.

• Most of this imagery reminds us of the creation account (see Genesis 1)
• Especially, John 1:29-34 reflects the second day of creation (Gen. 1:6-8). 

• On that day God created the heavens by separating the waters below from 
the waters above.

• In John’s second day, we see him emphasizing the heavens and talking 
about the waters below, but also the “waters above,” that is the Holy Spirit.

• He also describes the Holy Spirit as a dove (see Genesis 1:2)
• One of the major repeated themes of Scripture is new beginnings.

• The first beginning is in Genesis, but we also see new beginnings in Exodus and 
Isaiah, as well as many other books of the Bible.

• John the Baptist chooses to quote a phrase from and allude to Isaiah 42––a 
chapter all about new beginnings and the power of the Messiah.

• In John’s Gospel Jesus is a new beginning and the fulfillment of Genesis.
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2) The Christian life is one of continual new beginnings. It’s a life full of newness 
and freshness each day. (John 1:29-34)
• **2 Corinthians 4:16-18
• Through Jesus, the Holy Spirit is the source of newness and is found in the 

second verse of Scripture and also in this second day of John
• The Holy Spirit is the Spirit of revival and renewal.
• You can live in continual revival
• If we follow John’s analogy with second day, we see that John paints a picture 

that the Holy Spirit is the water from above.
• Notice how Jesus is described: “I saw the Spirit come down from heaven as a dove 

and remain on him.” And next, he “will baptize with the Holy Spirit.”
• (This reflects Genesis 1:2 but also the new beginning after Noah’s flood in 

Genesis 8:6-12)
• The good news is that the Holy Spirit does not just remain on Jesus, but Jesus 

pours out the Holy Spirit on us.
• The Holy Spirit poured out on us, filling us and abiding in us is our source of 

constant renewal and revival from Jesus.
• Numbers 21:16-18 - “Spring up, O well!”
• Jesus is the immerser in the Holy Spirit
• Here John the Baptist is prophesying and promising us that Jesus “will baptize 

with the Holy Spirit” (John 1:33).
• He’s not saying ‘may’; he’s making it a fact. 
• Jesus confirms this in John 4:10, 13 - “living waters” - **John 

7:37-39
• The mark of a true believer is continual freshness and newness in a world that is 

corrupted, decaying and dying. 
• Even a believer on a sick bed can be filled with an inner-life that is unheard of in 

this world.
• Believers have a taste of heaven on earth––that’s what the Holy Spirit is for us.
• John shows us the Holy Spirit coming on earth, rather than withdrawing from earth 

because of our wickedness.

3) Anyone that has a child knows that new beginnings can be tough, but the Holy 
Spirit is with us and in us to bring us to maturity. (John 1:33)

• Genesis 1:2 - ‘hover’ word study
• Genesis 1:2 describes the Holy Spirit as ‘hovering’ over the face of the 
waters. The word in Hebrew is a word used for a bird, like an eagle or dove.
• It implies compassion and motherly love––protecting, guarding and 
raising up to maturity.

• The Holy Spirit doesn’t just renew us but watches over us and brings us to 
maturity.
• In others words, “He who began a good work in us will be faithful to complete 
it” (Phil 1:6)
• The Holy Spirit is specifically described in John’s Gospel as leading, guiding, 
teaching, comforting, helping and empowering. 

• We need to recognize the Holy Spirit’s work daily so that we don’t resist 
him.

• The world is overwhelming. The waters of this world are rarely tranquil, instead 
they threaten our life (Psalm 69).

• At times we feel like we are sinking in the waves like the Psalmist. “Deep 
calls to deep” (Psalm 42)

• My mom’s battle with cancer again 
© Copyrighted by Glen Gerhauser, 2014



• The waters from above, the Holy Spirit, help us through the stormy waters below.
• Just as the Holy Spirit remained on Jesus, the Holy Spirit remains in the believer 
to be a friend and helper through life.

Conclusion: The Holy Spirit is the source of continual revival and renewal for every 
believer. He is the spring of water in us that never dies. Jesus generously pours out his 
Spirit on us so that we can live as the Father’s children.

END NOTES

“Hover” “Move” (Genesis 1:2)

II.  S7363 TWOT2148, 2149 GK8173, 8174 vb.Pi. hover (NH id., cf. GrünbaumZMG ָרחַף
 raḥep) move gently, also cherish, and) ݏݎݍ݈݆݄݂ܾܼܻܹܸܷܴܱ݊݉݇݅݃݁݀ܿܽܺܶܵܳܲܰܯܮܭܬܫܪܩܨܧܦܥܤܣܢܡܠܟܞܝܜܛܚܙܘܗܖܕܔܓܒܑܐ܍܌܋܊܉܈܇܆܅܄܃܂܁܀ݏݎݍ݈݆݄݂ܾܼܻܹܸܷܴܱ݊݉݇݅݃݁݀ܿܽܺܶܵܳܲܰܯܮܭܬܫܪܩܨܧܦܥܤܣܢܡܠܟܞܝܜܛܚܙܘܗܖܕܔܓܒܑܐ܍܌܋܊܉܈܇܆܅܄܃܂܁܀ݏݎݍ݈݆݄݂ܾܼܻܹܸܷܴܱ݊݉݇݅݃݁݀ܿܽܺܶܵܳܲܰܯܮܭܬܫܪܩܨܧܦܥܤܣܢܡܠܟܞܝܜܛܚܙܘܗܖܕܔܓܒܑܐ܍܌܋܊܉܈܇܆܅܄܃܂܁܀ݏݎݍ݈݆݄݂ܾܼܻܹܸܷܴܱ݊݉݇݅݃݁݀ܿܽܺܶܵܳܲܰܯܮܭܬܫܪܩܨܧܦܥܤܣܢܡܠܟܞܝܜܛܚܙܘܗܖܕܔܓܒܑܐ܍܌܋܊܉܈܇܆܅܄܃܂܁܀ݏݎݍ݈݆݄݂ܾܼܻܹܸܷܴܱ݊݉݇݅݃݁݀ܿܽܺܶܵܳܲܰܯܮܭܬܫܪܩܨܧܦܥܤܣܢܡܠܟܞܝܜܛܚܙܘܗܖܕܔܓܒܑܐ܍܌܋܊܉܈܇܆܅܄܃܂܁܀ .xxxix (1885), 607; Syriac Pa
 Dt 32:11 יְַרחֵף עַל .dub.);—Pi. Impf. 3 ms ר׳ .brood, cf. Thess.v.; connexion with I
 Gn 1:2 (P); רּוחַ א׳ מְַרחֶפֶת עַל־ּפְנֵי הַּמָ֑יִם .(poem) of vulture hovering over young; Pt
 hovering over face of waters, or perhaps (v. Syriac) brooding (and fertilizing), so
.JerQuaest. in Gen. ed.  4 (reading ‘marahaefeth’), cf. Di Gunk

.rḥm) II. Assumed root of the following) 2147"רחם
2147a"ָרחָם (rāḥām) carrion vulture (Lev 11:18).
2147b .carrion vulture (Deut 14:17) (rāḥāmâ) ָרחָמָה"

ַרחֲמִים 
*(raḥămîm). See no. 2146b
.
.raḥămānî). See no. 2146d) ַרחֲמָנִי

.(rāḥap) I, grow soft, relax (Jer 23:9) 2148"ָרחַף

.(rāḥap) 11, hover. This verb occurs only in the Piel (Gen 1:2; Deut 32:11) 2149"ָרחַף

.rāḥaṣ) wash) 2150"ָרחַץ

.*rāḥam) I, love deeply; have mercy, be compassionate. Denominative verb) 2146"ָרחַם
Parent Noun 

2146a"ֶרחֶם (reḥem), ַרחַם (raḥam) womb.
2146b .tender mercy (raḥămîm) ַרחֲמִים"
2146c"ַרחּום (raḥûm) compassionate.
2146d"ַרחֲמָנִי (raḥămānî) compassionate women (Lam 4:10).
This root refers to deep love (usually of a “superior” for an “inferior”) rooted in some 
“natural” bond. In the Piel it is used for the deep inward feeling we know variously as 
compassion, pity, mercy. Probably rāḥam is related to Akkadian rêmu (cf. Ugaritic rḥm, G. 
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Schmuttermayr, “RHM—Eine lexikalische Studie,” Bib 51:499ff.). This root is to be 
distinguished in emphasis from ḥûs and ḥāmal. Sometimes ḥānēn is rendered “mercy” 
with emphasis on the graciousness with which such is extended. This verb and its 
derivatives occur 133 times.

rāḥam is used infrequently (twelve of forty-seven times) of men. It is used only once in the 
Qal when the Psalmist confesses his love for Jehovah (18:1 [H 2]). The depth of this love 
is shown by the connection of this word with reḥem/raḥam. Compare. Isaiah (49:15) who 
uses it of a mother’s love toward her nursing baby. It can also refer to a father’s love (Ps 
103:13). Apparently. this verb connotes the feeling of mercy which men have for each 
other by virtue of the fact that they are human beings (Jer 50:42) and which is most easily 
prompted by small babies (Isa 13:18) or other helpless people. It is this natural mercy for 
the helpless that Israel’s and Babylon’s enemies will lack in their cruelty (Isa 13:18; Jer 
6:23), although God may give Israel’s enemies such feeling (compassion) (I Kgs 8:50; Jer 
42:12). Indeed, the prophets (Isa 13:18) conjoin ḥûs (the feeling which flows from one to 
another), ḥāmal (the strength of feeling which leads one to action in behalf of another, i.e. 
to spare them some difficulty), and rāḥam (the deep inner feeling based on some “natural” 
bond) when describing what Babylon (Jer 21:7) and God (Jer 13:14) will lack toward Israel.
This root is frequently used of God. It incorporates two concepts: first, the strong tie God 
has with those whom he has called as his children (Ps 103:13). God looks upon his own 
as a father looks upon his children; he has pity on them (cf. Mic 7:17). The second concept 
is that of God’s unconditioned choice (ḥānēn, grace). God tells Moses that he is gracious 
and merciful to whomever he chooses (Ex 33:19).

There are several ideas attached to God’s deep, tender love: first, the unconditional 
election of God (Ex 33:19); next, his mercy and forgiveness toward his people in the face 
of deserved judgment and upon the condition of their repentance (Deut 13:17 [H 18]); also, 
God’s continuing mercy and grace in preserving his unrepentant people from judgment (II 
Kgs 13:23). Thus this attribute becomes the basis in part of an eschatological hope (cf. Isa 
14:1; 49:13; 54:7; Jer 12:15; 33:26; Ezk 34:25; Mic 7:19; Zech 1:16). It is noteworthy that 
Deuteronomy (30:3) prophesies the exile because of Israel’s sin, stipulating that 
repentance will meet with God’s tender compassion. So we read of the withdrawal of 
God’s mercy resulting in harsh judgment at the hands of Babylon (Isa 9:17 [H 16]; 27:11; 
Hos 2:4 [H 6]). During the exile Israel’s leaders encouraged the people with God’s electing 
love and tender-mercy (Lam 3:32), and led them in humbling themselves in repentance, 
calling upon God to reinstate his fatherlike compassion (Zech 1:12). The restitution of the 
father-son relationship and the return from the exile witnesses this accompanying loving 
care (Hos 2:23 [H 25]). Scripture makes it certain that the exile was brought by God and 
terminated by God (Ezk 39:25) according to his sovereign providence (Isa 30:18; cf. E. J. 
Young, The Book of Isaiah, II, p. 353f.). Finally, the prophets’ message regarding the return 
from the exile opens onto a permanent state where the father-son relationship will never 
be broken (Hos 2:23 [H 25]; Isa 54:8, 10).

 raḥam). Womb, maiden. The latter usage occurs in Jud 5:30 and is) ַרחַם ,(reḥem) ֶרחֶם
 attested in Ugaritic (49:II:27) where btlt ʿnt (Maiden Anat) is called rḥm ʿnt (Maiden Anat)
.((UT 19: no. 2321). 19: no. 2321

reḥem/raḥam is to be distinguished from beṭen “belly.” (Cf. Jud 5:30 where pars pro toto it 
refers to a woman.) Hence beṭen and reḥem/raḥam are used as parallels only when 
speaking of conception and birth.
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That reḥem/raḥam designates the womb is clear from passages like Jer 20:17 where the 
prophet bemoans his birth. He wishes that he had been slain in the womb and thus his 
mother’s womb would always have been great. Job 10:18 says that had he not been 
brought forth from the womb, no eye would have seen him. Even clearer is God’s analogy 
depicting his sovereign cutting of the flood waters of Noah’s day which broke forth “as if it 
had issued out of the womb” (Job 38:8).

It is clear that birth and conception are controlled by God who opens (Gen 29:31) or closes 
(Gen 20:18) the womb at will (cf. Num 8:16 where “firstborn” is the one who opens the 
womb). Consequently, birth is not merely a product of natural law, but a blessing from God 
(Gen 49:25). The rebellious sinner, however, bears no children (“the womb shall forget 
him,” Job 24:20) or is to be cursed with a miscarrying womb (Hos 9:14). Israel is to 
confess that having and keeping children is God’s doing. They do this by setting apart all 
the firstborn (human or beast) to God. God is a covenant God who requires a “covering” or 
“atonement” (see kippēr), a blood sacrifice. Because of the blood, God passed over the 
firstborn of “believers” in Egypt. Hence all firstborn of those under the covenant belong to 
God and are to be sacrificed to him. He does direct, however, that children (and unclean 
animals) are to be redeemed (Num 18:15). He claims the Levites in their place (Num 
3:12). Israel’s idolaters recognized God’s claim on their firstborn children but wrongly 
sacrificed them to him (Ezk 20:26).

All men (righteous and wicked) owe their birth to God and are responsible to serve him 
(Job 31:15). God’s people Israel were recipients of his special care (election) from 
conception to death. He sustained them in all of life (Isa 46:3). God encourages them by 
reminding them of this during the affliction of the exile. God applies this principle to an 
individual when he tells Jeremiah (1:5) that before he was formed in the womb, he had 
designated and appointed him a prophet to the nations. David, a type of the Messiah, finds 
solace in this thought when he freely confesses his dependence on God since his birth 
(cast forth from the womb, Ps 22:10 [H 11]). This is also true of the Servant, the messianic 
King, whose every step reflected his dependence on the Father (cf. isa 49:1). The elect 
are sustained by God from birth. It is their responsibility to confess and submit to that 
calling (Jer 1:5). God so works in life to bring them to that confession and submission (Isa 
46:3, cf. ʿānâ, III, “affliction”). Contrariwise, from birth the wicked are estranged from God 
and go astray (Ps 48:3 [H 4]).

 raḥămîm). Tender mercy, compassion. This word shows the link between rāḥam,) ַרחֲמִים
 “to have compassion” (Piel) and reḥem/raḥam, “womb,” for raḥămîm can refer to the seat
 of one’s emotions (Gen 43:30) or the expression of one’s deep emotion (I Kgs 3:26); cf. J.
.(Pedersen, Israel, 1936, pp. 309, 525

raḥămîm recalls in various situations that God’s tender-mercy is rooted in his free love and 
grace. Hence, God’s punishment is more desirable than man’s wrath (II Sam 24:14). God’s 
mercy is often combined with his ḥesed “love,” “kindness” and ḥēn “grace,” “unmerited 
favor.” God’s anger and wrath are the opposite of his loving mercy (Deut 13:18; Zech 1:12; 
Ps 77:9). In times of captivity (esp. the exile, Dan 9:18) Israel is summoned to repentance 
on the grounds of God’s fatherlike compassion (II Chr 30:9), and God responds (Isa 54:7). 
The Psalmist often beseeches God for expressions of his tendermercies to relieve his 
distress (Ps 51:1 [H 3]) or confesses that undeserved relief is due to God’s tendermercies 
and grace (Ps 103:4). The eschaton is to witness God’s unconditional and unbroken love 
and care (Hos 2:19 [H 21]); when Israel repents (Deut 30:3; Isa 55:7; Zech 12:10).
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 raḥûm). Compassionate, merciful. This adjective is used only of God (with the) ַרחּום
 possible exception of Ps 112:4) setting forth one of his attributes, i.e. what God gives forth
.in rāḥam he has in raḥûm

 raḥămānî). Compassionate. This adjective describes the depth of feeling a) ַרחֲמָנִי
 mother’s love can reach. Women who so loved their children boiled them for food during
.(the siege by the Babylonians (Lam 4:10

Bibliography: Dahood, M., “Denominative riḥḥam, ‘to conceive, enwomb’,” Bib 44:204–205. 
THAT, II, pp. 761–67.
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