
His Divine Power
03 - 2 Peter: Blazing Faith

Sunday, 28 April 2013 | Church on the Park

Theme: The Father doesn’t hold back anything from his children––he gives us 
everything we need for life and godliness.

Text: “Seeing that His divine power has granted to us everything pertaining to life and 
godliness, through the true knowledge of Him who called us by His own glory and 
excellence.” (2 Pet. 1:3, NASB)

Intro: Many people think it is impossible to live the Christian life. Yes, they’re right––it is 
impossible. But we believe in a God who does the impossible. Our Father is able to 
make the impossible possible and that is what this verse is saying to us. By God’s free 
and generous gift he has granted us everything we need for life and godliness––
everything we need to live as his disciple, everything we need to be obedient. 

Peter’s life colours, enhances and amplifies what he teaches in his letters. We will see 
that the reason why Peter wrote about God’s divine power is that he experienced it first 
hand. (First, in Jesus’ ministry and then through the Holy Spirit.)

1) Peter’s encounters with Jesus’ power show us that Jesus has power over 
every area of life. We should take courage that our Lord has power over 
everything we may face.

His Divine Power (Dunamis)

1 - The miraculous catch of fish (Luke 5:6). - Power Over Creation
• This revealed God’s abundant nature, his richness. It revealed his heart for 

mankind––he wants everyone to be saved, he wants to pull people out of the 
deep, dark waters. It revealed Jesus’ authority over creation. Jesus has 
power over creation––the waters and the fish

• The calming of the storm (Matt. 8:23-27)
2 - Teaching with Authority (Matt. 8:28) - Power Over Life
• Peter sat on the mount while Jesus delivered his most well-known sermon, the 

sermon of the mount. Peter drunk in the words.
• His teaching was not an echo of someone else’s discoveries, instead it was 

coming from the source of all truth. 
• He taught with authority.
• His teaching revealed he had power over life––authority to guide, instruct and 

command.
• Jesus has divine power to guide us into all truth.
3 - Healing Peter’s mother-in-law (Matt. 8:14-17) - Power Over Sickness
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• Jesus’ divine power went into Peter’s mother-in-law who was overwhelmed by 
a fever. She immediately got up and began serving. (cf. Luke 6:19)

4 - Jesus casting out the Legion of Demons (Matt. 8:28-34) - Power Over 
Demons
5 - Jesus forgave sin (Matt. 9:1-7) - Power Over Sin
• Jesus proved his power over sin through forgiving and proving that 

forgiveness by raising up a cripple. 
• The man on the matt was a sign. Sin cripples us, makes us lame. Forgiveness 

causes us to be able to rise again and walk with God.
• Forgiveness does not just mean God forgets our sins but also removes our 

sin, he takes away the disease that sin causes. Jesus gets at the root.
6 - Jesus raised the dead. Power over Death (Matt. 9:18-26)
7 - Jesus healed on the Sabbath. Power over Time (Matt. 12:1-14)

2) Jesus’ authority over these seven areas is summed up in one event: the 
Resurrection (Eph 1). Through the resurrection Jesus showed his power over 
creation, life, sickness, demons, sin, death and time. The good news is that 
Jesus’ resurrection power is available for us who believe.
• Eph. 1:3
• Eph. 1:15-23
• The power of the resurrection that Peter observed soon came to fill him.

3) We each need a personal Pentecost as well as continual fillings with God’s 
Holy Spirit. Peter observed and even benefited from Jesus’ power. But his life 
went to a whole other level when this same power came inside him, filling him.

• Acts 1:8; Acts 2-4
• A personal pentecost takes the power out of the available realm into the 

experiential realm. 
• The power is in the bank account but to benefit from it you need to withdraw it. You 

do this by asking and receiving.

Conclusion: Jesus’ divine power is real and it operates over every area of life. Nothing 
is too difficult for Jesus and he has already granted everything we need for life and 
godliness. Today, ask God’s power, the Holy Spirit, to fill you.

END NOTES

LIFE - ζωή zōḗ; gen. zōḗs, fem. noun from záō (2198), to live. Life.

(I) Generally, physical life and existence as opposed to death and nonexistence.
(A) Particularly and generally of human life (Luke 16:25; Acts 17:25; 1 Cor. 3:22; 15:19; 
Heb. 7:3; James 4:14; Rev. 11:11). In Rev. 16:3 (TR), psuchḗ zṓsa (psuchḗ [5590], soul, 
life; zṓsa [2198], living), living soul; in other MSS psuchḗ zōḗs, soul of life, means every 
living soul (Sept.: Gen. 2:7; 25:7). Of life or existence after rising from the dead, only of 
Christ (Rom. 5:10; 2 Cor. 4:10–12). Metaphorically of the Jewish people (Rom. 11:15).
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(B) In the sense of existence, life, in an absolute sense and without end (Heb. 7:16).
(C) The expression xúlon zōḗs (xúlon [3586], wood, tree) wood of life, is usually 

translated “tree of life” (Rev. 2:7; 22:2, 14). This is a Hebraism. The Hebr. word ets 
(6086) means both tree and wood. Although the word for “tree” is déndron (1186), 
xúlon may be taken as a metonym of “tree.” Thus in each case that xúlon refers to 
the cross, the translators have rendered it “tree” instead of “wood” (Acts 5:30; 10:39; 
13:29; Gal. 3:13; 1 Pet. 2:24). It was not on a tree (déndron) that Christ was 
crucified, but on pieces of wood (xúlon) in the form of a cross. There is a difference 
between the wood of a tree which is wet and living and wood that is cut off from the 
tree and is dry. The expression xúlon zōḗs occurring in Rev. 2:7; 22:2, 14 is used of 
a living tree in Paradise and represents the rewards of the believer. It is called xúlon, 
wood, in symbolic connection with the cross of Christ, for Christ, through His death, 
brings yielding and fruitful life to the believer. A believer fitly identifies himself with 
Christ’s death on the cross (Gal. 2:20). Such a life of crucifixion with Jesus Christ is 
going to be rewarded by being given an opportunity to eat from the tree of life. The 
teaching is that believers are going to enjoy the fruits of the tree of life in Paradise 
(Rev. 2:7). See Sept.: Gen. 2:9; 3:21. Also water of life (húdōr [5204], water; zōḗ) in 
Rev. 21:6; 22:1, 17. In Rev. 7:17, which literally is “upon fountains of water of 
life” (a.t. [TR], “upon living fountains of waters”]), the meaning is ever–flowing or 
fresh fountains of water. Metonymically, of God and Christ or the Lógos (3056), 
Word, zōḗ is used in an absolute sense for the source of all life (John 1:4; 5:26; 
1 John 1:1, 2).

(II) Of life, i.e., manner of life, conduct, in a moral respect (Rom. 6:4; Eph. 4:18, “the life 
of God” meaning that which God requires, a godly life; 2 Pet. 1:3).

(III) Life, i.e., blessed life, life that satisfies, being indwelt by God but not necessarily 
favored by circumstances.
(A) Generally (Luke 12:15; John 6:51; 2 Cor. 2:16, “savor of life,” i.e., fragrance); “the 
ways of life” (Acts 2:28 [cf. Ps. 16:11]); to love or appreciate the life that God gives 
(1 Pet. 3:10 from Ps. 34:12).
(B) In the Christian sense of eternal life, i.e., that life of bliss and glory in the kingdom of 
God which awaits the true disciples of Christ after the resurrection (Matt. 19:16, 17; 
John 3:15, 16; 5:24), or the life that is to come (hē méllousa [3195] in 1 Tim. 4:8). In 
1 Tim. 6:19, hē óntōs zōḗ (UBS) (hē [3588], the; óntōs [3689], indeed, of a truth), the 
real life, while in TR zōḗ aiṓnios (aiṓnios [166], eternal), eternal life. In an absolute 
sense, hē zōḗ, the life (Matt. 7:14; 18:8, 9; Acts 5:20), meaning the doctrine of eternal 
life. In Rom. 5:17, “they shall reign in life” (a.t. [cf. Rom. 5:18; 7:10; 8:2, 6, 10; Phil. 2:16; 
2 Tim. 1:1; 1 John 3:14; 5:12, 13, 16. For the Book of Life, see bíblos (976), book. The 
crown of life refers to the Christian’s final reward in heaven (James 1:12; Rev. 2:10). 
The grace of life means the gift of eternal life (1 Pet. 3:7). Metonymically, for the author 
and giver of eternal life (John 11:25; 14:6; Col. 3:4; 1 John 1:2; 5:20). For the cause, 
source, or means of eternal life (John 5:39; 12:50; 17:3).
Syn.: bíos (979), the period or duration of life; psuchḗ (5590), literally soul, the breath of 
life, natural life, the seat of personality; bíōsis (981), manner of life; agōgḗ (72), conduct 
of life as also anastrophḗ (391), behavior.

© Copyrighted by Glen Gerhauser, 2013



Ant.: thánatos (2288), death.

GODLINESS - εὐσέβεια eusébeia; gen. eusebeías, fem. noun from eusebḗs (2152), 
devout, godly. Devotion, piety toward God (Acts 3:12; 1 Tim. 2:2; 2 Pet. 1:6, 7). 

Godliness or the whole of true religion, so named because piety toward God is 
the foundation and principal part of it (1 Tim. 4:7, 8; 6:6, see Matt. 22:37, 38; Heb. 
11:6). Although eusébeia in the NT is translated “godliness” (1 Tim. 2:2; 3:16; 4:7, 
8; 6:3, 5, 6, 11; 2 Tim. 3:5; Titus 1:1; 2 Pet. 1:3, 6, 7; 3:11), the word “God” is not in 
it. Only in 1 Tim. 2:10 is it theosébeia (2317), where the word Theós (2316), God, 
occurs as a prefix instead of eú, good or well.

The word eusébeia literally means well–directed reverence, but does not imply an 
inward, inherent holiness. It is actually an externalized piety. Paul uses it only in the 
pastoral epistles.

In Acts 3:12, Peter denies that he healed the lame man in his own power and eusébeia, 
i.e., his good standing with God apart from his faith in Jesus Christ.
In Acts 10:2, Cornelius is called eusebḗs (2152), devout and fearing God. A soldier who 
attended to Cornelius is also called eusebḗs (Acts 10:7).
When Paul came to Athens and spoke to the Athenians who certainly were not 
believers, but worshiped idols, he used the verb eusebeíte (2151), to show piety, 
respect (Acts 17:23). An unbeliever in the NT may be eusebḗs, pious, or may be asebḗs 
(765), impious. However, neither condition is díkaios (1342), righteous, just, nor 
dikaiōthḗs (1344), one justified or having God’s righteousness imputed to him by Jesus 
Christ, nor pistós (4103), a believer who is characterized by the exercise of pístis 
(4102), saving faith in the person of the Lord Jesus Christ. On the other hand, the 
opposite of eusébeia is asébeia (763), ungodliness, or, better still, impiety. Asébeia is a 
characteristic of unbelievers who have absolutely no fear of God and do not bow their 
knee even to idols or anything that is imagined to be beyond themselves. Therefore, 
while eusébeia can be a characteristic of both an unbeliever (with qualification) and a 
believer, asébeia can be a characteristic only of an unbeliever. The same is true with the 
adj. eusebḗs in that there can be a pious unbeliever and a pious believer, but not so 
with asebḗs which applies only to an unbeliever. Therefore, eusébeia, the 
demonstration of a good and worshipful attitude toward God when spoken of the 
Christian, is the proper attitude of reverence toward God akin to hagiótēs (41), holiness, 
sanctity.

In 1 Tim. 2:2, the word eusébeia is coupled with semnótēs (4587), decorum, proper 
standard accepted by God and His people, propriety, orderliness, seemliness. Eusébeia 
here refers to the simple worship of the believer, and semnótēs refers to the proper 
attire of the believer. Neither should be flashy for the purpose of making an impression 
upon others.
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When eusébeia is applied to the Christian life, it denotes a life that is acceptable 
to Christ, indicating the proper attitude of the believer toward Christ who has 
saved him. It is both an attitude and a manner of life. It is in this manner that 
1 Tim. 4:7 says, “Exercise thyself rather unto godliness.” It does not come 
automatically, but is something into which we must put effort. In 1 Tim. 6:11, we 
are urged to “follow after righteousness, godliness [eusébeia].” In 2 Tim. 3:5, we are told 
that it is possible to fake eusébeia, “having a form [mórphōsis {3446}] of godliness,” an 
appearance and not the real thing. 1 Tim. 6:5 tells us that fake eusébeia may be used 
for personal profit by false teachers. In 1 Tim. 6:3, we are told that there can be false 
teaching that does not lead to a holy life. The holiness of life is an indicator of 
sound doctrine and teaching.

In Titus 1:1, we are encouraged to have epígnōsin (1922), acknowledgment or 
knowledge of the truth, equivalent to revelation, which, however, does not make us 
proud, but “according to godliness” (a.t.). This means that it should lead us to a holy life 
of submission with proper respect and reverence to God. In 1 Tim. 3:16, we are told that 
eusébeia is a mystery. This refers to a holy life resulting from God’s incarnation in the 
person of Jesus Christ when that incarnation and all that it entails is truly believed. This 
is eusébeia, a holiness initiated in the life of the believer by Christ Himself through the 
Holy Spirit. In 1 Tim. 4:8, eusébeia is contrasted to physical exercise with eusébeia 
having a far greater and wider usefulness, while the latter has limited usefulness.
In 2 Pet. 1:3, we are instructed that our spiritual life and reverence toward God 
(eusébeia) are gifts of God. It is definitively designated as a Christian virtue in line with 
continence, patience, brotherly kindness and love (vv. 6, 7), and as part of a 
developmental process based upon an increased knowledge of God and how to please 
Him (2 Pet. 1:5). The fact that eusébeia is man’s attitude toward God is indicated in 
that it precedes philadelphía (5360), love of the brethren, man’s attitude to man. 
This is the reason why the translators have usually translated it “godliness.” This 
differentiation between eusébeia (our attitude toward God) and our attitude toward 
man, as indicated by other words, is shown in 2 Pet. 3:11, “Seeing then that all these 
things shall be dissolved [speaking of the termination of this world and the ushering in of 
the new earth and heaven {Rev. 21:1}], what manner of persons ought ye to be in all 
holy conversation and godliness?” What is translated “holy conversation” in Gr. is 
hagíais (40), holy, and anastrophaís (391), behavior in the pl. In view of the passing of 
the present age, we must behave in a holy manner and worship God acceptably.

 
TRUE KNOWLEDGE - ἐπίγνωσις epígnōsis; gen. epignṓseōs, fem. noun from 
epiginṓskō (1921), to recognize. It is more intens. than gnṓsis (1108), knowledge, 
because it expresses a more thorough participation in the acquiring of knowledge 
on the part of the learner. In the NT, it often refers to knowledge which very 
powerfully influences the form of religious life, a knowledge laying claim to 
personal involvement. When used as an obj. (Eph. 1:17; 4:13; Col. 1:9, 10; 2:2; 1 Tim. 
2:4; 2 Tim. 2:25; 3:7; Titus 1:1; Heb. 10:26; 2 Pet. 1:2, 3), it shows the relationship of the 
learner to the object of his knowledge (2 Pet. 1:8). It increases spiritual blessings upon 
the believer (Eph. 1:17; 2 Pet. 1:2, 3) and determines the manifestations of the religious 
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life (2 Pet. 2:20). When used without an obj. in a formal sense (Rom. 1:28; Col. 3:10), it 
gives a more precise definition as a knowledge which is self–determined or self–
regulated, so that the difference mentioned in Col. 3:10 disappears. In Col. 2:2, 
meaning the discernment which comes in connection with possessing salvation which 
helps in determining the moral conduct (see Phil. 1:9 which refers to the knowledge 
which enables one to avoid error [cf. Rom. 10:2; 11:33; 2 Pet. 1:5]).
Syn.: pístis (4102), faith, since it is the means of the acceptance of divine revelation as 
epígnōsis can be said to be the comprehension of divine revelation to man; gnṓsis 
(1108), knowledge. See the contrasting use of ginṓskō in Rom. 1:21 and epígnōsis in 
Rom. 1:28.
Ant.: agnōsía (56), lack of knowledge as the ant. of gnṓsis (1108), knowledge, while 
apistía (570) could be regarded as the theological opposite of epígnōsis when the 
subject is man and the object is God.

Ὡς πάντα ἡμῖν τῆς θείας δυνάμεως αὐτοῦ τὰ πρὸς ζωὴν καὶ εὐσέβειαν 
δεδωρημένης διὰ τῆς ἐπιγνώσεως τοῦ καλέσαντος ἡμᾶς ἰδίᾳ δόξῃ καὶ ἀρετῇ,

GRANTED - δωρέομαι dōréomai; fut. dōrḗsomai, mid. deponent from dōreá (1431), 
gift. To make a gift of. Used trans. in Mark 15:45 of the body of Christ having been freely  
given by Pilate to Joseph of Arimathea, implying that Pilate had complete authority over 
the body. Little did he know that the body of Christ was the most unique corpse which 
ever existed and which the grave could not hold. In 2 Pet. 1:3 it is used to denote the 
free giving of the power of God resulting in life and godliness. The verb indicates 
that this divine power does not give life and godliness because somebody 
deserves it, but because it is available to all; it is a free gift. Also used in 2 Pet. 1:4 
referring to the promises of God given to the believers as being initiated by God 
Himself and therefore undeserved promises. For a full discussion of all the cognate 
words see dṓron (1435), a gift.
Deriv.: dṓrēma (1434), gift.
Syn.: charízomai (5483), to show favor or kindness; chorēgéō (5524), to furnish, give; 
apodídōmi (591), to give away, deliver; epichorēgéō (2023), to supply, contribute; 
paréchō (3930), to furnish, provide, supply; aponémō (632), to apportion.
Ant.: aposteréō (650), to defraud, deprive; aphairéō (851), to take away.
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