
Don’t Despise Your Wilderness
03 - Walking with Jesus

Church on the Park | Sunday, 30 NOV 2014

Text: 1 Cor. 10:11 (Section: Exo. 15:22-17:7)

Theme: God has designed your wilderness to reveal himself to you and to teach you how to 
walk with him.

Intro: Last week we talked about learning to walk with God through the book of Genesis. We 
saw that Enoch, Noah, Abraham, Isaac and Jacob all walked with God. Today, we will focus on 
the subject of walking with God in Exodus. Yahweh saves Israel out of Pharaoh’s oppression 
and Egypt, and yet they do not really know their God.

After Yahweh saves Israel, he tries to teach them to walk with him. This is why he brings them 
through the wilderness. The wilderness is all about learning how to walk with God. Yes, they are 
saved, but now they have to live out their salvation day to day––it’s the same with us.

Today, we will focus on the wilderness journey from the Red Sea to Mount Sinai. We will study 
the first three tests in the wilderness. These tests/lessons reveal who God is and equip us to 
walk with him.

If my son was going on a journey, I’d make sure he has the essentials before he leaves. In the 
same way, the Father wants to equip us for the journey––he wants to give us a walking stick, 
bread and water.

1) It’s a tree that will make your bitter circumstances sweet (Exo. 15:22-27).
• Israel goes three days without water and this brings them to an end of themselves. They 

complain about Moses and look to him rather than Yahweh.
• Moses cries out to God and the Lord shows him a piece of wood or a tree.

• The Lord “shows” in Hebrew (yarah) is the root of the Hebrew word ‘Torah’. 
• The word “a piece of wood” means a tree or tree product (ie. wood, branch, stick, etc.)

• This passage is loaded with prophetic meaning.
• The answer to the bitterness is a tree and the tree speaks of the cross.
• The tree makes the bitter waters sweet

• The first lesson we need to learn in order to walk with God is the power of the cross.
• The cross transforms, heals, restores and changes in inner core of us.

• Again, the first thing that God reveals to us is the power of the cross.
• Pilgrim’s Progress.

• The burden falls off Christians back when he sees the cross
• God revealed to me the cross through the Bridge Illustration.

• It’s the reality of the cross that will make every bitter situation sweet.
• The revelation of the cross is not just something we need at the beginning of our walk, but 

all throughout it. 
• “I am the Lord who heals you.” True healing stems from the cross. God’s healing makes us 

whole. It makes the bitterness in our hearts wholesome.
• You need the cross to walk. The cross becomes like your walking stick. It stabilizes you 

and gives you a weapon against the enemy. It provides balance. 
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2) Gather manna day by day to enable you to walk (Exo. 16:1-36).
• The next test has to do with food. They have hardly anything to eat and so they complain 

about Moses and Aaron.
• So God responds. Yahweh says he will rain bread from heaven. Each day in the morning 

they are to gather it, except on the Sabbath. They need to use it on the day they gather it; 
if they leave it to the next day it becomes maggot infested.

• Exodus 16:4 - Is the first place in Exodus where the word ‘walk’ is used ethically or 
metaphorically (meaning walking out God’s commands, walking in his way).

• What is the lesson of the manna?
• Deu. 8:1-5

• The manna speaks to us about God’s Word revealed to us.
• We need to hear God each day. We must gather manna from Scripture each day 

to feed our spirit and soul.
• They had to go outside the camp to gather it. You also need to go outside the 

hustle and bustle of daily life to gather God’s word for you.
• A journal/notebook helps you to gather

• They had to go early. Early is the best time to gather manna, as you begin your 
day.

• They could not save it till tomorrow––it’s a daily thing. It’s God’s daily bread.
• John 6:1-15; 25-71 - “I am the bread of life”

• Jesus said that he was the fulfilment of the heavenly manna. He was the Word of 
God sent from heaven to feed us.

• We need to eat his body and drink his blood to dwell in him.
• John 6:66 - “As a result of this many of His disciples withdrew and were not walking 

with Him anymore. (NASB) 
• You will not be able to walk without daily gathering and feeding on Christ.
• In reverse, gathering and feasting on God’s Word each day we inwardly strengthen you 

to walk with God.

3) Drink from the Spirit to empower you to walk in God’s way (Exo. 17:1-7).
• Again, Israel is without water and they start grumbling about Moses
• From 1 Corinthians 10 we know this whole story is a prophetic picture of Jesus Christ.

• Christ is the rock. The Father struck the rock of Christ on the cross so that the water of 
his Spirit would flow out and that we could drink. 

• 1 Cor. 12:13: “We were all given the one Spirit to drink.”
• John 7:37-39: The river is the Spirit
• Constantly go to Jesus to drink in his Spirit. 
• Pray, “Fill me Holy Spirit.” Take time out of your day to drink in the Spirit.
• Don’t despise your wilderness experience. It’s all about teaching you these three 

foundational lessons. Some people never learn them, they keep thinking they can do 
things their own way. If you live your own way, you’ll die in the wilderness like the 
Israelites. If you live in God’s way, you will make it into the Promised Land.

Conclusion: These three things are intertwined and will enable you to walk with God: 1) The 
Cross, 2) The Living Word of God, 3) The Spirit. They are like your walking stick, daily bread 
and water.
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END NOTES

The first place walk appears in Exodus is in Exodus 14:29 (Exo. 15:19). Here God provides the 
salvation––he parts the Red Sea. But now, Israel has to walk through it. There’s no salvation for 
them if they choose not to walk through it. In the same way, God has given us his salvation in 
Christ Jesus––his has provided a way of escape from sin and bondage, a way of escape from 
the world––but you have to walk out of the world and into Christ. 

It takes faith to walk with God. And faith means beginning to walk. 

***
 ;v. A primitive root [/yarah, Chr., yaraʾ /yaw·raw] יׄוֶרה, יֵָרא, יָָרה, יָָרה, יָָרה 3384
TWOT 910; GK 3452 and 3709 and 3721 and 3722 and 3723; 84 occurrences; AV 
translates as “teach” 42 times, “shoot” 18 times, “archers” five times, “cast” five times, 
“teacher” four times, “rain” twice, “laid” once, “direct” once, “inform” once, “instructed” 
once, “shewed” once, “shooters” once, “through” once, and “watered” once. 1 to throw, 
shoot, cast, pour. 1a (Qal). 1a1 to throw, cast. 1a2 to cast, lay, set. 1a3 to shoot arrows. 1a4 
to throw water, rain. 1b (Niphal) to be shot. 1c (Hiphil). 1c1 to throw, cast. 1c2 to shoot. 1c3 
to point out, show. 1c4 to direct, teach, instruct. 1c5 to throw water, rain.
———

 (ʿēṣ). Tree, etc. This masculine noun, which occurs 329 times in the ot, is the basic 
term for “tree” and also wood products. It is common Semitic, found in Ugaritic (ʿṣ “tree, 
vine”), Akkadian (iṣ [ṣ] u), Arabic (ʿgiṣṣat), Aramaic (ʾaʾ, etc.).

The noun ʿēṣ is used regularly throughout the ot, with good distribution in the Torah, 
the prophets, and the writings. The singular may be used in a collective sense, 
“trees” (e.g. Lev 26:20, “the trees of the land”), or of a single tree (e.g. Prov 11:30, “the 
fruit of righteousness is a tree of life,” reminiscent of Gen 2:9). The plural is also to be 
found of standing trees (cf. Joel 1:12; Isa 7:2, etc.). More often the plural is employed 
for felled wood, used for timber (I Kgs 5:18 [H 32]), kindling (I Kgs 17:10, 12), sacrificial 
firewood (Gen 22:3ff.), and wooden articles (Ex 7:19). The singular ʿēṣ may be used for 
felled lumber or wood as well. Some examples are: a wooden idol (Hos 4:12; KJV 
“stocks”), timber (Hag 1:8), wood paneling (Ezk 41:16), a wooden vessel (Lev 11:32), a 
wooden handle (Deut 19:5; ASV “helve”), a stick (Ezk 37:16ff.), a shaft (II Sam 23:7), a 
gallows or pole (Gen 40:19–probably a pole for impaling), etc. Many varieties of trees 
are mentioned in the ot. Specific types of lumber listed include: “gopher” (the wood of 
Noah’s ark, Gen 6:14; the variety is still in doubt, but perhaps is a type of pine or 
cypress), acacia (used in the construction of the tabernacle, Ex 25:5ff.; “shittah” and 
“shittim” in KJV), “almug” (or “algum,” used in the temple, I Kgs 10:11ff.; likely Juniperus 
phoenicea excelsa; Ugaritic ʾlmg), cedar (used in the temple, I Kgs 6:9; the cedars of 
Lebanon are proverbial in the ot as producing great timber), pine (used in construction, I 
Kgs 5:Sff.; some authorities render Hebrew bĕrôš as “juniper” or “cypress”), olive (zayît, 
“olive tree” is found often in the ot; occasionally one reads ʿēṣ šemen, “tree of oil,” e.g. I 
Kgs 6:23), etc. When ʿēṣ means “tree” as against “timber, lumber,” it may refer to any 
kind of tree in God’s creation (cf. Gen 1:11–12, 29).
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In reading the description of the righteous in Ps 1:1–3, the reader, especially if he is 
from a forested area, must not miss the emotional “wallop” in the image of the tree, with 
its splendid emblematic parallelism. A tree in Palestine, particularly in the southern 
areas, was something rather special. It is fitting that one remember that Eden was 
characterized by the plenitude of its trees (Gen 3:9). An oasis in the desert of southern 
Palestine was a haven from oppressive heat, a place of rest and refreshment; but also it 
was a grim reminder of a well-watered and heavily forested garden lost through human 
sin. In that garden of God there were two trees of paramount import, the tree of life and 
the tree of knowledge of good and evil. We agree with Kidner that respecting these two 
trees, “there is much to commend the literal sense, naivethough it may seem.” The trees 
were not magical, but were the means of confronting man with God’s will, giving “man a 
decisive Yes or No to say with his whole being” (Genesis, p. 62). It is morally significant 
that God fenced these two trees not with a wall but with his word!

It is no accident that human sin which began at the foot of a tree, the “tree of the 
knowledge of good and evil” (Gen 2:9ff.), found its resolution on another tree, the cross 
of Calvary. There is a poetic justice in the use of trees in the Heilsgeschichte, the 
redemptive directedness, of biblical theology. Satan’s victory over the woman (and the 
man!) beneath the branches of that primal tree led to his own defeat beneath the 
crossed beams of another tree on which the Prince of Glory and the embodiment of 
wisdom died. Henceforth there is another tree, the “tree of life” of the New Jerusalem 
(Rev 22:2), transplanted, as it were, from Eden (Gen 3:9, 22, 24), and made available 
for the inhabitants of the coming new world.

910       throw, cast, shoot (Qal); teach (Hiphil). (ASV, RSV similar.) (yārâ) יָָרה

Derivatives 

910a    early (ASV “former,” RSV “autumn”) rain, in contrast to (yôreh) יֹוֶרה
malqôš “latter rain.” The early rains fell from the end of October until 
the beginning of December.

910b   .I, early rain, only in Josh 2:23: Ps 84:7 (môreh) מֹוֶרה
910c   .II, teacher (môreh) מֹוֶרה
910d   .law (tôrâ) ּתֹוָרה

The basic idea of the root yārâ is “to throw” or “to cast” with the strong sense of 
control by the subject. Lots were cast in regards to dividing the land among the various 
tribes (Josh 18:6). God cast the Egyptian army into the Red Sea (Ex 15:4; cf. Job 
30:19). With stones it has the idea of placing them in a certain place; God laid the 
cornerstone of the world (Job 38:6) and Laban set up a heap of stones and a pillar as a 
witness between Jacob and himself to their covenant of peace (Gen 31:51f.). The three 
most frequent uses of this root deal with shooting arrows, sending rain and teaching.

A most deadly weapon of the ancients was the bow and arrow. They could shoot 
from a distance and from behind protection. Some missiles were shot from specially 
designed engines (II Chr 26:15). Three of Israel’s kings fell on the battlefield because of 
the archers’ range, namely Saul (I Chr 10:3), Ahab (I Kgs 22:35), and Josiah (II Chr 
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35:23). Metaphorically the wicked from behind ambush shot suddenly at the blameless 
(Ps 64:4 [H 5]; cf. Ps 11:2). On the other hand, God too is pictured as shooting an arrow 
at the wicked and wounding them suddenly to protect the upright (Ps 64:7 [H 8]). In 
addition, shooting of arrows could be used as a sign (I Sam 20:20; cf. II Kgs 13:17).

 Early rain. God gives the early rain and the latter rain to assure .(yôreh) יֹוֶרה
abundance of harvest (Deut 11:14). Joel compares the future blessing to the coming of 
the early and latter rains (Joel 2:23; cf. Hos 6:3; Jas 5:7). God will restore to his people 
abundance of produce; this promise encompasses both material and spiritual blessings; 
e.g. Hos 10:12, “It is the time to seek the Lord, that he may come and rain salvation 
upon you.”

 ”,Law, teaching. ASV always “law,” RSV sometimes “teaching .(tôrâ) ּתֹוָרה
“instruction” and “decisions.” The word is used some 221 times.

Teaching is the special task of the wisdom school as seen especially through the 
book of Prov and of the priesthood. The latter accompanies a revealed religion. The 
priests are to teach the law given by Moses (Lev 10:11; Deut 33:10); e.g. King Jehoash 
acted uprightly because he was instructed by the high priest (II Kgs 12:2 [H 3]). Ezra the 
priest faithfully taught the Law of Moses in the fall Feast of Tabernacles in accordance 
with the Deuteronomic injunction (Deut 31:9–11; Ezr 8:1ff.). Unfortunately the priests 
were not always true to God; they taught for money and became teachers of lies (Isa 
9:15 [H 14]; Mic 3:11). Similarly an idol is deemed “a teacher of lies” (Hab 2:18f). 

Teaching is associated with the anointing of the Holy Spirit. Bezalel and Oholiab 
were inspired to teach the skills of the artisan so that the tabernacle and its furnishing 
could be built (Ex 35:34). God himself is particularly described as a teacher. He taught 
Moses both what to do and say (Ex 4:15). He also teaches sinners the right way (Ps 
25:8) and instructs those who fear him in the way they should choose (Ps 25:12). 
Therefore the Psalmist often beseeches God to teach him so that he may keep the 
statutes and walk in the way of truth (Ps 27:11; 86:11; 119:33; cf. Job 6:24; 34:32). In 
the last days God promises the people of Jerusalem a teacher whom they will behold 
(Isa 30:20). The nations also will come to Jerusalem so that God might teach them (Isa 
2:3). No wonder Jesus, as God incarnate, assumed the title of teacher and performed 
much of his ministry as a teacher.

Scope of the Word 

The word tôrâ means basically “teaching” whether it is the wise man instructing his 
son or God instructing Israel. The wise give insight into all aspects of life so that the 
young may know how to conduct themselves and to live a long blessed life (Prov 3:1f.). 
So too God, motivated by love, reveals to man basic insight into how to live with each 
other and how to approach God. Through the law God shows his interest in all aspects 
of man’s life which is to be lived under his direction and care. Law of God stands 
parallel to word of the Lord to signify that law is the revelation of God’s will (e.g. Isa 
1:10). In this capacity it becomes the nation’s wisdom and understanding so that others 
will marvel at the quality of Israel’s distinctive life style (Deut 4;6). Thus there is a very 
similar understanding of the role of teaching with its results in the wisdom school, in the 
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priestly instruction, and the role of the law with its results for all the people of the 
covenant.

Specifically law refers to any set of regulations; e.g., Ex 12 contains the law in 
regard to observing the Passover. Some other specific laws include those for the 
various offerings (Lev 7:37), for leprosy (Lev 14:57) and for jealousy (Num 5:29). In this 
light law is often considered to consist of statutes, ordinances, precepts, 
commandments, and testimonies.

The meaning of the word gains further perspective in the light of Deut. According to 
Deut 1:5 Moses sets about to explain the law; law here would encompass the moral law, 
both in its apodictic and casuistic formulation, and the ceremonial law. The genius of 
Deut is that it interprets the external law in the light of its desired effect on man’s inner 
attitudes. In addition, the book of Deut itself shows that the law has a broad meaning to 
encompass history, regulations and their interpretation, and exhortations. It is not 
merely the listing of casuistic statements as is the case in Hammurabi’s code. Later the 
word extended to include the first five books of the Bible in all their variety.

Law and Covenant 

Covenant precedes law; and the law was given only to the nation which had entered 
into covenant with God [although in the sense of moral principle, law is as old as human 
sin and God’s governance, Gen 3:7; 9:6; 26:5.—r.l.h.]. The law specifically is the 
stipulations of the covenant. But in the broad sense of law, namely God’s teaching, 
covenant plays the central part. Law and covenant may parallel one another (e.g. Ps 
78:10). Since they are so closely tied together, to break one is to break both. Their 
interconnection is further witnessed to in that the tables of the testimony were placed in 
the ark of the covenant and a copy of the book of the law placed beside it as a perpetual 
witness to the covenant between God and his people (Ex 40:20: Deut 31:26).

The law, as well as the covenant, brings with it blessings or curses. He who follows 
its precepts will be blessed (Deut 29:9 [H 8]), but whoever breaks them will be cursed 
(Deut 29:20–21 [H 19–20]). Following the law is the source of life; it makes life a joy and 
lengthens its days (Deut 6:1–2). On the other hand, as the standard it tests Israel to 
determine whether they follow God completely or not (Deut 8:2; Jud 3:4).

Frequently the ot says Moses wrote the law and refers to the book of the law (e.g. 
Deut 30:10; 31:9; Josh 24:26). These references give weight to the importance placed 
on a written code from the beginning of Israel’s history. It became the objective standard 
from which interpretation was made (cf. Deut 17:8–11). In addition, it was to be read 
and meditated on so that its precepts should become an integral part of the lifestyle of 
the people (cf. Josh 1:7f.). It was their guidebook: more than that it was their 
constitution. Israel was a religious state; as such, the fundamental document that 
determined its character was the law given through Moses. E.g., the king was to have 
his own copy, and he was to read it all the days of his life so that he would learn to fear 
Yahweh by keeping all the words of the law (Deut 17:18–19). Since the written law was 
superior to the king in Israel, the king could never become a god or a religious 
innovator. His right to rule was subordinate to the law.

References to the written law or the law of Moses are numerous in the historical 
books. The most significant ones may be collected for convenient reference: Deut 
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17:18; 28:61; 29:21 [H 20]; 30:10; 31:9, 24; Jos 1:7,8; 8:31f.; 23:6; I Kgs 2:3; II Kgs 
14:6; 22:8; 23:25; II Chr 23:18; 30:16; Ezra 3:2; 7:6; neb 8:1–2.

The Property of the Priests 

The law was the special property of the priests. They were to teach its precepts and 
follow its regulations (Deut 17:8–11; 33:10). They were known as “those who handle the 
law” (Jer 2:8). But unfortunately the priesthood became blind and arrogant. They forgot 
God (Hos 4:6). They no doubt had the law memorized but failed to see its spiritual 
dimensions. Instead they turned it into a means of enhancing their own power and 
wealth (Ezk 22:26; cf. Zeph 3:4). Therefore God sent his prophets to call the people 
back to true observance of the law (II Kgs 17:13). The prophets’ task was to apply the 
law to their own situation. Their message was founded on the law; they struck out at its 
misapplication.

The Law at the Time of Ezra and Nehemiah 

In the postexilic community under the leadership of Ezra and Nehemiah, the law 
became central to the community’s life. Both men struck out at the lax, selfish lives the 
people were living and sought to turn them back to the true worship of God through 
having the law taught. Ezra read the law before the assembly and interpreted it so that 
the people were sure to understand its application (Neh 8:2–8). Upon hearing the law 
the people wept (Neh 8:9). But Nehemiah and Ezra comforted the people and led them 
to celebrate the feast of booths according to the law (Neh 8:13–17) as Moses had 
ordered to be done (Deut 31:10–11). Each day of the feast the law was read (Neh 8:18). 
Afterwards they repented of their sins and made a covenant to follow the entire law 
(Neh 9:3; 10:29–31). The activities of these two men led the people back to God, and 
their use of the law became formative for the community’s life with effects lasting even 
past the destruction of Jerusalem in 70 a.d.

Praise for the Law 

Some psalms render praise to the law. The chief, of course, is Ps 119. The Psalmist 
yearns for understanding in order that he can keep the law, the object of his delight and 
love (vv. 1, 61, 92). Psalm 19 speaks about God communicating his glory through the 
heavens and through his spoken word. The latter communicates directly and specifically 
God’s will. The law turns (RSV “reviving the soul”) the whole person to God. Thereby it 
enlightens, makes wise and is a cause of rejoicing (vv. 7–8 [H 8–9]). It also warns 
against evil and prevents one from inadvertently turning from God (v. 11 [H 12]). No 
wonder its value is higher than the finest gold and its taste sweeter than honey (v. 10 [H 
11]).

The Law in the Coming Age 

Because of Israel’s constant disobedience, the prophets looked for a time when 
once again the law, directly from God, would go forth from Jerusalem (Isa 2:3). Then 
God himself will both teach and judge according to the law. Such is a part of the 
suffering servant’s task, namely to render judgment according to truth and to give forth a 
new teaching or law (Isa 42:3f.). It will surpass the Mosaic law because of its source 
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through a new prophet-leader. It will not disagree with the old but build on it. Also its 
scope will be universal. Jeremiah sees the establishing of a new covenant in which the 
law will be written on the heart (Jer 31:33). Man will be able to obey God from his inner 
life outwards. Then the true purpose of the law, namely, to lead man into a fruitful, 
abundant life of fellowship with God, will be fully realized.
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