
Get Back Up Again
02 - Walking with Jesus

Church on the Park | Sunday, 23 Nov 2014

Text: Genesis 17:1

Theme: Walking with God is not instantaneous. Like a child, you need to learn to walk with Jesus.

Intro: Today, we continue this new series on Walking with Jesus, inspired by John’s Gospel. We 
will focus on learning to walk with God. Walking with God is not automatic––it takes effort, wisdom 
and growth. We will explore Genesis, the first book of the Bible, to discover what it teaches us 
about walking with God.

1) Walk in friendship with God rather than just running to him when things go wrong.
• Walking with God is an analogy that is used throughout Scripture. Today, we will especially 

look at the theme of walking in Genesis.
• Look at Enoch (Gen. 5:22-24), Noah (Gen. 6:9), Abraham (Gen. 17:1) and Jacob (Gen. 

4915). All are described as walking with God.
• The picture of walking with God speaks of: 

• Friendship
• Enjoyability 
• Dailiness (day to day)
• Journeying, adventure and pilgrimage
• Progress (moving forward)

• Do you know the first place ‘walking is mentioned in Genesis? It’s Genesis 3:8.
• What do we learn from this verse and it’s surrounding passage?

• Ever since the beginning, God desired friendship with us, he longed for people to walk 
with him in the cool of the day.
• Think about that expression, “the cool of the day”

• That is the best part of the day. It’s just before sunset and it’s the most enjoyable part 
of the day in warmer temperatures. (Lit., breeze, ruah)

• This is the time we want to rest and enjoy. God wants to enjoy it with us.
• However, Adam and Eve are hiding. Why?

• Sin keeps us from walking with God. It causes us to run and be ashamed. 
• I don’t have to define sin to you. Sin is something you feel, you know when you have 

done it. 
• At times you don’t know until God’s presence comes. This is an important point to 

remember. 
• Watch out for event oriented Christianity rather than day to day fellowship. Some events 

are important, but only if they are empowering you in your day to day walk.
• Throughout the Bible, God refers to the righteous walking with him. This is because the life 

of a believer is a journey, an everyday thing. It’s not religion or stage-performance. It’s 
how we treat the people who serve us at a restaurant. It’s how we act toward our wives 
and children. It’s how we treat are coworkers. It’s how our everyday work is worship to our 
God. 

• Journey rather than an event. Friendship rather than formality (religion).

2) Learn to walk with God. Though you stumble, get back up again.
• It’s an amazing thing to watch a child learn to walk. We’ve been seeing this with Valerie

• First, you see an inbuilt (instinctive) desire to walk (imitation and instinct)
• Then you watch them attempt it, constantly. They start walking with support, holding on to 

stuff.
• Next, they start walking on their own, but often stumbling and falling––a bit like a drunk 

person.
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• Lastly, they get into everything you can think of––they go places they shouldn’t
• This is the same thing that happens to new believers and anyone recommitting their lives to 

God.
• Let’s see this in Abraham (Genesis 17:1)

• Expound Genesis 17:1 (The words: walk, before/in/around, face/presence, well/whole/
sound/integrity)

• To understand Genesis 17:1 we also need to go back to Genesis 15 & 16.
• Through reading chapter 16, we discover that the reason why God tells him to walk 

faithfully with him is because he has just stumbled, he did things his own way.
• In Genesis 15:6 - Abraham believes. That’s like you: you believe. But that doesn’t mean 

you know how to walk with God yet.
• It’s through faith that God credits Abraham with righteousness. 

• What does this mean?
• In other words, God counted him as real. God gave him his certificate of 

authenticity. Abraham is the genuine article, but that doesn’t mean he’s the 
finished product. He still needs work; he still needs restoration.

• And so it is with you.
• Though Abraham believes, when God’s promises don’t happen quickly, he takes matters 

into his own hands. He has relations with his slave to produce offspring. He reproduces 
after the flesh.
• This to me is the biggest force in the church today. The desire to reproduce, but not in 

God’s way. The passion to grow in numbers, but to compromise to do so.
• It takes 13 years after Ishmael before Abraham realizes what he did is wrong. When God 

visits him, he corrects him.
• You also can go many years before you realize you have been walking in your own 

way.
• But even if you stumble, get back up again!

• *Proverbs 24:16; 1 John 1:9; *Micah 7:8
• How God strengthens you to grow and walk strong?

3) The Father has given you family to help you to walk. Embrace his work through his 
family.

• Ephesians 4:11-16
• First let’s start with the end of this passage: verses 14-16

• Children, weak and tossed around. Following fads. Not walking it out daily, but chasing the 
wind.

• What’s God’s solution?
• Not institutions, religious systems or buildings, but MEN AND WOMEN.
• He gives apostles, prophets, evangelists, pastors and teachers to equip God’s people to 

grow.
• The way to grow is to fully embrace these leaders sent by God and to embrace what God is 

doing through them.
• In other words, humility goes a long way to helping you grow.
• Pride resists help and teaching; humility embraces help and teaching.

• These leaders are not there to replace God, but to assist you in walking with God.
• Yet, be wise, there are false teachers, and I’m not saying you should listen to them.

Conclusion: It’s takes time to learn to walk with God, but though you stumble, get back up again. 
Embrace God’s family that is there to help you to walk. And learn from spiritual fathers and mothers 
that have gone before you and left you a legacy.
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END NOTES

“Now when Abram was ninety-nine years old, the Lord appeared to Abram and said to him,
“I am God Almighty; Walk before Me, and be blameless. “I will establish My covenant between Me 
and you, And I will multiply you exceedingly.” Abram fell on his face, and God talked with him, 
saying, “As for Me, behold, My covenant is with you, And you will be the father of a multitude of 
nations. “No longer shall your name be called Abram, But your name shall be Abraham; For I will 
make you the father of a multitude of nations.” (Gen. 17:1-5, NASB)

Important verses related to ‘Walking’ in Genesis

The Lord - Genesis 3:8
Enoch - Genesis 5:22-24
Noah - Genesis 6:9
Abraham - Genesis 13:17; Genesis 17:1; Genesis 22:6-8; 24:40; 
Jacob - 48:15 (as well as Isaac referred to)

Sit, Walk, Stand (Watchman Nee)

John 8:12

Your boss is not your boss; God is your boss. Your ‘boss’ is your employer; God is your real boss.

Enoch - Genesis 5:22-24
Enoch walked with God. What was the pivotal moment in Enoch’s life that caused him to walk with 
God? God rewarded Enoch’s walk with him, giving us a glimpse of what is to come. (*Hebrews 
11:5-6)

Noah walked with God and God rewarded him too. God rewards those who walk with him.

Valerie learning to walk.

The infant’s desire to walk. The infant’s efforts to walk. The infant’s beginning success at walking.

Infant to maturity - 1 Cor 3:1-5; Hebrews 5:12-6:2

Hebrews 12 - The Father’s discipline

The righteous fall seven times, but they get back up again.

Abraham walked with God and yet he stumbled many times. 

It’s a walk of faith. Walk by faith not by sight. (Thomas)

Walk by faith and not by understanding. Understanding follows faith, just like a dog follows its 
master. The puppy runs ahead, the trained dog walks alongside and behind. 

Abraham first believed, but then he needed to learn how to walk. The same goes for us. Compare 
Genesis 16 and then 17.
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God’s call is about fatherhood.

Follow God’s way to make you whole and able to walk.

Imitation (family & community), Practice

1 Peter 2:2

WORD STUDIES

Study of ‘Walk’ in Genesis
              

 go, walk. ASV and RSV similar with the latter sometimes improving on the (hālak) הָלַך
former.

Derivatives 

498a   .traveler (hēlek) הֵלֶך
498b   .step ( hālîk)  הָלִיך
498c   .going, way, traveling company (hălîkâ) הֲלִיכָה
498d   .walk, journey ( mahălak)  מַהֲלַך
498e   .procession (tahălûkâ) תַּהֲלּוכָה

Our word denotes movement in general, although usually of people. Hence, it can be 
applied with various connotations (including Josh 17:7), and in various contexts. 
Especially, we ought to notice the imperative ejaculatory use (Gen 37:13, 20: Gen 19:32; 
31:44), the use of the infinitive to extend the action of another verb (Gen 8:3, 5; see GKC, 
113u), and the use of the finite to concretize the action of another verb (Gen 27:14; 50:18; 
II Kgs 3:7; Isa 2:3). Synonyms are: rûṣ “run,” bô “come, enter,” yāṣāʾ “go out,” ʿālâ 
“ascend,” and šûb “return.” Its antonyms are: yāšab “sit,” and ʿāmad “stand.” Our root 
occurs 1562 times. It is a common Semitic root (Akkadian alāku, CAD. A.I, pp. 300–28; 
Ugaritic hlk, UT 19: no. 766).

The specific application of this verb to various kinds of going may be translated 
variously: e.g., the “creeping” of a snake (Gen 3:14). the “prowling” of foxes (Lam 5:18). 
the “sailing” of ships (Gen 7:18), the “flowing” of water (Gen 2:14), the “llaying” of trumpets 
(Ex 19:19), the “walking” of men (Ex 14:29), etc. In another special use this verb signifies 
the end of, e.g. rain (Song 2:11), dew (Hos 6:4), wind (Ps 78:39), grief (Job 16:6), human 
life (Gen 15:2; Josh 23:14), etc.

This verb can be applied both to supposed gods (Ps 115:7) and to the Lord God. 
Although other verbs are generally used in theophanic accounts (Frank Schnutenhaus, 
“Das Kommen und Erscheinen im Alten Testament,” ZAW 76:1–22) there is at least one 
clear use of hālak in such a context (Gen 18:33). Perhaps Gen 3:8 is also a theophanic 
context, although the participle may go with qôl rather than with “Lord God,” in 
which case the translation would be “the voice of the Lord God which was going 
through the garden on the wind of the day.” Conceived anthropomorphically, God walks 
on the clouds (Ps 104:3) or in the heavens (Job 22:14). More frequently, and more 
importantly hālak is applied to Yahweh’s coming to his people in judgment or 
blessing (II Sam 7:23; Ps 80:2 [H 3]), especially during the wilderness wanderings 
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(e.g. Ex 33:14; 13:21). In this latter context, note the new Exodus (Isa 45:2). As the people 
followed the ark of God through the desert so they followed it in ritual (infrequently 
expressed by hālak; cf. Josh 3:6; Num 10:32–36).

Apostasy is described as their “going after” other/false gods (Ex 32:1; Jer 5:23), 
pursuing one’s own evil counsel (Jer 7:24; Ps 1:1), or heart (Jer 11:8), or walking in 
darkness (Isa 9:2 [H 1]), and meets with God’s judgment (Lev 26:24). The truly pious 
follow God’s leading in all that they do (i.e., they keep his commandments, I Kgs 3:14; Ps 
119:1ff.). This idea can be expressed by hālak; alone (without ʾaḥărê) plus words 
such as ṣĕdāqôt (Isa 33:15), etc. The Hithpael is used in this connection to 
emphasize the continuity of the action. Striking examples of men who so lived 
before God are Enoch, Noah, Abraham, etc. (Gen 5:22; 6:9; 17:1).

*** 

Genesis 17:1 

2333    Shaddai, (the) Almighty (KJV), is one of God’s names in the ot, in (šadday) ׁשַּדַי
some versions left untranslated and simply transliterated, but in the KJV 
translated as “the Almighty.”

It is one of a series of divine names beginning with the element ʾēl: ʾēl ʿôlām “the God of 
eternity/God, the Eternal One” (Gen 21:33); ʾēl ʿelyôn “the God most high” (Gen 14:18); ʾēl 
ʾelōhê yisrāʾēl “God, the God of Israel” (Gen 33:20); ʾēl bêt-ʾēl “God of Bethel” (Gen 31:13).

Shaddai, as a divine title, is used forty-eight times in the ot. Most often it appears in Job 
(thirty-one times), on the lips of almost every person in this drama: Eliphaz, 5; 17; Job, 6:4; 
Bildad, 8:3; Zophar, 11:7; Elihu, 32:8: the Lord, 40:2. Of these forty-eight times šadday is 
prefaced by ʾēl (God) seven times: Gen 17:1; 28:3; 35:11; 43:14; 48:3; Ex 6:3; Ezk 10:5. 
The remaining forty-one times šadday stands alone.

The translation “Almighty” goes back to ancient times, at least as far back as the LXX, 
which translates šadday as pantokratōr “all-powerful.” This is also reflected in the Vulgate, 
omnipotens. The rabbinic analysis of this word is that it is a compound word composed of 
the relative še, “who” and the word day, “enough” še-day, “the one who is (self-) 
sufficient” (Babylonian Talmud, Hagigah 12a).

In recent times these earlier suggestions have been all but rejected and new ones have 
been put in their place. We need to mention only some of the more tenable suggestions. 
One is that šad-day is to be connected with the Hebrew verb šadad “to destroy,” hence 
“my destroyer.” A second possibility, and this is the most widely accepted today, is that 
šadday is to be connected with the Akkadian word, sadu “mountain.” Thus El Shaddai 
would translate into English something like “God/El of the mountain,” i.e. God’s abode. The 
ending -ay is to be understood as an adjectival suffix (and thus the translation “of the. …”), 
a morphological feature now demonstrated by Ugaritic: for example, one of El’s three 
daughters is called ʾrṣy (ʾarṣai) and means, “she of the earth.” Also related etymologically, 
in addition to Akkadian sþadu is Ugaritic td, (Cross, see bibliography pp. 248–250).

As El Shaddai God manifested himself to the patriarchs (Ex 6:3): specifically to 
Abraham, Gen 17:1; to Isaac, Gen 28:3; and to Jacob, Gen 35:11, 43:14; 48:3. The 
context for most of these references is the covenant, more precisely the command for 
obedience and faithfulness on the part of the vassal and the promise of progeny by God. It 
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is not to the hills (natural phenomenon) that these men of faith looked for confidence but to 
the Lord of these hills, the Lord of the mountain (Ps 121:1–2).

Bibliography: Albright, W. F., “The Names Shaddai and Abram,” JBL 54:173–93. Pope, 
M., in Job, AB, p. 44. Walker, M., “A New Interpretation of the Divine Name ‘Shaddai’,” 
ZAW 72:64–66. THAT, II, pp. 873–81. Cross, F. M., Harvard Theo. Review, Vol. 55 (1962), 
p. 246.

“Walk before Me”

1063 ”.to, at, in, in reference to, of, by etc. In recent translations, occasionally “from (lĕ) לְ

Even though Hebrew possessed, at least in its later stages, a large number of 
prepositions, many prepositional functions remained concentrated in the four prefixes; bĕ, 
kĕ, lĕ, and min. Of these, lĕ most nearly corresponded to the Indo-European dative case. 
(The present article relies very heavily on the BDB entry.)

lĕ may indicate direction, either of physical movement (“that I may go ‘to’ my country” Gen 
30:25) or of personal attention or attitudes. The Psalmist asked God to attend “to” him (Ps 
55:2 [H 3]). The Psalmist also affirmed that his soul would not be deserted “to” Sheol (Ps 
16:10). God mocked “at” rebels (Ps 2:4; RSV “have in derisior”).

It may indicate the direction or result of a transformation or change. God’s fashioning of 
Adam’s rib “into” a woman (Gen 2:22) and the expressions, “who put bitter ‘for’ sweet and 
sweet ‘for’ bitter” (Isa 5:20) are clear examples. A process might endow a given object with 
a new character or role. Plant life was designated as being man’s “for food” (Gen 1:29). 
The Levite took on service “for a priest for Micah” (Jud 17:13).

It expresses location both in space and in time. Spatial location is exemplified in such 
phrases as “at the door” (Gen 4:7) and “at Michmash” (Isa 10:28); temporal location by 
such phrases as “in times of trouble” (Ps 9:9 [H 10]) and “in the spring of the year” (II Sam 
11:1).

A very numerous and vaguely defined body of usages is grouped under the heading, 
“reference.” In these usages, the meaning of lĕ is best regarded as something rather 
vague like “in reference to” with the exact meaning derived from the context. Abraham 
requested of Sarah, “Say, ‘in reference to’ me” (Gen 20:13). A census could be conducted 
“ ‘in reference to’ (i.e. “according to”) fathers’ houses” (Num 1:2).

It can indicate possession as in “the man ‘of’ you” (I Sam 2:33) and “your sons” (II Kgs 
10:30; lit “sons ‘to’ you”). Such a construction, “my own possession” (Ex 19:5; lit. 
“possession ‘to’ me”), expresses God’s special relation to his people within the 
requirements of the covenant.

lĕ may express the construct relation in cases in which a construct chain would be 
grammatically awkward or impossible. It is especially useful if the writer wished to keep the 
possessed item indefinite (e.g. “two slaves ‘to’ Shimei” meaning two of Shimei’s slaves, I 
Kgs 2:39).

The subject of passive verbal ideas may be thus introduced: “Blessed be Abram ‘by’ 
God” (Gen 14:19). From a purely descriptive perspective, the direct object of some verbs 
is marked by lĕ “with which your enemies shall distress you” (Deut 28:53; i.e. “make 
distress ‘for’ you”) and “save us” (Josh 10:6; i.e. “make deliverance ‘for’ us”). This is 
common in Aramaic.
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Used with infinitives, it may indicate purpose (“for bearing,” Eccl 3:2), result (“ ‘so as to’ 
walk … and ‘to’ fear,” Deut 8:6), an infinitive of reference (“do not go far ‘in reference to’ 
going,” Ex 8:28), or an objectival infinitive (“began ‘to’ multiply,” Gen 6:1).

There is an additional meaning of lĕ suggested from Ugaritic and now accepted by many 
in Hebrew, the meaning “from.” Gordon says that the most interesting feature of Ugaritic 
prepositions is the meaning “from” for both b and l (UT 10:1). He alleges that Ps 84:11 [H 
12], also Josh 2:4 where “from the tribes of Israel” with lĕ is parallelled by 4:4, “from each 
tribe” with min. Dahood gives other examples from the Pss (Psalms, AB, III, p. 394). 
Holladay’s Lexicon does not offer this usage, but does admit an emphatic and 
asseverative use in agreement with Dahood.

V.P.H.
“Walk before me”

1782 .turn (pānâ) ּפָנָה

Derivatives 

1782a .face (pānîm) ּפָנִים
1782b .before (lipnê) לִפְנֵי
1782c .toward the inside (pĕ nîmâ) ּפְ נִימָה
1782d .inner (pĕ nîmî) ּפְ נִימִי

The frequency with which pānâ, and even more its derivatives, occurs in the ot is attested by KB p. 
76, who notes that the root appears twenty-one-hundred times in the ot.

The basic meaning of the verb, which appears most frequently in the Qal stem, is “to turn,” but 
here it may assume a number of nuances. For example pānâ may mean “to turn towards” a 
direction (Deut 2:3); a person (Jer 50:16); a thing (Ex 16:10). It may mean “to turn back” (Josh 
8:20); “to turn from” (Gen 18:22); “to turn around” (Ex 2:12); “to look for, expect” (Hag 1:9); “to pay 
attention to, consider” (Job 6:28).
 Face. This particular word always occurs in the plural, perhaps indicative of the fact .(pānîm) ּפָנִים
that the face is a combination of a number of features. As we shall see below, the face identifies 
the person and reflects the attitude and sentiments of the person. As such, pānîm can be a 
substitute for the self or the feelings of the self.

In the Bible the “face” (along with the other parts of the body) is described not merely as an exterior 
instrument in one’s physiology, but rather as being engaged in some form of behavioral pattern, 
and is thus characterized by some personal quality. It is only natural that the face was considered 
to be extraordinarily revealing vis-a-vis a man’s emotions, moods, and dispositions.

A “hard” face is indicative of defiance (Jer 5:3), impudence (Prov 7:13), ruthlessness (Deut 28:50). 
A “shining” face is evidence of joy (Job 29:24). A “shamed” face points to defeat, frustration, 
humiliation (II Sam 19:5). A “flaming” face is one convulsed by terror (Isa 13:8). An “evil” face is a 
face marked by distress and anxiety (Gen 40:7). A “fallen” face stems from very strong anger or 
displeasure (Gen 4:5). To make a person’s face “sweet” is to conciliate him or seek his favor (of 
God; I Kgs 13:6; II Kgs 13:4). The KJV translates freely this last phrase “X sought/entreated the 
Lord.” But the Hebrew runs literally “X made sweet the Lord’s face.” Similarly, this idiom is used of 
man (Prov 19:6).

The phrase “to hide one’s face” means to show aversion or disgust (Isa 53:3) and “to turn away the 
face” is to reject (Ps 132:10). Conversely, “to raise the face” of another is to show favor, respect, 
acceptance (I Sam 25:35), or show partiality and favoritism (Lev 19:15).
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Most of these idioms and phrases are also applied to God. God’s face “shines” (Ps 4:6 [H 7]) as a 
sign of favor and good will. His face may “fall” in anger (Jer 3:12). God may “hide” his face (Ps 13:1 
[H 2]).

Five times one encounters the phrase “to see God’s face” probably in the technical sense of 
visiting the sanctuary for cultic worship; Ex 23:15; 34:20 (KJV, “none shall appear before me”); 
Deut 31:11; Ps 42:2 [H 3]; Isa 1:12. In each of these instances the verb rāʾâ “to see,” is pointed as 
a Niphal, and is translated then “to appear,” the idea of “appearing before” softening the concept of 
seeing God’s face. In one case (I Sam 1:22) the Niphal is indicated by the consonantal text. The 
thought of lērāʾôt pānāy, Niphal infinitive construct, “to appear before God” is acceptable, even 
mandatory, but the possibility of lirʾ ôt pānāy, Qal infinitive construct, is inconceivable, according to 
Ex 33:20. There are some exceptions to this, for example, Jacob (Gen 32:30 [H 31]) and Moses 
(Ex 33:11). They saw God “face to face” pānîm el pānîm.

A man must perish if he looks on or even hears God (Ex 19:21). For this reason Moses (Ex 3:6), 
Elijah (I Kgs 19:13), and even the seraphim (Isa 6:2) cover their faces in God’s presence. The man 
who remains alive after seeing God is overwhelmed with astonishment and gratitude (Gen 32:30; 
Deut 5:24); with awe (Jud 6:22–23; 13:22; Isa 6:5). In the New Testament God is manifested in 
Jesus who alone has seen the Father (Jn 1:18; 6:46; I Jn 4:12). Christ is not only the Word through 
whom God is heard. He is the image through whom God is seen.

 A preposition, in the presence of, before. This is the most frequent usage of pĕnê .(lipnê) לִפְנֵי
(plural construct) with a prefixed preposition. Literally, the phrase means “at/to the face of.” We are 
dealing then with a case of a substantive which has become a preposition by virtue of its union with 
a prefix. In the meaning “before” the following object is most frequently a person, God or man, 
‘before’ in the sense of ’in full view of, under the eye of, at the disposal of, in the estimation of 
’ (BDB, pp. 186–187).

.Inner, always used of parts of buildings, usually the temple (esp. Ezk 40–46) .(pĕnîmî) ּפְנִימִי
Bibliography: Dahood, M., “Hebrew-Ugaritic Lexicography VIII,” Bib 51:391–404, esp. pp. 399, 400. 
Johnson, A. R., “Aspects of the Use of the Term Q))D in the O.T.,” in Festschrift Otto Eissfeldt zum 
60 Geburstage, ed. J. Fueck, Halle: Niemeyer, 1947, pp. 155–59., The Vitality of the Individual in 
the Thought of Ancient Israel, Cardiff: University of Wales, 1949, pp. 42ff. Lohse, E., “prosōpon” in 
TDNT, VI, pp. 768–780. Oppenheim, A., “Idiomatic Accadian,” JAOS 61:251–71, esp. pp. 256–58 
for pânu. Speiser, E. A., “The Biblical Idiom PĀNĪM HŌLE KĪM” in The 75th Anniversary Volume of 
the JQR, pp. 515–17. TDNT, VI, pp. 771–75. THAT, iI, pp. 432–60.
V.P.H.

“…and be blameless” (that is, whole, complete, sound, well)

2522 .be complete (tāmam) ּתָמַם

Derivatives 
2522a .integrity (tōm) ּתֹם
2522b .integrity (tūmmâ) ּתֻּמָה
2522c .perfect (tām) ּתָם
2522d .complete (tāmîm) ּתָמִים
2522e .entirety (mĕtōm) מְתֹם
tāmam may assume an auxiliary function, e.g. in Josh 3:16 the literal rendering, “They were 
complete, they were cut off,” represents, “They were completely cut off.”
With the verb’s fundamental idea of completeness, Samuel inquired of Jesse, “Are here all (Heb 
hătammû) thy children?” (I Sam 16:11). Cf. tāmîm (the root tāmam’s most common derivative), 
describing an entire day (Josh 10:13) or a whole, and therefore healthy, vine (Ezk 15:5). mĕtōm 
indicates soundness of flesh (Ps 38:3). tāmîm delimits Israel’s sacrifices, which were to be without 
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blemish, perfect in that respect, so as to be accepted (Lev 22:21–22) as types of Christ, the 
spotless Lamb of God (I Pet 1:19). Speech which is tāmîm (Amos 5:10) corresponds to “what is 
complete, entirely in accord with truth and fact” (BDB, p. 1071). Elihu was enabled to assure Job, 
“My words are not false; one who is perfect (tāmîm) is with you” (Job 36:4), because of his 
inspiration by God, who is perfect (tāmîm) in knowledge (37:16, cf. 32:8, 18; 33:4). In the fullest 
sense it is Yahweh’s acts (Deut 32:4; II Sam 22:31 = Ps 18:30 [H 31] and law (Ps 19:7 [H 8]) that 
are perfect.
tāmam moves naturally toward that which is ethically sound, upright (Ps 19:13 [H 14]). The 
“perfect” (tāmîm) decision, as made by lots, is the correct one (I Sam 14:41). As made by men, it is 
the right one (Jud 9:16, 19). Asaph praised the completeness (tōm) or integrity of King David’s 
heart (Ps 78:72). tāmam is used with the commandments of God meaning to fulfill them (Josh 
4:10). The av translates Job 22:3, “if you make your ways perfect.” Abraham was instructed to be 
tāmîm (Gen 17:1), as was all Israel (Deut 18:13; cf. II Sam 22:33; Ps 101:2a, 6). They were to be 
“wholly” God’s; for, even here, “the words which are rendered in English by ‘perfect’ and ‘perfection’ 
denoted originally something other and less than ideal perfection” (IDB, III, p. 730).
From a concept of being “used up,” as of money (Gen 47:15, 18), tāmam takes on the meaning of 
“come to a close, cease,” as of a year (v. 18; cf. Ps 102:27 [H 28]). The verb denotes the finishing 
of various actions, such as building (I Kgs 6:22) or writing (Deut 31:24, 30). Finally, it refers to a 
people’s destruction (Num 14:33).
Two problems of ot theology concern the verb tāmam: self-righteousness and perfectionism. 
Illustrating the former, David expresses the resolve, “I will walk within my house with a perfect 
(tōm) heart” (Ps 101:2b KJV, ASV marg. and RSV, “in the integrity of my heart”); cf. his not 
infrequent professions of righteousness (Ps 7:8 [H 9]; 18:20). Yet the connection with the nt 
Pharisaism remains one of the “mere appearance” (KD, Psalms, I, p. 72). “Some of these 
utterances are no more than asseverations that the speaker is innocent of particular crimes laid to 
his charge; others are general professions of purity of purpose. … Those who make them do not 
profess to be absolutely sinless, but they do disclaim all fellowship with the wicked, from whom 
they expect to be distinguished in the course of Providence” (A. F. Kirkpatrick, Cambridge Bible, 
Psalms, I, p. lxxxvii).
For the latter, other than in the above-listed passages referring to God himself, the ot resists claims 
to ultimate perfection. Noah was said to be tāmîm “perfect” (Gen 6:9; NASB, “blameless in his 
time”). But compare Genesis 9:21–23 and even the creature “in Eden” (Ezk 28:13, whether Adam 
or Satan, see sāṭan) who was tāmîm from his creation until unrighteousness was found in him (v. 
15), was by no means incapable of sin. Scripture’s preeminent example of the tām “perfect” man is 
Job (Job 1:1). He claimed to be tām (9:21–22) and tāmîm (12:4) and held fast to his tmmâ 
“integrity” (27:5; 31:6), as recognized not only by his wife (2:9) but also by Yahweh in heaven (1:8; 
2:3). In reference to the root meaning of tāmam, he was a “finished product,” well rounded and 
balanced (IB, III, p. 909). Job, however, prefaced his own assertions by granting, “Though I be 
perfect, it (marg., he) shall prove me perverse” (9:20 ASV). He admitted his sins (7:20–21; 9:2, 15; 
10:6; 14:16–17), even from his youth (13:26), confessed that he could not be held innocent (9:28), 
and ended by retracting his rash charges against God and by repenting in dust and ashes (42:6). 
As he explained, “If I have truly erred, my error lodges with me”; i.e., he was not guilty of the 
accusations made by his “friends” (22:6–9) and was tāmîm, wholehearted in his commitment to the 
person and requirements of God.
 Integrity. (In eleven of twenty-three usages); also strength, perfection (Isa 47:9; ASV .(tōm) ּתֹם
RSV translate “full measure”), or uprightness. The phrase lĕ tōm, concerning a soldier’s bow, shot 
“at a venture” (I Kgs 22:34), literally (marg.) “in his simplicity,” means unsuspectingly. The plural, 
tmmîm “perfections,” describes the Thummin, the precious stones of Aaron’s breastpiece (see 
ʾûrîm).
.Integrity. Appears five times in ot wisdom literature (e.g. Job 2:3; Prov 11:3) .(tmmâ) ּתּמָה
 Perfect. So translated in nine of thirteen occurrences, many of which refer to the .(tām) ּתָם
patriarch Job. Also means undefiled, upright. For young Jacob’s identification as a “plain” man 
(Gen 25:27 KJV), the revised versions render tām as harmless (marg.), quiet.
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 Complete. Refers to animals which are without blemish; also translated as such .(tāmîm) ּתָמִים
related adjectives a full, whole, upright, perfect. It represents the divine standard for man’s 
attainment.
Bibliography: Deissley, A., “Perfection,” in Sacramentum Verbi, II, 1970, pp. 658–63. Payne, J. B., 
Theology of the Older Testament, Zondervan, 1971, pp. 336–38. THAT, II, pp. 1045–50.
J.B.P.

***

Walking by faith

Walking in the Spirit

Not walking based on mind, emotion, memory, imagination, fear, will, reason.

Exodus and God teaching his children to walk
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