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Church on the Park | Sunday, 17 April 2016

Text: “Also, seek the peace and prosperity [shalom, well-being] of the city to which I have carried 
you into exile. Pray to the Lord for it, because if it prospers [shalom], you too will prosper 
[shalom]” (Jer. 29:7).

Theme: God has called you to a secret mission. It is only through this covert mission that his 
visible plans can be fulfilled.

Intro: Last week I began to talk about God’s plans for you––they are good and filled with hope. It is 
through prayer that you unlock God’s plans, otherwise you just look at them from a distance. Like 
Moses, you see God’s Promised Land from the top of a mountain (Deu. 34:1-4), but can only take 
that land through entering into God’s presence through authentic prayer. 

Today, I’m introducing a new series––God’s Covert Agents. The word covert means undercover, 
and the word agent means someone who acts on the behalf of another. Most of the twelve spies in 
Numbers 13 didn’t execute God’s covert operation properly, and therefore they were kept from the 
Promised Land. You and I have to do the covert operations right. Then, God will permit and 
empower us to do the overt mission. This whole series will focus on the covert operation of prayer. 

1) The Father works secretly before he operates openly (Matthew 6:5-6).
• The Father covertly works before he overtly unveils himself.

• In other words, the secret comes before the seen.
• Hear what Jesus teaches about prayer (Matt. 6:5-6).

• You are not to pray like the hypocrites.
• Prayer is not about being seen, it’s a secret work.
• The hypocrites love to stand and pray in ‘church’ and on street corners to be seen.

• Their reward comes from being seen, known and recognised.
• Your reward is much different.

• “Pray to your Father who is in secret…”
• “Your Father who sees what is done in secret will reward you [openly].”

• Quite a few people said our last ministry centre looked like a detective agency. It was 
hidden out of the view of men and you even needed to buzz up to get in at night. 
• Before we leased that place in 2010, I was prayer walking the city. God said, “Just start 

with a closet in the city and I will begin to grow the mission I have called you to.”
• The 316 Centre was small and was a place of constant prayer.

• Now, the Lord has fulfilled his Word. He has given us a place that’s more than three times 
the size and has an amazing view of the city.
• He has called us to this place to increase our prayer and vision for our city (Jer. 29:7). 
• The CBD is the heart of the city. And if the heart is blessed, healthy and whole, than all 

the body (the suburbs) will be blessed as well.
• One of the things I’ve noticed about the 117 Centre is that it is a great place of rest and 

peace (also see Psalm 117). 
• I can tangibly feel the rest and peace every time I walk in.

• Prayer is the secret work God has called you to. It is the beginning of God working openly. 
• Prayer is like the spies going into the Promised Land. It’s also through Prayer and God’s 

Word that we take the Promised Land––that is we take hold of that which is Promised in 
God’s Word.

• Remember Gideon, God sent him to do an ambush at night, secretly. The torches were 
hidden in jars and the trumpets were kept silent. 
• Just at the right time, the jars were broken and the trumpets were sounded, instilling fear 

and confusion into the enemy.
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• You need to be able to stay hidden in God’s presence until the time when he thrusts you 
out. 

2) You are God’s agent of peace (Jer. 29:7, 11).
• God’s plan is peace. “I know the plans I have for you…plans to prosper [shalom] you”

• But, it’s not peace as the world thinks it. Rather, it’s the Hebrew concept of peace, that is 
shalom (see Endnotes). 

• Shalom is not just the absence of war, rather it’s wholeness, well-being and fulfilment. 
• Healing is shalom. Restoration is shalom. Rest is shalom. Good relationships are 

shalom. Unity is shalom. Victory is shalom. Prosperity is shalom. 
• Peace is God restoring the broken pieces of your life.
• Jesus was broken to pieces on the cross so that the broken pieces of your life may be 

made whole.
• God spoke to me again this week that Brisbane needs HOPE. 

• Australians are not a hopefully people by nature; they are more skeptics and pessimists. 
Americans are a hopeful people, though that hopefulness can be naive. Australians and 
Americans can learn from one another.

• “…plans to give you hope and a future.” 
• In Jeremiah 29:7 God tells you that you are an agent of peace/shalom and hope. 

• As an agent, you act on God’s behalf to bring his shalom to wherever you reside.
• What my mom’s close friend said to me, “Glen, you are so at peace and relaxed. It’s like 

you’re stoned, but I know you’re not.”
• Jesus sent out his first disciples to be agents of peace (*Luke 10:1-5; Matt. 10:5-15).

• Their mission was to bring God’s shalom wherever they went.
• Consequently, whatever was broken was made whole as people received them as God’s 

agents.
• If people didn’t receive the apostles, the apostles’ shalom stayed with them.

•  In other words, the restoration didn’t happen to those they were sent to, but they still had 
God’s restoring power within. 

3) You minister peace––God’s restoring power––through prayer (Jer. 29:7).
• “Pray to the Lord for it [your city], for in its shalom, you too will have shalom”
• God makes it clear that shalom comes through prayer. 

• And we know from Jesus that the type of prayer the Father is looking for is prayer in secret.
• Prayer in secret is all about the Father and his will. It’s all about relationship.
• The first and most important goal of prayer is being in God’s presence.

• That’s where true peace and God’s plan is found––in his presence. 
• Being with Jesus is FIRST (Mark 3:12-19).
• “Time of refreshing” come from the presence of the Lord (Acts 3:15-17).

• Look at the example of Obed-Edom (2 Sam. 6:10-12).
• Obed-Edom hosted God’s presence, and as a result, everything was blessed in his house.
• In other words, the shalom, the restoration and blessing, came from God’s manifest 

presence.
• This is what prayer is all about: 1) Being in God’s presence, and 2) Hosting God’s 

presence on earth.
• Prayer that is not about God’s presence is not true prayer, it’s an imitation––a religious and 

hypocritical form of prayer. 
• But, that is not how you pray––you are people of the Lord!

Conclusion: The Father has recruited you to his secret mission of prayer. You are his agent of 
peace in this world. Through prayer, God restores his original purpose and plans for the nations.
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END NOTES

2401 .be complete, sound (šālēm) שָׁלֵם

Derivatives 

2401aשָׁלֹום (šālôm) peace.
2401b .peace offering (šelem) שֶׁלֶם
2401c .be in a covenant of peace. Denominative verb (šālam) שָׁלַם
2401d .perfect, whole, full (šālēm) שָׁלֵם
2401e .recompense (Deut 32:35, only) (šillēm) שִּׁלֵם
2401f .reward, bribe (Isa 1:23, only) (šalmōn) שַׁלְמֹן
2401gשִּׁלּום (šillûm), שִּׁלֻם (šillūm) recompense, reward.
2401h .reward (Ps 91:8, only) (šillūmâ) שִּׁלֻמָה
2401i .Solomon (šĕlōmōh) שְֹׁלמֹה

The general meaning behind the root š-l-m is of completion and fulfillment—of entering 
into a state of wholeness and unity, a restored relationship.

Of this group, some take their meanings from the comparatively infrequent simple 
stems while the others šillēm, šillûm, and possibly šalmôn reflect the intensive Piel sense. 
The apparant diversity of meanings between the two stems can be accounted for in terms 
of the concept of peace being restored through payment (of tribute to a conqueror, Josh 
10:1), restitution (to one wronged, Ex 21:36), or simple payment and completion (of a 
business transaction, II Kgs 4:7).

The payment of a vow (Ps 50:14) completes an agreement so that both parties are in a 
state of šālôm. Closely linked with this concept is the eschatological motif in some uses of 
the term. Recompense for sin, either national or personal, must be given. Once that 
obligation has been met, wholeness is restored (Isa 60:20; Joel 2:25).

Adjectivally, šālēm is used of an attitude (a “perfect” heart; e.g. I Kgs 8:61; I Chr 28:9), 
and of a complete amount (of money, Ruth 2:12; of sin, Gen 15:16; of a whole nation, 
Amos 1:6, 9). An accurate weight is called “perfect” (Deut 25:15) or “just” (Prov 11:1).

Interesting is that šālēm is used of the whole (i.e. uncut) stones for the altar (Deut 27:6; 
Josh 8:31) and also of the dressed stones used for the temple (I Kgs 6:7).

שָׁלֹום  (šālôm). Peace, prosperity, well, health, completeness, safety. ASV and RSV 
similar.

šālôm, and its related words šālēm, šelem and their derivatives, are among the most 
important theological words in the ot. šālôm occurs over 250 times in 213 separate verses 
(so Durham, p. 275. BDB lists 237 uses). The KJV translates 172 of these as “peace.” The 
remainder are translated about 30 different ways, many only a single time each. The LXX 
uses various members of the sôzô, eirēnē, and teleios word groups to translate šālôm. 
šālôm which occurs in other members of the Semitic language family, was influential in 
broadening the Greek idea of eirēnē to include the Semitic ideas of growth and prosperity.

šālôm means “absence of strife” in approximately fifty to sixty usages; e.g. I Kgs 4:25 
[H 5:4] reflects the safety of the nation in the peaceful days of Solomon when the land and 
its neighbors had been subdued.

“Peace,” in this case, means much more than mere absence of war. Rather, the root 
meaning of the verb šālēm better expresses the true concept of šālôm. Completeness, 
wholeness, harmony, fulfillment, are closer to the meaning. Implicit in šālôm is the idea of 
unimpaired relationships with others and fulfillment in one’s undertakings.
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About twenty-five times in the ot, šālôm is used as a greeting or farewell (Jud 19:20; I 
Sam 25:6, 35). To wish one šālôm implies a blessing (II Sam 15:27); to withhold šālôm 
implies a curse (I Kgs 2:6). In modern Hebrew šālôm is used for “hello” and “goodby.” Note 
the cognate Arabic salaam.

šālôm is the result of God’s activity in covenant (bĕrît), and is the result of 
righteousness (Isa 32:17). In nearly two-thirds of its occurrences, šālôm describes the 
state of fulfillment which is the result of God’s presence. This is specifically indicated in 
those references to the “covenant of peace” (bĕrît šālôm, Num 25:12; Isa 54:10; Ezk 
34:25; Mal 2:5) with his chosen representatives, the Aaronic priests and the Davidic 
monarchs. The peace that marks the conclusion of an agreement between adversaries 
(Isaac and Abimelech, Gen 26:29), business partners (Solomon and Hiram, I Kgs 5:12 [H 
26]), and man and God (Abraham, Gen 15:15) is couched in terms of covenant 
agreement.

This sort of peace has its source in God. He is the one who will speak šālôm to his 
people (Ps 85:8 [H 9]). His promise to David in I Chr 22:9–10 puts šālôm in context with 
mĕnûḥâ “calmness,” nūaḥ “rest,” and šeqeṭ “to be quiet,” as these are gifts from God. The 
classic statement of this concept is the Aaronic benediction (Num 6:24–26) which identifies 
the man to whom God has given šālôm as the one who is blessed (bārak), guarded 
(šāmar), and treated graciously (ḥānan), by Yahweh. This is fulfillment through the divine 
gift.

There is also a strong eschatological element present in the meaning of šālôm. 
Messiah, “David’s greater son,” is specifically identified as the Prince of Peace śar šālôm
—the one who brings fulfillment and righteousness to the earth.

Paul (Eph 2:14) links these themes in his identification of Christ as our peace. He is the 
messianic prince who brings wholeness, but he is also God’s last word—the “concluding 
sacrifice” that brings redemption to mankind.

Bibliography: Delling, Gerhard, “τέλος” in TDNT, VIII, pp. 49–87. Durham, John “ׁשלום 
and the Presence of God,” Proclamation and Presence: Old Testament Essays in Honor of 
G. H. Davies, John Knox, 1970, pp. 272–93. Fohrer, Georg, “σώζω and σωτηρία in the 
Old Testament,” in TDNT, VII, pp. 970–72. JTOT, pp. 126, 179–80, 259. Kohler, Ludwig, 
Old Testament Theology, Westminster, 1958, p. 240 n. 21. Rad, Gerhard von, Old 
Testament Theology, Harper and Row, 1962, 1965, I, p. 130, 372; II, p. 170., “ׁשלום in the 
Old Testament,” in TDNT, II, pp. 402–6. AI, pp. 254f.

שֶׁלֶם  (šelem). Peace offering, thank offering. ASV and RSV similar, with RSV using 
“sacrifice” in Prov 7:14.

šelem occurs nearly ninety times in the ot, all but once (Amos 5:22) in the plural form 
šĕlāmîm. Along with many other words in the cultic vocabulary, šelem has its roots in the 
common ancient Northwest Semitic language group. It occurs in Ugaritic (slmm, UT 19: 
no. 2424) and the apparent plural form parallels other loanwords (e.g. ʿûrîm, tūmmîm, 
tĕrāpîm.

The ritual for offering a šelem is like that for the ʿōlâ (q.v.), except that only the fat 
around the intestines, the kidneys, the liver, and the fat of the sheep’s tail is burned on the 
altar (Lev 3). Characteristic of the šelem is the fact that the rest of the victim was shared 
by the priest and the worshiper who offered the sacrifice. The priests received as their part 
the breast and the right leg (“sample,” tĕrûmâ, tĕnûpâ. See Driver, JSS 2:100 for a 
discussion of these terms usually translated “wave-offering” or “heave-offering,” Lev 7:28–
34; 10:14–15). The remainder was to be shared by the worshiper, his family, and guests. 
Whatever remained after three days was to be burned.
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According to the prescriptions in Lev 7:12–17 and 22:18–30, there were šĕlāmîm of 
praise (tôdâ) which was a free gift (minḥah, q.v.) accompanied by leavened and 
unleavened cakes offered in thanksgiving; šĕlāmîm of free inclination (nĕdābâ) offered 
freely out of devotion; and šĕlāmîm of special vows (nādar) offered in fulfillment of a 
previous promise. The distinctions among these three categories are not always precise.

Current understanding of the meaning of šelem follows three main lines of thought. 
First, šelem symbolizes the gift of šālôm, i.e. the blessing of wholeness, prosperity, and the 
status of being at peace with God. This involves more than forgiveness of sin, in that 
fullness of life, prosperity, and peace with men is the expected result of šālôm status.

A second alternative is identified by de Vaux as “communion sacrifice,” i.e. one in which 
there is a sharing of the sacrificial animal and the resultant fellowship around a meal. The 
šĕlāmîm, then, were social occasions “before” the Lord (never “with” the Lord: cf. Deut 
12:7, 18; 14:23, 26; 15:20). There is no sense of attaining mystical union with God through 
these sacrifices. Rather there is a sense of joyful sharing because of God’s presence. 
Note too, that a quarter of the animal is shared with the priest (Lev 7:32).

Thirdly, the fact that the šelem usually comes last in the lists of the offerings (though 
not in the description of Lev 1–5), has prompted some scholars to argue that this is a 
“concluding sacrifice.” This derives šelem from the rare Piel meaning “to complete.” If this 
sense is correct, the nt references to Christ our Peace (e.g. Eph 2:14) become more 
meaningful, as he is the final sacrifice for us (cf. Heb 9:27; 10:12).

Bibliography: Fohrer, Georg, “σωτήριος,” in TDNT, VII, pp. 1021–23. Gerleman, Gilles, 
“Die Wurzel slm,” ZAW 85:1–14. JTOT, pp. 126, 179–80, 258–59. Kohler, Ludwig, Old 
Testament Theology, Westminster, 1958, pp. 188–89, 250, n. 149.

שְֹׁלמֹה  (šĕlōmōh). Solomon (the man of peace). Second son of David and Bathsheba, 
third king of the united kingdom.

The last years of David’s life were marred by political strife caused by his sons as they 
strove for the throne. Under the influence of Nathan the prophet and Bathsheba (I Kgs 
1:11ff.), David acknowledged Solomon as his successor.

Solomon’s reign is significant, for it marks the first of the dynastic rulers of Judah. 
Solomon is noted for his wisdom and his contributions to the ot scriptures.

His insight into the strategic value of his territory and his monopolistic control of the 
ancient near eastern trade routes plus his importa’nt copper mining from south of the Dead 
Sea and all his metal working, provided him with great wealth that enabled him to sustain a 
large standing army and to construct and maintain the fortified cities (e.g. Megiddo, Hazor, 
Eglon, Gezer), that guaranteed his independence. The institution of corvee (mas) and its 
imposition on Israelites was extremely unpopular, and when his son Re-hoboam tried to 
continue this policy, he forced the division of the kingdom.

Solomon’s prize jewel was the Jerusalem temple which was built under his direction. 
He appears as the precursor of the great messianic king (II Sam 7:12–16).

Bibliography: Bright, John, A History of Israel, 2nd ed. Westminster. 1972, pp. 206–24. 
Hubbard. David A., “Solomon,” in NBD, pp. 1201–4.

G.L.C.

 Carr, G. L. (1999). 2401 שָׁלֵם. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., pp. 930–932). Chicago: Moody Press. 

1323 .rest, settle down (nûaḥ) נּוחַ
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Derivatives 

1323a .rest, quietness (naḥat) נַחַת

1323b .Noah (nōaḥ) נֹחַ

1323c .quieting, soothing (e.g. Gen 8:21; Lev 26:31) (nîḥōaḥ) נִיחֹחַ
1323d .a giving of rest (Est 2:18, only) (hănāḥâ) הֲנָחָה

1323e .resting place (mānôaḥ) מָנֹוחַ
1323f .resting place, rest (mĕnūḥâ) מְנֻחָה ,(mĕnûḥâ) מְנּוחָה

Our root signifies not only absence of movement but being settled in a particular place 
(whether concrete or abstract) with overtones of finality, or (when speaking abstractly) of 
victory, salvation, etc. For synonyms cf. šābat, connoting the absence of activity (or, of a 
particular activity), šāqaṭ which connotes the absence of disturbance from external causes, 
šālam, connoting wholeness, i.e. the state of well being, and dŏmî “quiet,” rāgaʿ “to be in 
repose.” The root should be distinguished from nāḥâ “to lead, guide” (KB), and nāḥâ, “to 
lean upon” (KB) which are often similar in form. Cf. Ugaritic nhþ (AisWUS 1772 nwhþ, UT 
19; no 1625); Akk nâhþu. The verb occurs 138 times.

Basically the root nûaḥ relates to absence of spatial activity and presence of security, 
as seen, e.g. in the ark which “rested” on Mount Ararat (Gen 8:4), and the locusts “resting” 
on Egypt (Ex 10:14). The “security” has overtones of conquest in Josh 3:13. In the Hiphil 
the root moves in two directions, the causative and the permissive. First, in the sense of 
“deposit,” i.e. cause something (someone) to nûaḥ. So, God “deposits” man in the garden 
(Gen 2:15). Manna (Ex 16:34), the rods (Num 17:4 [H 19]), and baskets of fruit (Deut 26:4, 
10) are “deposited” before God. The second use is “to allow something (someone) to be at 
rest,” i.e. to leave alone. So God left the Canaanites alone (Jud 2:23), and David left 
Shimei alone (I Sam 10:25). Our root is used in a unique sense of “being confederate with” 
(Isa 7:2).

The verb has at least four important theological uses: a use pertaining to death; a 
spiritual, a martial, and a soteriological use.

The first use relates to rest in death as is seen in Job 3:13, 17 where Job bemoans his 
existence and lauds stillbirth (cf. Prov 21:16). In Dan 12:13 God tells Daniel he is to be 
dead at the end of days (KD).

The psychological-spiritual significance emerges in Job 3:26 where Job complains that 
he was disquieted (rāgaz) and had no ease (šāqaṭ) or peace (šalwâ). Proverbs 29:17 
advises correcting one’s son and he will give one psychological rest, or (as the parallel 
puts it) delight to one’s soul. Spiritual rest (the absence of trouble) is seen in Isa 14:3, 7 
(cf. Prov 29:9), and most clearly in Isa 28:12 (although this has clear soteriological 
overtones). The only true place of spiritual rest is God (mānûaḥ, Ps 116:7).

The martial use entails God’s promise (Deut 12:10) and the fulfillment (Josh 21:44 [H 
42]) to defeat Israel’s enemies and give them rest (victory and security) in the land. 
Continued rest (II Sam 7:1) was contingent on their obedience (Num 32:15). David, a man/
instrument of war, was not allowed to make a place of rest for God; but Solomon, the king 
who reigned after God had established peace (i.e. a man of rest), was (I Chr 22:9). God’s 
martial sovereignty extended beyond Palestine (nôaḥ, Est 9:16). He was not localized as 
other “gods” were. This figurative use occurs in Ps 125:3 where the “scepter of 
wickedness” would “not rest” (i.e. so as to conquer and rule) on the righteous. So, too, cf. 
Prov 14:33; Eccl 7:9; Zech 6:8; especially Num 11:25; II Kgs 2:15; Isa 11:2.

The soteriological use forms around the theology of the sabbath. In Gen 2:2–3 šābat 
(cessation from labor) describes God’s rest, but in Ex 20:11 nûaḥ is used. Hence, man is 
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not only to cease from his worldly pursuits (Ex 31:12–17; cf. Isa 58:13–14), but he is to 
enter into a state of victory/salvation rest (Josh 1:13; cf. Deut 25:19). It is only the 
presence and favor of God that makes this rest (as well as martial rest) possible (Ex 33:14; 
cf. Isa 14:3, 7). True rest/salvation is to be declared in the messianic age but there will be 
an initial and climactic judgment on Israel in the form of preaching this rest in a foreign 
language(s); cf. Isa 28:12 (cf. RSV, and Deut 28:49, Jer 5:15; I Cor 14:21). However, God 
ultimately will accomplish true rest for his elect people through his Messiah (Isa 63:14; cf. 
Heb 3:7–4:13).

 Rest, quietness. ASV and RSV similar with the latter superior at Job 17:16 .(naḥat) נַחַת
(where it assumes that the root is naḥat, Ug nḥt “to descend” note the different laryngeal of 
the two roots in Ug), and inferior at Prov 29:9. This noun denotes a state either of 
motionless (Job 36:16) or of inner peace, i.e. security, etc. (Eccl 4:6, 6:5). It occurs seven 
times. The noun naḥat “rest” is the same as naḥat “descend” which however comes from 
the root nāḥat. Cf. the similar pair šaḥat “pit” from šûaḥ and šaḥat “corruption” from šāḥat.

 Noah. The last of the antediluvian patriarchs, he was chosen by God to be an .(nōaḥ) נַֹח
instrument of deliverance. Outside of Gen, the name occurs in the genealogy of I Chr 1:4 
and in connection with the flood as an illustration of the guaranteed continuance of 
eschatological bliss (Isa 54:9); in Ezk 14:14, 20 Noah is an illustration of an ancient and 
proverbial righteous man. The etymology of the name is uncertain. In Gen 5:29 it is 
associated probably as a word play with the verb nāḥam (comfort, bring relief), but it 
appears to be more directly related to nûaḥ which as we will see below connotes rest and 
salvation. For a fuller discussion of the word, the man, and his ministry cf. T. C. Mitchell, 
“Noah,” in NBD.

 ;Resting place. ASV and RSV similar with the latter superior at Ruth 3:1 .(mānôaḥ) מָנוַֹח
Gen 8:9 (however, cf. Deut 28:65). This noun denotes a place of nûaḥ (motionless, 
security) for animals or people, i.e. a place to settle down, a home. It occurs seven times.

מְנּוחָה  (mĕnûḥâ). Resting-place, rest. ASV and RSV similar with the latter superior at 
Mic 2:10, inferior at Ruth 1:9; Isa 11:10; Jud 20:43; Zech 9: I, and both are inadequate at II 
Sam 14:17. The noun may denote either the place or state of nûaḥ. It occurs twenty-one 
times.

mĕnûḥâ describes the temporary place of rest God sought out for the people of Israel 
(Num 10:33), the more permanent place (Deut 12:9; I Kgs 8:56; Ps 132:14), and the 
eternal soteriological resting place, i.e. heaven (Ps 95:11; cf. Heb 3–4).

Bibliography: THAT, II, pp. 43–46.
L.J.C.

 Coppes, L. J. (1999). 1323 נוַּח. R. L. Harris, G. L. Archer Jr., & B. K. Waltke (Eds.), Theological 
Wordbook of the Old Testament (electronic ed., pp. 562–563). Chicago: Moody Press. 

*** 

www.etymonline.com

covert (adj.) 
c. 1300, from Old French covert "hidden, obscure, underhanded," literally "covered," past participle 
of covrir "to cover" (see cover). Related: Covertly.
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cover (v.) 
mid-12c., from Old French covrir (12c., Modern French couvrir) "to cover, protect, conceal, 
dissemble," from Late Latin coperire, from Latin cooperire "to cover over, overwhelm, bury," from 
com-, intensive prefix (see com-), + operire "to close, cover" (see weir). Related: Covered; 
covering. Military sense is from 1680s; newspaper sense first recorded 1893; use in football dates 
from 1907. Betting sense is 1857. Of horses, as a euphemism for "copulate" it dates from 1530s. 
Covered wagon attested from 1745.

Throughout history we see that God operates covertly and secretly. You see this from the second 
verse of the Bible. “And the earth was without form and void, and darkness was over the face of 
the deep and the Spirit of God was hovering over the face of the waters” (Gen. 1:2, NKJV).

Remember Gideon’s mission, it was at night––he secretly ambushed the Midianites. You’ll find God 
secretly working in the dark throughout the Bible, as well as him operating overtly for everyone to 
see.

But my premise is this: God first works in secret, undercover, before he operates openly and 
unveils himself. 

Various Personal Notes

Introducing the theme of covert agents. The idea of covert. The idea of agent.

Agents of Shalom

The main thrust of this series is all about prayer. Prayer is done in secret. It’s our secret mission, 
our work in the dark so that the battle is won in the day. It’s a hidden, covert operation.

The Pharisees and hypocrites never embraced this covert call. They do everything to be seen and 
known. Look at Matt. 6:5-6.

“Plans to prosper you” –– “Plans to shalom you”

 Reflections on Jeremiah 29:11

1) The exiles were in a place they didn’t want to be––Babylon wasn’t their home, it wasn’t their 
Promised Land.
• I struggled for about ten years with being in Australia. I still struggle at times being away from 

my family and native culture.
• Yet, this is the place God has planted me.

• You may not like the place you are in. Either this city or your job. 
• As believers, we are all exiles. Foreigners in this world. Our real Promised Land is in heaven. 

We are  pilgrims and strangers in this world. 
• And there is a real tension within. Listen to Paul:

• Phil. 1:21-26
• Paul’s in chains––not in a place of comfort––yet he chooses to stay (Phil 1:7, 13, 14, 17).
• Moreover, he has great peace and joy.
• Your peace is a sign of God’s salvation. *Phil. 1:28

• Peter refers to the life of a believer as a life of exile (1 Pet. 1:1, 17; 2:11)
• Yet, God wants to prosper you (shalom you) in the place he has placed you.

2) Embrace the season and place that you are in.

3) As Christ’s ambassadors we bring shalom to wherever God has planted us.
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You are called to bring restoration and wholeness to society. 

4) How can you have shalom?

***“Seek the welfare [shalom] of the city where I have sent you into exile, and pray to the Lord on 
its behalf; for in its welfare [shalom] you will have welfare [shalom].’ (Je 29:7, NASB).***

We are all part of a greater community than ourselves. We have shalom as those around us have 
shalom. 

This is why shalom is such an important greeting in Israel.

5) Jeremiah 29:5-6 shows us the way to shalom

Ambassadors of Shalom

“My peace I leave to you; my peace I give you.”

“And the Lord gave them rest on every side, according to all that He had sworn to their fathers, and 
no one of all their enemies stood before them; the Lord gave all their enemies into their hand.”
 New American Standard Bible: 1995 update. (1995). (Jos 21:44). (cf. Jos. 23:1; 1 Kings 5:4; 

*1 Chron. 22:9 - Solomon is called a man of rest. Here we see a clear connection between rest & 
shalom. 

‘Behold, a son will be born to you, who shall be a man of rest; and I will give him rest from all his 
enemies on every side; for his name shall be Solomon, and I will give peace and quiet to Israel in 
his days. New American Standard Bible: 1995 update. (1995). (1 Ch 22:9). LaHabra, CA: The 
Lockman Foundation.

*2 Chron. 14:1-7 - the example of Asa; 2 Chron. 15:15

“So the kingdom of Jehoshaphat was at peace, for his God gave him rest on all sides” (2 
Chron. 20:30)
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