
The Mystery of God
01 - The Gospel of John: The Mystery of God
Sunday, 08 DEC 2013 | Church on the Park

Text: John 1:1-18

Theme: Both Scripture and life are full of mystery, but the Gospel of John uncovers the 
mystery so that we can walk in God’s light.

Intro: The Gospel of John is known as the most mystic and mysterious of the four 
Gospels. However, upon closer reading it actually reveals God’s mystery which has been 
kept hidden for ages and generations. Today, I am going to introduce you to the Gospel of 
John so that you can better understand it. Throughout this series we will also compare the 
the book of John to the first five books of the Bible (the Torah). It’s through comparing John 
with the Torah that his book comes alive.

1) One of the major themes of Scripture is the mystery of God. The Gospel of John 
solves this mystery. (John 1:1-5)
• “Now to him who is able to establish you in accordance with my gospel, the message 

I proclaim about Jesus Christ, in keeping with the revelation of the mystery hidden 
for long ages past, but now revealed and made known through the prophetic writings 
by the command of the eternal God, so that all the Gentiles might come to the 
obedience that comes from faith––to the only wise God be glory forever through 
Jesus Christ! Amen.” (Rom. 16:25-27). 

• In order to understand the mystery of God we need to start with the structure of 
Scripture.

• The Bible is made up of two main parts: The Old Testament and the New 
Testament. The Old Testament presents the mystery of God and the New 
Testament solves the mystery.

• The Bible starts with the beginning of history and ends with conclusion of 
history. Generally, it’s a story in chronological order from beginning to end. 
Exodus come after Genesis because it is later in time. The prophets come 
after the first five books of the Bible because they came after Moses. And the 
NT comes chronologically after the OT.

• The problems many run into the Bible when reading in sequential order.
• The Gospel of John is the most mystic and mysterious of the Gospels, and yet if 

you read it closely you will find that it actually reveals God’s mystery. That’s what the 
whole Gospel of John is about: unveiling the mystery of God.

• John was the first book of the Bible I read. My dad came home with it after a 
business conference with Zig Ziglar. It was just a small booklet from the Billy Graham 
association. (My dad respected Billy Graham because he visited him in Vietnam after 
his para-trooping accident.) 

• I still remember the day I read the first few words of the Gospel of John behind my 
old wooden desk. I was fascinated and intrigued by the words, “In the beginning 
was the Word and the Word was with God and the Word was God.” What was the 
Word John was speaking about? Who was the Word John was speaking about? 
The first line puzzled me and kept me reading.

•  Actually, the book of John opened up the whole Bible to me. It was the gateway 
into the mysterious world of Scripture. It’s the reason I am a pastor today.
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• As a young man I was always attracted to codes, cyphers and books about spies. I 
would always go first to the mystery section of the library and then later to all the 
books about codes. (The mystery section was dark, even scary.) I even used to break 
into the the school during recess to collect people’s notes.

• Do you know the first detective/mystery story in ancient literature?
• It comes from the apocryphal Jewish book called Bel and the Dragon, featuring 

Daniel the prophet. See END NOTES for story.
• Do you know the first mystery/detective story in modern literature?

• Edgar Allan Poe wrote the first mystery in modern literature. He is known as 
the inventor of detective fiction. The Murders in the Rue Morgue. 

• However, the greatest mystery is God’s mystery and he began writing it from 
eternity and the mystery is recorded from the first pages of Scripture (Gen 1:1-5).

• The mystery is written into the words, prophecies, people, history and events 
of the Old Testament. For example, Moses is a picture of Christ. Christ who leads 
us out of slavery and into freedom. But Christ is also the Lamb in the story and 
the tabernacle.

• “It is the glory of God to conceal a matter; to search out a matter is the glory of 
kings” (Prov. 25:2)

• Could it be that we don’t search out the mysteries of God because we have a low 
view of ourselves?

2) Jesus Christ is the mystery of God revealed. He is the solution to every puzzle in 
Scripture. (John 1:1-5, 14)
• “My goal is that they may be encouraged in heart and united in love, so that they may 

have the full riches of complete understanding, in order that they may know the 
mystery of God, namely, Christ, in whom are hidden all the treasures of wisdom 
and knowledge.” (Col. 2:2-3)

• Again, the mystery is written into the words, prophecies, people, history and 
events of the Old Testament. As we read Scripture we discover the unending 
aspects and attributes of who Christ is––we grow to know him more.

• “The Lord your God will raise up for you a prophet like me from among you, from 
your fellow Israelites. You must listen to him.” (Deu. 18:15; Acts 3:22-23)

• This is in the context of other nations trying to receive guidance from sorcery and 
divination. What we today call new age. 

• In contrast, here is Jesus: the living Word speaking to us.
• There’s no need for witchcraft and new age, just get to know him. In him is all 

the treasures of wisdom and knowledge.
• The prophets presented the mystery; the apostles unveiled the mystery. So the 

prophets were like the police, seeing the crime, and the apostles like the 
detectives, solving the crime. However, we are not just dealing with a crime, but 
with a gift––a mysterious gift.

• If you were to design a cover for a mystery book, how would it look?
• Luke 24:13-35

3) The Father wants to communicate with us. This is why Jesus is called the Word. 
God desires, above all, a personal relationship with us. (John 1:1-18)
• In order to understand John 1 you need to read Genesis 1. John is intentionally 

echoing the words of Genesis 1.
• Jesus is the light. He is the Word that shapes and forms everything. 
• Jesus is not just a good man or teacher, he is from eternity. He is God.
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• Without words we cannot know one another. Words reveal who we are. Moreover, 
Scripture teaches us that it is through words (specifically, the Word) that everything 
came into being. 

• The introduction to John begins with proclaiming Jesus as God and ends in verse 
18 with proclaiming Jesus as God. (See IVP Commentary)

• God is both the source, the means and the end.
• Jesus is the heart of the Father revealed to humankind (John 1:18, exegetes). 

• This is why Jesus is so important. People tend to make God in their own image––
the image of their opinions or religion or tradition. Jesus defines who God really 
is––not what man has conceived but what the Father has revealed. Know Jesus 
and you will know the Father.

Conclusion: Both Scripture and life are a mysteries until we encounter the light of Jesus 
Christ and receive him as Lord. Once we receive Christ, life and everyday comes alive as 
we look to him for wisdom and understanding. Christ is and gives us true and eternal 
riches that no money can buy. Through Jesus we hear the Father’s loving heart speaking 
to us and making us into our destiny.

END NOTES

Bel and the Dragon

The narrative of priests of Bel, the king asks Daniel, "Do you not think that Bel is a 
living god? Do you not see how much he eats and drinks every day?" To this, Daniel 
answers that the idol is made of clay covered with bronze and thus, cannot eat or drink.
Enraged, the king then demands that the 70 priests of Bel show him that Bel truly 
consumes the offerings made to him. The priests then suggest that the king set the 
offerings as usual, consisting of "12 great measures of fine flour, and 40 sheep, and six 
vessels of wine," and then seal the entrance to the temple with his signet ring. If Bel does 
not consume the offerings, the priests are to be sentenced to death; otherwise, it is 
Daniel who will be killed.

Using a detective technique that would later be repeated in many mystery stories 
involving sealed rooms, Daniel cleverly scatters ashes over the whole perimeter of the 
temple in the presence of the king after the priests have left. The next morning, Daniel 
calls attention to footprints on the temple's floor. In fact, the sacred meal of Bel has been 
consumed at night by the priests and their families, who entered through a secret door 
after the temple's doors were sealed. The priests of Bel are arrested and confess their 
deed. They and their families are put to death, and Daniel is permitted to destroy both the 
idol of Bel and its temple

IVP Background Commentary, 

1:18. Even Moses could see only part of God’s glory (Ex 33:20), but in the person of Jesus 
God’s whole heart is fleshed out for the world to see. “In the Father’s bosom” (KJV, NASB; 
cf. “side”—NIV) means that Jesus was in the position of greatest possible intimacy (cf. Jn 
13:23). Ancient writers often framed a narrative by beginning and ending it with the same 
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phrase or statement; this framing device is called inclusio. In John 1:1 and (according to 
the most likely reading of the text) 1:18, John calls Jesus “God.”1

The Word Becomes Flesh

The Greek term translated “word” was also used by many philosophers to mean “reason,” 
the force which structured the universe; Philo combined this image with Jewish 
conceptions of the “word.” The Old Testament had personified Wisdom (Prov 8), and 
ancient Judaism eventually identified personified Wisdom, the Word and the Law (the 
Torah).

By calling Jesus “the Word,” John calls him the embodiment of all God’s revelation in the 
Scriptures and thus declares that only those who accept Jesus honor the law fully  (1:17). 
Jewish people considered Wisdom/Word divine yet distinct from God the Father, so it was 
the closest available term John had to describe Jesus.
1:1–2. Beginning like Genesis 1:1, John alludes to the Old Testament and Jewish picture 
of God creating through his preexistent wisdom or word. According to standard Jewish 
doctrine in his day, this wisdom existed before the rest of creation but was itself created. 
By declaring that the Word “was” in the beginning and especially by calling the Word 
“God” (v. 1; also the most likely reading of 1:18), John goes beyond the common Jewish 
conception to imply that Jesus is not created (cf. Is 43:10–11).
1:3. Developing Old Testament ideas (e.g., Ps 33:6; Prov 8:30), Jewish teachers 
emphasized that God had created all things through his Wisdom/Word/Law and sustained 
them because the righteous practiced the law. (Some even pointed out that Gen 1 
declared “And God said” ten times when he was creating, and this meant that God created 
all things with his Ten Commandments.) Ancient Jewish teachers would have agreed with 
verse 3.
1:4. Developing Old Testament promises of long life in the land if Israel obeyed God (e.g., 
Ex 20:12; Deut 5:16; 8:1; 11:9), Jewish teachers emphasized that the reward for obeying 
God’s word was eternal life. John declares that this life had always been available through 
God’s word, which is the same word that he identifies with Jesus. Jewish teachers called 
many things “light” (e.g., the righteous, the patriarchs, Israel, God), but this term was most 
commonly applied to God’s law (a figure also in the Old Testament, e.g., Ps 119:105).
1:5. That darkness did not “apprehend” the light may be a play on words (it could mean 
“understand” [NIV] or “overcome” [NRSV]). Similarly, in the Dead Sea Scrolls, the forces of 
light and darkness were engaged in mortal combat, but light was predestined to triumph.
1:6–8. “Witness” was especially a legal concept in the Greco-Roman world and in Jewish 
circles. Isaiah used it in relation to the end time, when the people God delivered would 
testify to the nations about him before his tribunal (43:10; 44:8). This image recurs 
throughout this Gospel. On John the Baptist himself, see 1:15.
1:9–10. Jewish tradition declared that God had offered the law to all seventy nations at 
Mount Sinai but lamented that they had all chosen to reject his word; only Israel had 
accepted it. In the same way, the world of John’s day has failed to recognize God’s Word 
among them.
1:11. Here John breaks with the image in Jewish tradition, according to which Israel alone 
of all nations had received the law. Jewish people expected that the faithful of Israel would 
likewise accept the revelation when God gave forth the law again in the end time (Is 2:3; 
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Jer 31:31–34). (In most Jewish tradition, the law would, if changed at all, be more stringent 
in the world to come.)
1:12–13. The emphasis is thus not on ethnic descent (v. 11) but on spiritual rebirth; see 
comment on 3:3, 5 for details on how ancient Judaism would hear the language of rebirth.
1:14. Neither Greek philosophers nor Jewish teachers could conceive of the Word 
becoming flesh. Since the time of Plato, Greek philosophers had emphasized that the 
ideal was what was invisible and eternal; most Jews so heavily emphasized that a human 
being could not become a god that they never considered that God might become human.
When God revealed his glory to Moses in Exodus 33–34, his glory was “abounding in 
covenant love and covenant faithfulness” (Ex 34:6), which could also be translated “full of 
grace and truth.” Like Moses of old (see 2 Cor 3:6–18), the disciples saw God’s glory, now 
revealed in Jesus. As the Gospel unfolds, Jesus’ glory is revealed in his signs (e.g., Jn 
2:11) but especially  in the cross, his ultimate act of love (12:23–33). The Jewish people 
were expecting God to reveal his glory in something like a cosmic spectacle of fireworks; 
but for the first coming, Jesus reveals the same side of God’s character that was 
emphasized to Moses: his covenant love.
“Dwelt” (KJV, NASB) here is literally  “tabernacled,” which means that as God tabernacled 
with his people in the wilderness, so had the Word tabernacled among his people in Jesus.
1:15. Scholars have suggested that some people may have thought too highly of John the 
Baptist, a mere prophet, at the expense of Jesus the Messiah (cf. Acts 19:3–5); such a 
situation would invite the writer to put John in his place. In the Fourth Gospel, John always 
defers to Jesus, as a proper prophet should.
1:16–17. Grace and truth were clearly present in the law (Ex 34:6), but their ultimate 
expression would come in the Word/law enfleshed.2

***

VERSE 5

καταλαμβάνω katalambánō; fut. katalḗpsomai, from katá (2596), an intens., and 
lambánō (2983), to take. To apprehend, attain, obtain, find.
(I) To lay hold of, seize, with eagerness, suddenness (John 8:3, 4). Of an evil spirit which 
seizes, takes possession of a person (Mark 9:18). Figuratively of darkness or evil, to come 
suddenly upon someone (John 12:35; 1 Thess. 5:4; Sept.: Gen. 19:19; 31:23; 1 Kgs. 
18:44).
(II) In allusion to the public games, to obtain the prize with the idea of eager and strenuous 
exertion, to grasp, seize upon (Rom. 9:30; 1 Cor. 9:24; Phil. 3:12, 13, “for which very end I 
also have been taken hold of by Christ” [a.t.], v. 12).
(III) Figuratively, to seize with the mind, to comprehend (John 1:5, the darkness did not 
admit or receive the light [cf. John 1:10–12; 3:19]). The darkness is here presented as 
being so thick that the light could not penetrate it. In the mid. to comprehend for oneself, 
perceive, find, followed by hóti (3754), that (Acts 4:13; 10:34); by the inf. and its subject 
(Acts 25:25); by ti (5101), what (Eph. 3:18).
Syn.: piázō (4084), to seize; phthánō (5348), to attain; ktáomai (2932), to gain, acquire; 
kratéō (2902), to get possession of, to hold; heurískō (2147), to find; ginṓskō (1097), to 
know by experience and observation; epiginṓskō (1921), to gain full knowledge; 
aisthánomai (143) to understand, perceive through the senses; noéō (3539), to perceive 
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with the mind; katanoéō (2657), to perceive fully; aírō (142), to take up or away; harpázō 
(726), to catch; katéchō (2722), to possess; epéchō (1907), to hold, retain.
Ant.: kataleípō (2641), to leave behind; agnoéō (50), to be ignorant of; apōthéomai (683), 
to cast away; aporríptō (641), to reject; apostréphomai (654), to turn away from; 
apodokimázō (593), to disapprove; aphíēmi (863), to leave alone, forsake.3

Romans 16:25-27 reminds us of the book of Daniel. Dan. 2:18-19, 27-30, 47; 4:9

Jesus Christ is the mystery unveiled. He is the living Word.

The Father wants to communicate with us. That is why Jesus is called the Word. God 
desires, above all, a personal relationship with us.

Without words there is no way one person can be known to another. 
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